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PHILOSOPHY AND THEOLOGY

PHD. PROF. NICOLAE V. DURA

The “Man” and His Creation in the Perception of “Creationism” and

“Evolutionism”

Contributions of “Christian Philosophy”

When talking about the man and, in general, about Creation, reference is made
compulsorily to the two theories, i.e. the “Creationism Theory” and the “Evolutionism Theory”.
Over time, the followers of these theories (naturalists, biologists, philosophers, theologians,
etc.) managed to make and accredit their own theory as the only possible conception regarding
the origin of the world and life, of man’s creation, the emergence of plants, animals etc.
Moreover, to date, only these two theories are presented and explained in State schools, at
secondary or higher education levels, worldwide, including the Danubian-Pontic-Carpathian
space. Differences and unfortunate consequences begin to appear only when the person
chosen to present these theories to the young generations betrays his/her confinement in the
precepts or concepts of one of these two theories. Usually, the lack of sufficient and appropriate
knowledge of both areas — i.e. natural sciences and philosophical-theological areas — is added
to the seclusion in the thought and knowledge in the area of one of the two theories, leading to
partisan and, often, to subjective guidelines and attitudes; hence the urgent need to study and
master thoroughly both theories and to assess them sine ira et studio, following a constructive
and scientific dialogue.

Thomas Samuel Kuhn (1922-1996) — who, due to his famous work, The Structure of
Scientific Revolutions, published in Chicago, in 1962, became the founder of the new Philosophy
of science of the twentieth century — stated that “becoming a philosopher means, among other
things, acquiring intellectual training in order to assess both the problems and the techniques
relevant to their solution”.! But, as Thomas Kuhn himself recognizes - (physicist, philosopher

1 Th.S. Kuhn, The Relations between History and Philosophy of Science, Ed. The University of Chicago
Press, Chicago, 1977 (translation in Romanian by A. Florea), in vol. Thomas Kuhn, Despre Revolutie
si Paradigmd in dezvoltarea stiintei (About Revolution and Paradigm in the Development of Science),
coord. A. Botez et. al., Ed. ProUniversitaria, Bucuresti, 2014, p. 63.
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and historian) - this assessment imperatively involves a dialogue between different fields of
study and research, which “should be — as he pointed out — inter, not intra-disciplinary”,* or - as
we would say, nowadays, - trans-disciplinary.

Human issues require not only such dialogues between the scholars of different areas of
knowledge and research, such as biology, theology, philosophy, natural sciences, etc., but also a
manifest desire to objectively and responsibly assess the data from the two divergent theories.

Within this study, we limited to a brief assessment of several testimonies and statements
about the Man, disseminated by certain Christian philosophers who had, as precursors, some
important theologians of the first centuries?, who largely originated from pagans and who had
a solid philosophical training, but also a legal, literary, historical, etc one.

For some representatives of the contemporary scientific and educational world?,
the origin of life and the universe can be explained and understood only by the Theory of
Evolutionism. However, the representatives of Creationism — which claims that the world and
the Man were originally created by a personal God, theory highlighted by the data and the
testimonies provided by the Bible, explained both by theologians and philosophers and by
numerous and prestigious scientists of monotheistic faith (Hebrew, Christian and Muslim) —
state that the theory of evolutionism is the result of a “naturalist effort to explain the origin and
development of the universe” and that “it begins with the assumption that there is no divine,
personal Creator that made and shaped the world”. However, they envisage that — according to
the Theory of Evolutionism — “all things arose through a series of random changes that occurred
billions of years ago ...”, hence the conclusion that this theory “is not truly scientific”.*

Indeed, “according to the scientific method, all conclusions should be based on
irrefutable evidence, emerging from experiments that can be made in any laboratory. However
— they state — there has not been or there cannot be invented any experiment confirming the
theories about the origin of matter from a supposed original “big-bang” or about the gradual
development of living beings from their simplest forms to the most complex. Therefore — they
conclude —the evolution is a hypothesis without scientific “evidence”; thus in order to accept it,
we should believe in a human theory. On the contrary, the faith of God’s people — they add —is
in the Lord and in His inspired Revelation, which says that He is the only One Who created all
things out of nothing (Evr. 11, 3)".°

1 Th.S. Kuhn, The Relations between History and Philosophy of Science, Ed. The University of Chicago
Press, Chicago, 1977 (translation in Romanian by A. Florea), in vol. Thomas Kuhn, Despre Revolutie
si Paradigmd in dezvoltarea stiintei (About Revolution and Paradigm in the Development of Science),
coord. A. Botez et. al., Ed. ProUniversitaria, Bucuresti, 2014, p. 62.

2 See N. V. Durd, Man in the view of some Christian Theologians with Philosophical Background, in
Annals of the Academy of Romanian Scientists, Series on Philosophy, Psychology, Theology and Jour-
nalism, vol. 5, no. 1-2, 2013, pp. 75-97.

3 About today’s education and its future, see N. V. Dur3, Instruction and Education within the themes
of some International Conferences. An evaluation of the subjects approached by these from the
angle of some Reports, Recommendations and Decisions, in vol. The International Conference, “Ex-
ploration, Education and Progress in the third Millennium”, Proceedings vol. Il, Galati University
Press, Galati 2009, pp. 203-217.

4 The Full Life Study Bible, Springfield, Missouri, 2000 (Romanian version, Bucharest, 2000, p. 7).
Ibidem.
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The same proponents of Creationism recognize, however, that “change and development
occur within different species of the living world. For example, some species — they say —
disappear; on the other hand, we discover sometimes that new forms appear within the species.
Nevertheless — they say — there is no evidence, not even in geology, supporting the theory that
a form of the living world would have developed from another. Rather — they conclude — there
is evidence supporting the claim of the Bible, i.e. that God made the creatures “according to
their kind” (Gen. 1, 21, 24-25)".!

Finally, the advocates of Creationism — usually known as people of the “Book” — be it the
Torah, the Bible of the Old and New Testament or the Koran —also reject the theory called theistic
Evolutionism, which actually adopts “most of the conclusions of naturalistic evolutionism” and,
ipso facto, the statement that “God has unleashed the evolutionary process”.? Undoubtedly,
such a theory denies the revealed Truth — recorded and retained by the Bible of the Old
Testament — that assigns to God “an active role in all the aspects of creation... God is not a
passive supervisor of an evolutionary process; He is the active Creator of all things...”?

By the end of the sixth decade of the last century, the theory of the evolution of
species reached its prestige peak. The scientific papers of several participants to the Congress
occasioned by the Centenary of Darwin, in 1959, claimed it and justified it as the only scientific
explanation of the origin of life and the universe.

Among others, on this occasion, the British biologist Julian Huxley, the founder of
the Neo-Darwinist synthesis, i.e. the modern version of Darwin’s theory, and the initiator of
a “naturalistic religion”, called “evolutionary humanism”, stated that Darwin’s Centenary was
“one of the first public occasions when it was openly admitted that all aspects of reality are
subject to evolution, from atoms and stars to fish and flowers, from fish and flowers to human
societies and values; in short, the zoologist Julian Huxley — Thomas Henry Huxley’s grandson,
one of the first defenders of Darwin’s theory — concluded that the entire reality is a unique
process of evolution”.

The same zoologist categorically stated that “in 1859, Darwin opened the door that led
to a new psychosocial level, with a new model of ideological organization — the organization of
thought and faith centered on evolution. In the evolutionary model — he said —there is no need
or room for the supernatural. The Earth was not created, it has evolved. The same happened
to the animals and plants that inhabit it, including to humans - mind and heart, brain and
body. The same happened with religion... Finally — the biologist, philosopher and politician Sir
Julian Huxley concluded — the evolutionary vision gives us the possibility to glimpse, although
incompletely, the directions of the new religion which will surely occur, in order to serve the
needs of the next era”.

The phrase “New Religion” was actually openly legitimating the new faith based
on evolutionary naturalism, which would become “a basis not only to science but also to

1 The Full Life Study Bible, Springfield, Missouri, 2000 (Romanian version, Bucharest, 2000, p. 7).
2 Ibidem.

3  Ibidem.

4

Apud Fr. Seraphim Rose, Genesis, Creation and Early Man, California, 2000 (leromonah Serafim
Rose, Cartea Facerii, Cartea lumii si omul inceputurilor (Genesis, the Book of the World and the Be-
ginning of the Man), translation by C. Fagetan, Ed. Sophia, Bucuresti, 2006, p. 6).
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government, law and morality”. Moreover, this “New Religion” was intended to be “the official
religious philosophy of modernity”,* which expressed the “humanist” thinking and the religious
belief in the spirit of the evolutionary system.

From 1959 and until nowadays things have changed, but not in the sense of the
prophecies of the British biologist Julian Huxley, although, for the contemporary materialistic
philosophers —who still “did not surpass the first stage of the philosophical history of the human
spirit”, where reality was confused with what could be “perceived through the senses”? — the
matter does not have a cause, because it is itself the ultimate cause of all appearances.® Or,
contemporary prestigious scientists and philosophers stated — at the American Philosophical
Association Congress, in Chicago, in 2009 — that “Science and Religion are compatible”, and that
“the contemporary evolutionary theory is compatible with the Christian God ...”.*

On the same occasion, they also stated that, according to the teachings of the Christian
Church, mankind was created in the image and likeness of God, and, according to the claims
of the current evolutionary theory, “neither God nor anyone else has designed, planned, or
intended for mankind to exist”.> Moreover, they acknowledged that “the current general theory
of relativity is incompatible with the current quantum theory”; therefore, we could say only
about Theism that “it is inconsistent, in which case it would be naturally incompatible with
science (and with anything else)”, and that “Science” would be “itself without consequence,
which would make it incompatible with religion (and with anything else)”.®

Finally, they acknowledged that “there is a conflict between naturalism and science,
not between the theistic religion and science”.” This conflict could be, of course, generated
by the fact that “the recent epistemology and philosophy of science were characterized by a
turning towards “naturalism”, which made both areas to be based on the study of “the natural
processes by which the opinions and theories are acquired, maintained and modified in the
light of experience”.®

Boethius (480-524) was a Christian philosopher of Latin language, whose philosophical
contribution marked “Christian philosophy”. Among other things, Boethius translated into Latin
the works of Plato and Aristotle. Theodoric of the Ostrogoths —who, in 493, became master of
Italy, with its capital at Ravenna —called him “Plato, the theologian” and “Aristotle, the logician”.’

1  Phillip E. Johnson, Defeating Darwinism by Opening Minds, Illinois, 1997, p. 98-99, apud leromonah
Serafim Rose, op. cit., p. 6.

2 See, Etienne Gilson, Introduction a la philosophie chrétienne, Paris, 1960 (translation in Romanian
by D. Bozdog and D. Savinescu, Ed. Galaxia Gutenberg, Bucuresti, 2006, p. 24.

3 Ibidem, p. 25.

Apud J. P. Sterba, Cuvdnt Inainte (Foreword), at D.C. Dennett and Al. Plantinga, Stiinta si Religia: sunt

ele compatibile? (Science and Religion: Are they compatible?, Oxford, 2011), Ed. Ratio et Revelatio,

Oradea, 2014, pp. 7-8.

D.C. Dennett si Al. Plantinga, op. cit., p. 14.

lbidem, p. 13.

Ibidem, p. 15.

Harwey Siegel, Laudan’ Normative Naturalism, in Studies in History and Philosophy of Science, part

1,21 (2), 1990, p. 295.

9  Apud Cassiodorus, Opera omnia quae extant, Genevae, 1666, p. 44.

12
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Boethius’s favorite author was Aristotle, whose philosophical thought would otherwise
underpin Thomas Aquinas’s dialectic theology (thirteenth century), and, then, most of the
theological works of the Roman Catholic Church. In fact, Thomas Aquinas “quotes him as an
authority and often gives him the last word in Summa Teologiae”.

Boethius was called “the last Roman”, and his De consolatione philosophiae — which,
in the Middle Ages, was, after the Bible, “perhaps the most widely read, widespread and
commented book” and “one of the first Latin books translated into other languages”? — was
known as “the last sigh of the expiring antiquity”.?

Among other things, in this work, Boethius wrote that it “is certain that God leads his
work as a founder”* and that the “man” is “a rational and mortal animal”.® But, according to
the statement that he made in another work, “if you join what is mortal with what is rational,
you make the man”.® In other words, according to Boethius, the man is represented by his
immortal soul and by the “Reason” that “belongs to mankind”.”

Finally, in Poetry VI, from Book IIl of De Consolatione philosophiae, Boethius wrote that
“The birth of every person on earth arises from a similar origin. There is one father of things;
one serves all. That gives to the sun rays, and gives horns to the moon; that also gives humans
to lands as stars to the sky; this imprisoned in members fallen souls from a high abode: then it
produced all mortals from a noble germ. Why should you rattle on about birth and ancestors?
If you should look at your beginning and author, God, no one is degenerate unless cherishing
worse faults one should desert one’s proper source”.?

The humanist spirit of his philosophical thought remains, of course, enlightening,
when he says that “every mortal” is born “from a noble germ” because - through Adam, our
forefather - we have God “as beginning and author”.

There is no doubt that Boethius overtook the idea of the “common origin” of “mankind”
from both the Holy Scripture and the Theology of Church Fathers. As for the Holy Fathers’
work — where numerous “anthropological elements” with a pronounced “humanist support”
can be identified® — they have actually provided Boethius with the Church doctrine itself about
the man and his origin.

1 D.Popescu, Introducere (Introduction), to Boethius, De consolatione philosophiae (Mdngdierile Filo-
zofice (Philosophical Consolations)), translation by D. Popescu, Ed. Casa Scoalelor, Bucuresti, 1943,
p. 19.

2 Boethius, De consolatione philosophiae, Ib. |, Book VI, ...., p. 41.

3 F. Cayrée, Précis de Patrologie, Paris, 1930, vol. llI-IV, p. 217; O. Bardenhauver, Geschichte der alt-
kirchelichen literatur, Freiburg in Breslau, 1932, vol. V, p. 250.

4 Boethius, De consolatione philosophiae, |b. |, ..., p. 41.

5 Ibidem, p. 42.

6 Idem, Dialogi in Porphyrium a Victorino translatum, cap. lll, 4.

7 Idem, De consolatione philosophiae, Ib. V, Book V, ..., p. 150.

8 Ibidem, p. 82.

9 See |. G. Coman, Spirit umanist si elemente de antropologie in gdndirea patristicG (Humanist Spirit

and Anthropological Elements in the Patristic Thought), in Studii Teologice (Theological Studies), XXII
(1970), no. 5-6, pp. 356-367; Idem, Elemente de antropologie in operele Sfantului lustin Martirul si
Filosoful (Elements of Anthropology in the Works of St. Justin the Martyr and the Philosopher), in
Ortodoxia (The Orthodoxy), XX (1968), no. 3, pp. 378-394.

13
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In the same work, i.e. De consolatione philosophiae, Boethius says that “Nor could there
be any reasoning nature without freedom of judgment”, i.e. “the power to choose; ... Wherefore
all who have reason have also the freedom of desiring and refusing in themselves”. But those
who are enslaved to passions “increase the slavery which they have brought upon themselves,
and their true liberty is lost in captivity”.!

According to the philosopher Boethius, the man is, therefore, a rational being, endowed
by his Creator with “free will”, by which he is solely responsible for his actions, because only
he has the possibility to choose between good or evil. Also, Boethius says that, when the
space of personal freedom is vitiated by the slavery of human “passions”, the man is actually
trapped by his own freedom. And, of course, in this case, we cannot speak of the “Morality
of the freedom accessible to every man” - as a(n) (Orthodox) Christian philosopher asserted
nowadays - since a “such Morality is performed first by the body, by the reality of life, and not
primarily by thinking; ... “?

Jesus Christ told us that God loved “the world so much that He gave even His Only
Begotten Son so that whosoever believeth in Him should not perish but have eternal life” (In.
3, 16). The Eastern theology also reiterated the truth that “the man” —i.e. “Adam”, which in
Hebrew designates the human being created from dust, as the Latin word homo/nis, which
comes from “humus - clay”, i.e. dust — was created by God, by the virtue of His love for the
being whom He brought into existence, and by the virtue of His “goodness”, under which He
wanted to endow the man with the sight of the gifts seen around his divine nature.? Explicitly, St.
Gregory of Nyssa (T 395) had the following opinion on the purpose of creation: “God the Word,
Wisdom, Power was the Creator of the human nature, He was not pushed out of necessity, but
by the virtue of His love for this being whose existence He made possible. The light should not
remain unseen, the glory should not remain without witness, the goodness should not remain
without another person to enjoy it and the other gifts which are seen around his divine nature
should not remain without effect (Bpya keBloBat), without someone to share and enjoy them”.*

Therefore, God created the world out of love, which also implies goodness “so that the
other beings should also enjoy His inter-trinitarian love”.®> On the other hand, by becoming a
partaker to divine Love, the man enters into communion with his Creator, hence the fact that
“God created the world for the man and planned the leading of the world for full communion
with Him” ¢

The contemporary Christian theology also talks about the evolution of the “man”, i.e.
people “can evolve by themselves”;” however, it does not talk not about their “evolutionary

1 Boethius, De consolatione philosophiae, |b. V, Book I, ..., p. 139-140.

2 C.Yannaras, Libertatea Moralei (The Freedom of Morality), translated from Greek by M. Cantuniari,
Ed. Anastasia, Bucuresti, 2002, p. 285.

3 Sf. Grigore de Nyssa, Cuvdntarea cateheticd cea mare (The Great Catechetical Sermon), in P. G., XLV,
21, apud D. Staniloae, Teologia dogmaticd ortodoxd (The Orthodox Dogmatic Theology), vol. |, ed. a
Il-a, Ed. IBMBOR, Bucuresti, 1996, p. 232.

4  lbidem.

5 D. Staniloae, Teologia dogmaticd ... (The Orthodox Dogmatic Theology), vol. |, p. 232-233.
6 Ibidem, p. 233.

7 Ibidem, p. 226.
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forms”, because such a statement leads not only to the belief that the seen world would be the
only reality, but also to a limitation to God’s act of creation of this world. “A world existing since
eternity in evolutionary forms, essentially identical to the current one, would be — specified
a Romanian Christian theologian of philosophical formation — in itself, absolute, i.e. the only
reality. But the Absolute cannot bear the mark of nonsense and limitations, as it has, in itself,
the current form of the world, regarded as the only reality ... Even if there were a higher
meaning, unknown in this reality, there should be someone aware of it eternally; in this case,
He would be the absolute truth, superior to this relativity. And if nobody is aware of such
meaning, such meaning does not exist”.!

The same Christian Philosophy says that “if there is an evolution of the universe, the
theologian knows its origin, its supreme law and its end: starting from the One Who Is, under
the infallible divine providence and guided by the efficiency of the pure Act of being, the
universe is moving towards its ultimate goal, which is God”.?

The Orthodox theologians of philosophical formation also say that, in their current form,
the world and the man “have a beginning and will have an end... If they had no beginning, they
would be out of nothing; therefore, they would not be God'’s exclusive work of freedom and
love and they would not be intended for an existence in God’s fullness, and their relative and
imperfect form would be the only fatal essence of reality”.?

The Creation of the visible and invisible world - whose crown is “B avBpwroc¢”, i.e. “the
one who looks up” to one’s Creator — is, therefore, the exclusive product God’s freedom and
love, and not the result of an evolutionary process. As for the “end” of the world, the same
theologians tell us that this is not a “final end”.*

Regarding “the creation of man”, the Holy Scripture reveals that — after having made the
Heaven and the Earth, i.e. the visible and the invisible world, the Triune God (Father, Son and
Holy Ghost), created the man, in the sixth day, i.e. “the man and the woman” after His “image”
and “likeness” (Gen. 1, 26). The man created after God’s “image” and “likeness” had, from
the very beginning, two identities, namely, that of “male and female” (Gen. 1, 27) and - from
the visible and the invisible world - only he (i.e. the human being) was worthy not only of this
“image” and “likeness”, but also of a special and direct work made by God’s “hands” (see John
10: 8), which made him the master of the visible world.

The same biblical Report tells us that “God created the man from dust, and blew the
breath of life upon him and the man became a living soul” (Gen. 2, 7) *

According to the Orthodox Christian teaching, “God’s image within the man” means “the
cluster of spiritual powers: reason, will, feeling”, wherewith he was endowed by his Creator
for the purpose of “perfection”.® This perfection is the result of the synergistic collaboration

1 D. Staniloae, Teologia dogmaticd ... (The Orthodox Dogmatic Theology), vol. |, p. 227.

2 Etienne Gilson, Introduction a la philosophie chrétienne, ..., p. 163.

3 D. Staniloae, Teologia dogmaticd (The Orthodox Dogmatic Theology) ..., vol. |, p. 226.

4 |bidem, p. 227.

5 Apud Biblia sau Sfdnta Scripturd, editie jubiliara a Sfintului Sinod (The Holy Bible, jubilee edition of
the Holy Synod), Ed. IBMBOR, Bucuresti, 2001, pp. 23-24.

6 Invdtdtura de credintd cresting ortodoxd (Teachings of Orthodox Christian Faith), Printed with the

approval of the Holy Synod of the Romanian Orthodox Church, Ed. IBMBOR, Bucuresti, 2000, p. 62.
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between the human free will and God’s grace, which we receive only when “we humble
ourselves” and when we love Him “with a pure heart”,* with no guile, for only Christ lives in
our hearts. Or, “God’s likeness in the human being”? lies precisely in achieving this completion
in Christ through the supreme work of our diligence with God’s grace.

The sin of disobedience committed by our forefathers, Adam and Eve, i.e. their
disobedience to God’s command of not eating “of the tree of knowledge of good and evil”
(Gen. 2, 17), would be bore by all men (Rom. 5, 12), so that each one of us is born with “a sinful
state” or “inclination towards sin, ... which is equal to the sin against God’s law” -3

As an immediate consequence of the original sin, our forefathers were deprived of
God’s grace, thus breaking not only the gracious communion with their Creator, but also the
communion “with themselves and the world”.* Then, this original sin brought not only “the
weakening of God’s image within the man, by partially darkening the powers of the soul and
by leaning it more towards evil than towards good” entailing, ipso facto, the impossibility to
remain within holiness and bodily and spiritual purity, but also “the possibility of not dying”.®
Consequently, “the wages of the sin” (1 Cor. 15, 22) was death.

This teaching of the Orthodox Christian faith on “the creation of the man”® — which we
presented above as succinctly as possible — actually has its foundations in the Holy Scripture,
which would be claimed as the basis and source of the “Christian philosophy”, whose scholars
would interpret and clarify “the Revealed Truth” also by means of Reason and philosophical
thought. This had been done from the very beginning even by the Apostolic Fathers, then by
the Christian writers and theologians of Greek and Latin languages, some of them prominent
representatives of the patristic literature and Christian philosophical thinking.

The proponents of this “Christian philosophy”, Christian scholars of philosophical
formation,” were, from the very beginning, i.e. since the pre-Nicene era, people who, by
theologizing about God and divine things, turned to the heritage of the Greek philosophical
thinking in order to show to the pagan world of their time that it was possible to rationally
acknowledge God'’s existence.

1 leromonah Sava Aghioritul, Vindecarea sufletului in invdtdtura pdrintelui Porfirie (Healing the Soul in
the Teachings of Father Porphyria), trans. C. Spatarelu, Ed. Cartea Ortodoxd, Alexandria, 2012, p. 49.

2 Invdtdtura de credintd ... (Teachings of Orthodox Christian Faith), p. 62.

3 Ibidem, p. 65.

4 |bidem.

5 Sf. Chiril al Alexandriei, Comentar in Scrisoarea cdtre Romani (Comment on the Letter to the Ro-
mans), 5, 18, in P.G. (Migne), LXXIV, 789.

6 See Sf. Gregory of Nyssa, Despre facerea omului (About the Creation of the Man), 3, in P.G. (Migne),

XLIV, 136A.

7 Regarding these theologians of philosophical training, which actually created a “Christian Philoso-
phy”, see N. V. Durd, Man in the view of some Christian Theologians with Philosophical Background,
in Annals of the Academy of Romanian Scientists, Series on Philosophy, Psychology, Theology and
Journalism, vol. 5, no. 1-2, 2013, p. 75-97; C. Mititelu, Saint John Casian The Founder of Occidental
Monasticism, in Christian Researches, Thilisi State University (Georgia), VI, 2011, p. 32-49.
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We should also inform the reader of our study that until the Edict of Milanin 313 —when
Christianity was also recognized by the Roman Empire as “Religio licitta” (Religion allowed)
— the representatives of this Christian philosophy came among the pagan philosophers.
Becoming Christians, they had, therefore, the possibility to speak of God and His creation in
the spirit of their philosophical speech and thinking.

Over the centuries, many Christian theologians have resorted to philosophy in order to
draft or explain chapters from Church teachings, including those referring to Anthropology.
However, among them, there were no few who passed from Philosophy to Theology, as some
famoustheologians of the Eastern Orthodox Church from the patristicera, such as St. Athanasius
the Great and St. Cyril of Alexandria, St. Gregory of Nyssa, St. Maximus the Confessor, St. John
Damascene, etc. did. Nevertheless, all those ecumenical Parents transformed the philosophy
into “ancila Theologiae”, i.e. a useful tool to define and explain the “mysterium fidei” revealed
in the pages of the Old and the New Testaments.

The Genesis (2, 7) shows that the “Man” is “a living being” created from two constituents,
i.e. the “flesh” — taken from the general matter — and the “soul” whereby he is “akin to God”.?2

According to the Holy Fathers of the Eastern Church, by this breath, God has planted
within the man “not only a sympathetic soul akin to God, but also His grace, as a manifestation
of His relationship with the man, entailing within the man a response to the act which founded
the relationship with God”.?

Therefore, the man is akin to God through his “understanding” soul; by the grace
bestowed upon him — upon his creation — the Creator placed him within a direct relationship
of communion.

However, it should be emphasized that, in the act of creating Adam, recte the man,
as a “special being”, no “temporal sequence” is stated; he was created — entirely and
“simultaneously” — from both components,* i.e. soul and body.

As for the act of creating the man, the Christian theology also stated that it “is different
from the act of creating nature, even in its part referring to the body. God made the body
“taking the dust of the ground”, therefore He did not simply commanded the Earth to produce
it, giving it power for this purpose”.® On the other hand, thereby, the Creator “distinguished

1 N. V. Durg, Edictul de la Milan (313) si impactul lui asupra relatiilor dintre Stat si Bisericd. Cdteva
consideratii istorice, juridice si ecleziologice (The Edict of Milan (313) and its impact on the relations
between State and Church. Some historical, juridical and ecclesiological considerations), in Mitropo-
lia Olteniei, no. 5-8, 2012, pp. 28-43; N. V. Dura, C. Mititelu, The Freedom of Religion and the Right
to Religious, in vol. SGEM Conference on Political Sciences, Law, Finance, Economics & Tourism, vol.
I, 1-10 September, 2014, Albena, Bulgaria, pp. 831-838; N. V. Durd, C. Mititelu, The State and the
Church in IV-VI Centuries. The Roman Emperor and the Christian Religion, in vol. SGEM Conference
on Political Sciences, Law, Finance, Economics & Tourism, vol. |, 1-10 September, 2014, Albena, Bul-
garia, pp. 923-930.

2 Sf. Grigore de Nyssa, Oratio catehetica, 5, in P. G. 45, col. 21 CD.

3 Ibidem, p. 267.

4 D. Staniloae, Teologia dogmatica ... (The Orthodox Dogmatic Theology), vol. |, p. 266.
5 Ibidem.
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the body from the rest of the nature, more than the bodies of different animals differ in nature.
He made the body — the Orthodox theologians conclude — for the soul which was especially
related to God”.!

In accordance with the Orthodox Christian teachings, all things were created “in the
beginning” but “the creation ends with the creation of man”,?i.e. Adam, the forefather of the
human race. Regarding the “successive emergence of the other men from the first man”, the
Theology of the Eastern Church says that it “is not a creation as the one from the beginning,
because it remains on the same level. However, on the other hand, every human soul is a
novelty because it is “brought into existence out of nothing, by God’s special act”, as, “for the
first time, there is manifested, as breath, God’s direct relationship with the man, a dialogic
relationship, a spiritual life-giving relationship”.?

According to the Theology of the Eastern Church - based on the testimony of the Holy
Scripture - “the created world” is God’s “work of love” (see John Ill, 13, 16-17). By “world” the
Church Theology understands “both (man’s) nature” and “humanity”.*

In the perception of this Theology, “the man cannot conceive outside the cosmic nature”
and “the nature does not fulfill its purpose without the man, or a by man working against it”,
hence the inherent conclusion that “nature is not only the condition for the existence of the
singular human, but also for human solidarity”.> However, this reality implies that “the cosmic
nature is common to all human hypostases, although each one personifies and personally
lives it in his/her own manner and complementarily with others”, and it indicates man’s
“responsibility” to “his peers”. The acuity of this responsibility — wrote one of the prominent
theologians of the twentieth century —shows that it is based on the responsibility to a supreme
entity, i.e. the Creator of nature and mankind”.®

According to the same Theology — written in the spirit of the Scripture and of the
Patristic thought — nature is “God’s gift” and it is constantly renewed. However, the man makes
an important contribution in this process of renewal through his creative thinking and work,
proving that he is the “master” of nature, while “the animal falls entirely on what nature gives
it invariably”.”

The Christian Theology has made it clear, however, that “man’s limited creative power
over nature” originates in “the creative power of God, who created the world out of nothing”,
and, as such, “man’s limited creation is based on God’s act of creation out of nothing”.2

The same Orthodox Theology tells us that the man was “brought into existence from
the beginning as an incarnate spirit, or as a unit composed of soul and body, through God’s
special creative act. For this purpose, the world as nature had to exist, but the man — specified

D. Staniloae, Teologia dogmaticd ... (The Orthodox Dogmatic Theology), vol. |, p. 266.
Ibidem, p. 229.

Ibidem, p. 230.

Ibidem, p. 223.

Ibidem.

Ibidem, p. 224.

lbidem, p. 225.

Ibidem.
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an outstanding representative of this Theology — is not the work of nature, although he is
related to it”.!

In its primordial state, i.e. before the Fall, by disobeying God’s command, the man
enjoyed the incorruptibility state, and, ipso facto, of living in God’s light. Moreover, according
to the Psalmist’s testimony, God made the man “a little lower than the angels” but crowned
him “with glory and honor”, making him ruler over the work of His hands (see Ps. 8, 4-5; Evr. 2,
7). Nevertheless, the man lost this “glory” and “honor” which he had enjoyed in his heavenly
state, where he was able to speak with God face to face, by showing disobedience to His
command.

Referring to this reality of our forefather, Adam, an ecumenical Father tells us that he
turned “the eye of the soul” towards “the divine light,... but leaned entirely towards feeling,
obeying it... By obeying the feeling ..., he changed his life according to the likeness of the
(forbidden, n.n.) fruit, making his living death for all the time spent here”.? Furthermore, the
same Father of the Ecumenical Orthodox Church, St. Maximus the Confessor (580-662), - who
used the works of the Greek philosophers, especially of Aristotle, in order to articulate his
theological thinking - assures us that only “the knowledge of God bestows the mind with
the knowledge of intelligible things” and that “(man’s) mind cannot receive the spiritual
contemplation without the knowledge of God”.3

In other words, Adam’s “disobedience” should be understood as a lack of knowledge of
God, which actually implies a lack of love on behalf of the Creator. This is why, the very notion
of “salvation” should be understood as an act of knowledge and, ipso facto, of love of God,
who has given us, as true proof, the Son of God, incarnated from the Holy Spirit and the Virgin
Mary.* Moreover, Jesus Christ tells us that if we want to save ourselves, we should know and
love God (see Lc. |, 77).

Indeed, according to Savior Christ, “this is the way to have eternal life: to know You,
the only true God” (In. 17: 3). In other words, there is no salvation without the knowledge of
the Truth, which is also a present state (see In. 5, 24, 10, 27-28), which involves believing “in
the Son of God” (1 In. 5, 13) and being in communion and union with Christ the Eucharistical.®

1 D. Staniloae, Teologia dogmaticd ... (The Orthodox Dogmatic Theology), vol. |, p. 266.

2 St. Maximus the Confessor, Ambigua, no. 42, trans. D. Staniloae, Ed. IBMBOR, Bucuresti, 2006, pp.
232-233.

3 Ibidem, no. 43, p. 232.

4 Regarding the act of the Incarnation, and the role of Virgin Mary, see N. V. Dura, , Theotokia” si
LJAiparthenia, doud atribute ale Sfintei Fecioare Maria. Cateva mdrturii ale Bisericii preniceene si
ale Pdrintilor Sinodului Ill ecumenic (Efes, 431) (,Theotokia” and ,Aiparthenia, two attributes of
the Blessed Virgin Mary. Some testimonies of the pre-Nicene Church and of the Fathers of the Third
Ecumenical Synod), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew Journal of Theology),
Year XVIII, No. 1 /2014, pp. 20-38; C. Mititelu, Sfdnta Fecioard Maria, Maica Domnului nostru lisus
Hristos, rugdtoare si mijlocitoare la Dumnezeu (Virgin Mary, Mother of our Lord Jesus Christ, praying
and intercessor to God), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew Journal of Theol-
ogy), no. 1 /2011, pp. 232-240.

5 See C. Mititelu, Rdnduieli si norme canonice privind Sfdnta Euharistie. Consideratii de doctrind
canonicd (Canonical Rules and Norms on the Eucharist. Considerations of Canonical Doctrine), in
vol. Dimensiunea penitentiald si euharisticd a vietii crestine (The Penitential and Eucharistic Di-
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According to the Christian Theology, “Adam” (the Man) was created by God “from dust”;
he is “the first Adam” and the “Typos” of “Him who was to come”, i.e. of Christ who also brought
“the resurrection of the dead “(1 Cor. 15, 22). Moreover, by His expiatory sacrifice on the Cross
of Calvary, Jesus Christ transfigured and spiritualized the entire cosmos (see 1 Peter 3, 18), and
made from the first human being a new “Adam”, who thus became “eBlkova Tou XpLotol” (the
image or living icon of Christ) (Il Cor. 4: 4; Col. 1, 15).

Regarding the Fall of the man from his primordial state, the Orthodox theologians in
the contemporary epoch also emphasize that, through their sin, “men have been brought
back to the death which was and was not in their own nature”, because “death and corruption
are related, on one side, to human nature, ..., and, on the other side they are contrary to the
aspiration of the human nature created from nothing, when it remains in itself”.?

After the Fall of our protoparents, man’s image was not recreated; it was just restored
by Christ the Savior’s sacrifice on the Cross. Therefore, theologians tell us that the man is the
hypostasis of the entire cosmos, and that “only through the man the cosmos,..., might become
a “Christosphere” (in Romanian, “hristosfera” or “pnevmatosfera”)”.?

According to the Orthodox Christian Theology, “the basis of all greatness of man’s divine
image lies in his freedom. But it also involved the possibility to fall, the possibility to assert one’s
freedom while giving it up to a certain extent and by continuously approving, by one’s freedom,
the relinquishment of freedom”.2 This “possibility”, be it the possibility to “fall” or to renounce
to one’s own freedom, truly implies the assertion of the entire content of human freedom,
wherewith the man was endowed by God upon his creation in His “image” and “ likeness”.

This freedom, wherewith the man was born, was provided and defended both by “Jus
divinum” and “Jus naturale”*. Moreover, our contemporary European law explicitly states
both man’s “right” to freedom,’ be it the freedom of “expression”, the freedom of “Religi-

mension of Christian Life), coord. G. Petraru si L. Petcu, Ed. Doxologia, lasi, 2014, p. 271-293; N. V.
Durd, ,, Povétuiri” si , Invdtdturi”, cu continut liturgico-canonic, privind Sfanta Euharistie. Consideratii
eclesiologico-canonice (“Advices” and “Teachings”, with Liturgical and Canonical Content, regarding
the Holy Eucharist. Eclesiological and Canonical Considerations), in vol. Dimensiunea penitentiald si
euharistica a vietii crestine (The Penitential and Eucharistic Dimension of Christian Life), coord. G.
Petraru si L. Petcu, Ed. Doxologia, lasi, 2014, pp. 63-109.

1 D. Staniloae, Teologia dogmaticd... (The Orthodox Dogmatic Theology), vol. |, p. 284.
2 lbidem, p. 286.

3 Ibidem, p. 283.

4

See, N. V. Durd, Man in the view of some Christian Theologians with Philosophical Background,
in Annals of the Academy of Romanian Scientists, Series on Philosophy, Psychology, Theology and
Journalism, vol. 5, no. 1-2, 2013, pp. 75-97; Idem, Despre ,,Jus naturale”. Contributii filosofico-juridice
(About “Jus naturale”, Philosophical and Juridical Contributions), in Revista de Teologie Sfantul Apostol
Andrei (St. Andrew Journal of Theology), Year XVIIl, Np. 1 / 2014, pp. 39-52; C. Mititelu, Dreptul
natural, ca temei al libertdtii sclavilor, in conceptia lui Epifanie din Moirans (1644-1689) (The Natural
law, as the basis of the freedom of slaves, according to Epiphany of Moirans), in Revista de Teologie
Sfantul Apostol Andrei (St. Andrew Journal of Theology), no. 1 /2012, pp. 194-204.

5 About the legal regime of this “right” see N. V. Dura, The European juridical thinking, concerning the
human rights, expressed along the centuries, in Acta Universitatis Danubius. Juridica, no. 2/2010
(VIl), pp. 153-192; Idem, The Fundamental Rights and Liberties of Man in the E.U. Law, in Dionysi-
ana, IV, No. 1 / 2010, pp. 431-464; Idem, N. V. Dura, C. Mititelu, Human rights and their universal-
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on”?! etc., and the right to “Dignitas Humana”? (human dignity) and the juridical protection® of
all forms of manifestation of human freedom.

When we talk about man’s “freedom”, we should not only refer to his physical or
intellectual freedom, but also to his “moral freedom”, which involves “free will”.*

The Fathers of the Eastern Church say that God made the man “sinless in nature and
endowed with free will, but sinless and not inaccessible to the sin, as one that did not have in
his nature the penchant for sin (ok ev T ¢Eloel To BApaptavely BExovta) but the possibility to
choose freely. In other words, he was free to continue and to progress for the better, helped
by divine grace, or to depart from the good and do wrong. God allowed this for the sake of
freedom, for what is done by force — they conclude — is not a virtue”.®

Contemporary theologians also state that the man was created “conscious and free,
and in his conscience and freedom he tended towards good. But he did have a progressed
conscience of good and truth, nor a freedom secured against the possibility of being enslaved
by certain passions”.®

Regarding this freedom, the theology of the Eastern Orthodox Church wanted to clarify
that the man, although enjoyed a freedom that he was not worthy of after his fall into sin,

ity. From the rights of the ,individual” and of the ,citizen” to ,human” rights, in vol. International
Conference, “Exploration, Education and Progress in the third Millennium”, Proceedings vol. |, no. 4,
Galati University Press, Galati, 2012, pp. 103-127; Idem, The Treaty of Nice, European Union Charter
of Fundamental Rights, in 8" Edition of International Conference The European Integration — Reali-
ties and Perspectives Proceedings, Danubius University Press, Galati, 2013, pp. 123-129.

1 See, N.V.Dur3a, C. Mititelu, The Freedom of Religion and the Right to Religious, in vol. SGEM Confer-
ence on Political Sciences, Law, Finance, Economics & Tourism, vol. I, 1-10 September, 2014, Albena,
Bulgaria, pp. 831-838; Idem, The State and the Church in IV-VI Centuries. The Roman Emperor and
the Christian Religion, in vol. SGEM Conference on Political Sciences, Law, Finance, Economics &
Tourism, vol. I, 1-10 September, 2014, Albena, Bulgaria, pp. 923-930.

2 See, N. V. Durd, Dreptul la demnitate umand (dignitas humana) si la libertate religioasd. De la “Jus
naturale” la “Jus cogens” (The right to human dignity (Dignitas Humana) and religious freedom.
From “Jus naturale” to “Jus cogens”), in Analele Universitatii Ovidius. Seria: Drept si Stiinte Adminis-
trative (Ovidius University Annals. Series: Law and Administrative Sciences), no. 1, 2006, pp. 86-128;
C. Mititelu, The Right to Life. From the Prevention of Torture and Inhuman Punishment to the Aboli-
tion of the Death Penalty, in vol. International Conference Global Economy under Crisis, “Ovidius”
University Annals, Economic Sciences Series Volume XlII, Issue 2, 2013, pp. 128-133.

3 N.V.Dur3, Les droits fondamentaux de ’'homme et leur protection juridique, in Analele Universitatii
Dunarea de Jos Galati (the Annals of the University Dunarea de Jos of Galati), Fascicula XXII, Drept
si Administratie publica (Law and Public Administration), no. 2, 2008, pp. 19-23; Idem, Principii si
norme generale ale Dreptului Uniunii Europene privind protectia juridicd a drepturilor omului (Prin-
ciples and General Rules of EU Law on the Juridical Protection of Human Rights), in vol. RO-RUS-
NIPPONICA, vol. I, Ed. Universitaria, Craiova, 2010, pp. 32-36; Idem, General Principles of European
Union Legislation Regarding the Juridical Protection of the Human Rights, in Journal of Danubius
Studies and Research, vol. lll, no. 2/2013, pp. 7-14.

4 Artur Schopenchauer, Eseu despre liberul arbitru (Essay on free will), transl. Al. Diaconu, Ed. Antet
XX Press, Bucuresti, f.a., pp. 5-7.

5 Sf. loan Damaschin, De fide orthodoxa, Ib. lll, ch. 12, in P. G. XCIV, 92C, apud D. Staniloae, Teologia
dogmaticd ... (The Orthodox Dogmatic Theology), vol. |, p. 282.

6 D. Staniloae, Teologia dogmaticd ... (The Orthodox Dogmatic Theology), p. 281.
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yet “he did not enjoy a freedom penchant towards good, so that it remains inaccessible to
the temptations of a sensitivity towards the flesh. From the very beginning, the man could
easily change his state of purity,..., but he was not drawn into such a change by the violence of
certain pleasures or pressures deeply instilled in his habitual nature”.

Our forefathers’ freedom actually includes “the paradox of freedom”, because the man,
although could be like God, knowing good and evil” (Gen. 3: 5), was still tempted by the lust of
sin and ate “from the fruit of the tree from the midst of heaven” (Gen. 3, 3), which “bestowed
knowledge” (Gen. 3, 6),? i.e. could open “one’s mind” (Genesis 3: 6)* in order to be tempted
by the lust of sin.

By the command given to the man of not eating from the “tree of the knowledge of good
and evil” (Gen. 2: 16-17), God put before him “a conscious, deliberate choice of believing and
obeying or of disbelieving and disobeying the will of his Creator”.? It is precisely this constant
choice that involves the very content of human freedom, wherewith the human being was
endowed by his Creator for eternity.

The disobedience to God’s command led to the conscious abandonment of the freedom
wherewith the man was created. However, as already noted by the Eastern theologians, the
man gave up his freedom “by freedom itself” which, “somehow, allows the man to always
come back to this renouncement, at least partially, or to want to return to it. If he did not
have the freedom to give it up freely, he would not be asked to assert it by his dominion over
nature”.”

According to the teachings of the Eastern Church, “the spirit is an entity distinct from
the soul within the human being, but the superior functions of the soul, dedicated less to body
care and more to thinking, can ascend to the thinking of its Creator”.®

It should also be emphasized that the Orthodox theology did not adopt the statements
of the philosophical thinking (Platonic, Aristotelian, Neo-Platonic etc.) that make express
reference to the “Spirit” and to the “Soul” as two separate entities, but considers that the
“Spirit” is the constitutive element and part of the Soul. Instead, it may be noted that, in this
theology, we identify the same ontological relationship between “Spirit” and “Thinking” or
“Cogitation” (Diania) belonging to the philosophy of Plato, Aristotle, Plotinus etc.

St. Maximus the Confessor (580-662) — one of the most prominent theologians of the
Ecumenical Church, who proved to have a solid philosophical formation — wrote that the man,
consisting of a sensitive soul and body, by his natural relation and ability joined by both parties
of the creation, circumscribes and is circumscribed by his being and circumscribes by power...
He is circumscribed by the intelligible and sensible things, as one that is also flesh, and he
circumscribes them by power, as one that reasons and feels.”

1 D. Staniloae, Teologia dogmaticd ... (The Orthodox Dogmatic Theology), p. 282.

2 Apud Biblia sau Sfdnta Scripturd, tiparita cu aprobarea Sfantului Sinod (The Holy Bible, printed with
the approval of the Holy Synod), Ed. IBMBOR, Bucuresti, 2008, p. 13.

3 Ibidem, p. 11.

4 The Full Life Study Bible..., p. 10

5 D. Staniloae, Teologia dogmaticd... (The Orthodox Dogmatic Theology), vol. |, p. 283.

6 Ibidem, p. 260.

7  Sf. Maxim Marturisitorul (St. Maximus the Confessor), Ambigua, no. 40, ..., p. 229.



NICOLAE V. DURAV, THE “MAN” AND HIS CREATION IN THE PERCEPTION OF “CREATIONISM” AND “EVOLUTIONISM”

Regarding the soul, St. Maximus the Confessor says that it is “the compassionate and
rational being, whose power is the mind, whose movement is the reason, whose effect is the
understanding”.! The same Father of the Ecumenical Church thought “that the person who
dogmatizes the pre-existence of the soul and asserts the immobile unity of all rational beings
is worthy of the great chastisement,”...

According to the statement of the same Byzantine theologian, the world is God’s rational
work, and all existing things have their reasons in God’s Logos, or in the supreme Reason3.
These reasons of things — expressed through Logos — serve the man as a tool in his dialogue
with God. The Creation and its crown, id est, the man (homo/anthropos) are, therefore, God’s
rational work, “Which is beyond all reason and knowledge”...*

The divine “Logos” is nothing but the “Supreme Reason,” which finds its basis in both
the spiritual and the material world. In fact, the “reasons” of the existing things are defined by
Logos, because, “in the beginning, there was the Word, ... and God was the Word” (In. |, 1), and
because we can dialogize with God only by this gift the man was endowed with by his Creator
(i.e. by word, by speech), by which we testify that “in him all things were made; and without
Him nothing was made that was made “(In. 1.3); finally, only by word we can bring “spoken
service” to God (St. John Chrysostom).

St. Maximus the Confessor says that “the world’s rationality is for the human being and
it culminates within the human being; the human being is not for the world’s rationality”.’
Therefore, the world was created for the human being and its “rationality” is for the human
being and it culminates in this crown of divine Creation, which “looks up”, hence the name
“BvBpwmog” given to the human being by the Ancient Greek philosophy.

Referring to the gift of speech—wherewith the man was endowed by God —the Orthodox
theologians have pointed out that it was given by God in order to worship one’s Creator
and to enter into communion with one’s peers. In this regard, a famous theologian of the
previous century tells us that “Although, in the Genesis, it is said that Adam named the animals
before the creation of Eve, the fact that the creation of the woman is mentioned immediately
after Adam’s act of naming the animals shows a link between man’s ability to speak and his
communitarian nature. The man speaks because God stimulates him to speak through the
capacity and need that He planted within him. However, the man speaks because he thinks,
and this shows that he thinks in order to increasingly discover, by his thought, the infinite
God, within the work of creation, and to praise Him for the wisdom and power manifested
within His creation, to communicate with other people, to praise God and to grow spiritually
together. The man can fully grow spiritually only in relation to God. People answer each other

1 Sf. Maxim Marturisitorul (St. Maximus the Confessor), Ambigua, no. 77, ..., p. 297.

2 lbidem, p. 298.

3 Ibidem, in P.G. XCl, 1365. H. C. 27, apud. D. Staniloae, Teologia dogmaticd... (The Orthodox Dogmatic
Theology), vol. |, p. 237.

4 |bidem, no. 40, ..., p. 229.

5 Ibidem, P. G. XCl, 1365. H. C. 27, apud. D. Staniloae, Teologia dogmatic ... (The Orthodox Dogmatic
Theology), vol. |, p. 241.
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by thinking and speech only because God has planted within them this need, therefore He
asked it”.!

Thus, this gift of speech was given by God in order to enter into communion with both
our Creator and our peers; hence our obligation to enter into dialogue with those who share
or express a different opinion, be it philosophical, political-ideological, etc., because only then
we can discover the miracle of our compatibility in thinking and perception regarding the origin
of man.

Otherwise, the Orthodoxtheologians of philosophicalformationtell usthat “humanization
is related to the communion ... between people” and that “the progress of mankind ... is made
together with the progress in the authentic knowledge of rationality or in the sense of nature as
an object of man’s knowing rationality”.? It is precisely this authentic knowledge of “rationality”
which states that the man was endowed with a “conscience”® regarded by the Orthodox
theology as “the highest form of existence in this world”...* which actually gives expression to
the existential necessity of the state of communion between people.

According to St. Maximus the Confessor’s teachings we should not “say about any of the
works created by God that they work by themselves by nature” - because “thereby we would
foolishly introduce something uncaused in those regarding God; on the contrary, we should say
that they work because God makes them work”.®

In other words — which clearly reveal that, in his work, “Ambigua”, St. Maximus the
Confessor was tributary to (Platonic and Aristotelian) philosophical thinking — one of the most
competent Romanian commentator of this patristic work, our deceased professor, Dumitru
Staniloae, noted that “the movement or work of the created things has, as premise, their
placement and motion by God ... If those created work, God works within them for them to
work. Therefore, the work — concluded this professor — is not the product of sin, as Origen
said”.®

Therefore, the Theology of the Eastern Church also speaks about God’s ongoing work,
about a constant movement and a constantly evolving process of those created by Him, but
they always progress “in eadem substantia”. Therefore, the human being does not originate
from apes, following a biological, evolving process of species, as was erroneously stated by the
leaders of the Theory of materialistic Evolution, which, unfortunately, is still the only Theory
taught in some schools of world States.

1 D. Staniloae, Teologia dogmaticd... (The Orthodox Dogmatic Theology), vol. |, p. 243.

2 |bidem, p. 249.

3 About consciousness and its perception by theologians and philosophers, see N. V. Dura, The Theol-
ogy of Conscience and the Philosophy of Conscience, in Philosophical-Theological Reviewer, Thilisi,
no. 1, 2011, p. 20-29; Idem, ,Teologia” si , Filosofia”. Convergente sau divergente ideatice?! (“The-
ology” and “Philosophy”. Convergence or divergence of ideas?!,), in vol. The National Symposium
,Constantin Noica”, 4th ed. ,La inceput era Cuvantul” (“In the beginning was the Word”), Constanta,
17-18 May 2012, pp. 175-207; Idem, Man in the view of some Christian Theologians ..., p. 75-97.

4  D. Staniloae, Teologia dogmatica ... (The Orthodox Dogmatic Theology), vol. |, p. 226.

5 Sf. Maxim Marturisitorul, Ambigua, no. 77, ...., apud D. Staniloae, Teologia dogmaticd ... (The Ortho-
dox Dogmatic Theology), vol. |, p. 300.

6 Ibidem, p. 252.
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According to the European and international legislation, both theories should be taught
in schools, leaving the young people the freedom to make their own opinion about the creation
of man, the origin of life and, ipso facto, about one’s sense and purpose on earth. However, as we
know, few High School “teachers” are sufficiently acquainted with the Judeo-Christian doctrine,
i.e. of Creationism; hence, the need for the tutelary authorities of Science and Culture in world
countries to provide the appropriate means in order to familiarize them with the knowledge of
the two theories, and also to provide them with objective explanatory and truthful documents
and materials, in order to help them not to remain secluded within a partisan ideological or
biased thinking. Only this way the contemporary human being could feel that he/she lives in
“our common Home”, i.e. our planetary Universe, in full knowledge of the Truth regarding the
origin of his/her creation.

Therefore, we believe that young people attending these Schools can acquire accurate
and holistic knowledge about the human being and its nature, about the human being and
its creation, about its role in this universe, etc., only if they are also equally, objectively and
constructively taught about the Creationism doctrine. According to this doctrine, the “Man”
was created by God in His “image and likeness”, as certified by the revealed Word of the Holy
Scripture and abundantly shown by the anthropological contributions of several prominent
Christian theologians who, with a solid philosophical formation, actually put the foundations
of a Christian philosophy.

Certainly, this kind of philosophy can afford to the competent reader to come “ad fontes”
(to sources), where he could find out —among others — that “... the man is called to the upper
brightness”?. Being created by God, in His “image and likeness”, the Man was indeed called to
look up, to search and to be longing for His Creator.
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PHD, DR. HABIL. BASIL LOURIE

Barsabas of Jerusalem, On Christ and the Churches: Its Genre and
Liturgical Contents

The early Christian text On Christ and the Chrurches (late 2" or early 3™ cent.), attributed
to a writer called Barsabas of Jerusalem, is known only in Georgian translation, in the unique
manuscript Iviron 11 (10* cent., going back to an earlier asomtavruli model; the translation
can be dated to the second half of the 5% cent.). The first study of this text together with the
editioprinceps was prepared in 1982 by Michel van Esbroeck. Since then, only three specific
topics of this work have been studied: the exegesis of Josephus (F. Manns, 1984)%,in santi-
Jewish polemics (D. Bumazhnov, 2008)?, and a kind of proto-monastic ideology in the exegesis of
Adam in the Paradise (D. Bumazhnov, 2008 and 2009).2 There are, moreover, several mentions
of the Georgian text by other scholars and by van Esbroeck in his later papers but, however,
the four papers by Manns and Bumazhnov together with van Esbroeck’s edition prince sand his
accompanying scholarly introduction exhaust the bibliography of the original studies dedicated
to the Barsabas’ work. The peculiar composition of the work and its genre remain unexplained.

In the present study, | propose an interpretation of the text as a Christian reworking of
a Jewish Second Temple apocalyptic frame especially close to that of 2 Baruch and 4 Ezra and
also used in the early Christian Apocalypse of John. The structural similarity of the three latter
apocalypses is well known; elsewhere, | have proposed a reconstruction of the calendrical
scheme which was, in slightly different modifications, used in 2 Baruch and 4 Ezra*These
apocalypses contain an exact specification of the temporal intervals between the visions and
other important acts of revelation.

1 Manns, Frédéric, Une nouvelle source littéraire pour I'étude du judéo-christianisme, Henoch 6
(1984), 165-180;reprintedin:idem, Les enfants de Rébecca, Paris: Médiaspaul, 2002 (Vivre la Parole),
48-61.

2 Bumazhnov, Dmitry, The Jews in the Neglected Christian Writing “The Word of Saint Barsabas, Ar-
chbishop of Jerusalem, about our Saviour Jesus Christ and the Churches” of the Second — Early Third
Century, Scrinium 4 (2008), 121-135.

3 Bumazhnov, Dmitry, Some Ecclesiological Patterns of the Early Christian Period and Their Implica-
tions for the History of the Term MONAXOQOZ (Monk), in: Alexeey, A. A., Karakolis,Ch., Luz,U. (editors),
Einheit der KircheimNeuen Testament. Dritte europdische orthodox-westliche Exegetenkonferenz in
Sankt Petersburg 24.—31. August 2005, Tibingen: Mohr Siebeck, 2008 (Wissenschaftliche Untersu-
chungen zum Neuen Testament, 218), 251-264;idem, Adam alone in Paradise. A Jewish-Christian
Exegesis and its implications for the history of asceticism, in: Grypeou, E., SpurlingH. (editors), Exe-
getical Encounter between Jews and Christians in Late Antiquity, Leiden etc.: Brill, 2009 (Jewish and
Christian Perspectives Series, 18), 31-41.

4 Lourié, Basil, The Calendar Implied in 2 Baruch and 4 Ezra: Two Modifications of the One Scheme,
in: Boccaccini, G., Zurawski,J. M. (editors), Interpreting 4 Ezra and 2 Baruch. International Studies,
London etc.: Bloomsbury, 2014(Library of Second Temple Studies, 87),124-137.
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Unlike them, the Apocalypse of John does not contain an explicit calendrical calibration
in time intervals (save the mention of the “Lord’s Day” in 1:10), bu t it does contains seven
great visions which are sometimes subdivided into seven separate episodes; thus, its structure
is especially close to that of 2 Baruch.

The sermon of Barsabas is also composed of seven major sections dedicated to the
seven great prophets. These parts are subdivided into twenty-eight “mysteries” (bsodmma)
in an uneven way. The resulting structure turns out to be especially close to that of 2 Baruch.
The similarity between both structures is especially remarkable with respect to the implied
weekdays (s. the Table).

The weekdays for 2 Baruch are taken from my own reconstruction of its calendar®. The
weekdays for Barsabas are calculated on the basis of two presumptions:

(1) The starting point is Sunday (I will discuss this point below);

(2) One “mystery” corresponds to one day (this presumption is analogous to that
which is used to establish the structural correspondence between the Apocalypse of John and
2 Baruch and 4 Ezra).

The differences between these four sources can be explained by calendrical motives;
van Esbroeck’s supposition that one or two “mysteries” were dropped during the manuscript
transmission of the text? is unnecessary.

Scenes | Barsabas of Jerusalem Weekdays John | 2Baruch | 4 Ezra
Prophets 8§ Mysteries | Bars | 2 Bar
Christ 1-2 Sun Thu Sun Thu Tue
| Adam 3-10 4 Thu Thu 7 7 1
1 Noah 11 1 Fri Thu 7 7 7
1l Abraham 12 1 Sat Thu 7 7 7
v Sarah 13 1 Sun Fri 1 1 7
\") Isaac 14-28 13 Sat Sat 7 1 1
Vi Jacob 29-40 7 Sat Sat 1 7 7
Vil Moses/Christ | 41-44 1 Sun Sun 1 1 3
b3 28 31 31 23

Most important calendrical features
1. Christ is Sunday
In a more archaic exegesis preserved by Clement of Alexandria quoting an earlier source

(Strom 6:16:145; Stahlin 506), Christ is the light and a “day” but this day is the Sabbath (such
is the Christian understanding of the fourth commandment).

1 Lourié, Basil, The Calendar Implied in 2 Baruch and 4 Ezra: Two Modifications of the One Scheme,
in: Boccaccini, G., Zurawski,J. M. (editors), Interpreting 4 Ezra and 2 Baruch. International Studies,
London etc.: Bloomsbury, 2014(Library of Second Temple Studies, 87),124—-137

2 VanEsbroeck, Barsabée de Jérusalem..., p. 35.
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In Barsabas, Christ is still the light and a “day” but this day is “the First from Sabbath”
=Sunday (3nf3gmo dsdomo, § 2; not “the first week,” cf. 3039 Lodsdombo=mpBta
oaBBBtou in Mk 16:9). This is an additional argument for a third-century dating.

One has to recall the Apocalypse of John, where the starting point of the following vi-
sions falls on Sunday.

2. Midpentecost

In the same manner as in both 2 Baruch and 4 Ezra, the seventh part of Barsabas’ ser-
mon is dedicated to Moses and is related to the Pentecost. The calendrical setting of all these
texts is the second half of the Pentecost period.

However, the first visions in 2 Baruch and 4 Ezra are related to specific dates in the sec-
ond month important in the Second Temple period, whereas the beginning of the sermon of
Barnabas is related to the Midpentecost: the Sunday of the corresponding week and the com-
memoration of Noah. The commemoration of Noah on the Midpentecost is traceable back to
the third century although it may have pre-Christian roots.*

3. Pentecost

The final and culminating part corresponds to the Pentecost, in the same manner as in
many Second Temple Jewish apocalypses but especially 2 Baruch and 4 Ezra. Here, Barsabas
explains the role of Christ as the second Moses, in the same way that Christ’s New Testament is
a renewal of the Testament of Moses. Christ as New Moses is the leitmotiv of the correspond-
ing part of Barsabas’ work.

Actually, | know no liturgical interpretation of the remaining figures of Barsabas’ “holy
prophets.” Nevertheless, in light of the given liturgical interpretations of Christ as Sunday,
Noah, and Christ as New Moses, which provide a frame for the entire structure of the work,
one has to suggest that such interpretations were implied.

Therefore, Barsabas’ work is a paraliturgical text, that is, a text relying on the liturgy but
not created for the needs of the liturgy. It is similar to some apocalypses but it clearly does not
belong to this genre itself.

Genre

Unlike John, 2 Baruch, and 4 Ezra, Barsabas’ work is not an apocalypse. Instead, it is
an inverse apocalypse in which the prophecies of the past (‘mysteries) are examined and
proclaimed as fulfilled. | do not know what to call such a genre; perhaps something along the
lines of “realized apocalypse” would be the best name.

1 Van Goudoever, Jan, Fétes etcalendriersbibliques, tr. par M.-L. Kerremans, Paris: Bauchesne, 1967
(Théologiehistorique, 7), 193-194;Lourié, Basil, Computus, in:Uhlig, S. (ed.), Encyclopaedia Aethi-
opica, vol. 1, Wiesbaden:HarrassowitzVerl., 2003, 784-787, here 787.
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We do know one work of the same or similar genre, the sermon of John Il of Jerusalem
on the encaenia of the Sion basilica in 394 (preserved in Armenian).! It is also subdivided into
seven great parts, all of them being dedicated to some Old Testament “prefigurations” of the
New Testament. Moreover, John of Jerusalem’s sermon is partially based on and explicitly
quotes4 Ezra. There is an obvious need to continue the study of both John of Jerusalem’s
sermon and Barsabas’ work taking into account their possible relationship.So far, however,
the following conclusion by Michel van Esbroeck still holds: “Une inconnue demeure: Jean
de Jérusalem (387-427), qui parvint a sallerdes groups judéo-chrétiens de Jérusalem lors de
I'inauguration de I'Eglise du Saint-Esprit a la Sainte-Sion, n’a-t-il pas laissé sa trace dans ce
document ? Il est bien difficile de préciser ce point qui demanderait des développements trop
extérieurs a la simple présentation de I'ceuvre de Barsabée”.?

References:

1. Lourié, Basil, The Calendar Implied in 2 Baruch and 4 Ezra: Two Modifications of the One Scheme,
in: Boccaccini, G., Zurawski,J. M. (editors), Interpreting 4 Ezra and 2 Baruch. International
Studies, London etc.: Bloomsbury, 2014(Library of Second Temple Studies, 87),124-137

2. van Esbroeck, Michel, Une homélie sur I’Eglise attribuée & Jean de Jérusalem, Le Muséon, 86
(1974), 283-304(the editio princeps of the Armenian text together with a Latin translation);
idem, Jean Il de Jérusalem et les cultes de S. Etienne, de la Sainte-Sion et de la Croix, Analecta
Bollandiana,102 (1984), 99-134 (contains a study and a French translation which corrects the
previous Latin translation).

3. Van Goudoever, Jan, Fétes etcalendriersbibliques, tr. par M.-L. Kerremans, Paris: Bauchesne,
1967 (Théologiehistorique, 7), 193-194;Lourié, Basil, Computus, in: Uhlig, S. (ed.), Encyclopae-
dia Aethiopica, vol. 1, Wiesbaden:HarrassowitzVerl., 2003, 784-787, here 787.

4. Spurling H. (editors), Exegetical Encounter between Jews and Christians in Late Antiquity, Leiden
etc.: Brill, 2009 (Jewish and Christian Perspectives Series, 18), 31-41.

5. Manns, Frédéric, Une nouvelle source littéraire pour I'étude du judéo-christianisme, Henoch 6
(1984), 165-180; reprintedin: idem, Les enfants de Rébecca, Paris: Médiaspaul, 2002 (Vivre la
Parole), 48-61.

6. Bumazhnov, Dmitry, The Jews in the Neglected Christian Writing “The Word of Saint Barsabas,
Archbishop of Jerusalem, about our Saviour Jesus Christ and the Churches” of the Second — Early
Third Century, Scrinium 4 (2008), 121-135.

1  van Esbroeck, Michel, Une homélie sur I’Eglise attribuée ¢ Jean de Jérusalem, Le Muséon, 86 (1974),
283-304(the editio princeps of the Armeniantexttogetherwith a Latin translation); idem, Jean Il de
Jérusalem et les cultes de S. Etienne, de la Sainte-Sion et de la Croix, Analecta Bollandiana,102
(1984), 99-134 (contains a study and a French translation which corrects the previous Latin transla-
tion).

2 VanEsbroeck, Barsabée de Jérusalem..., p. 60.
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The Byzantine Law and Its Reception in the Romanian Principalities

The continuous relationships of the local population (Dacian-Roman and, afterwards,
Romanian) with Byzantium - the latter disseminating and keeping Roman legal institutions in
the medieval world of South-Eastern Europe - contributed to the takeover and appropriation
of both the political and legal systems of Roman and Byzantine origin, and of several legal and
canonical institutions by the Romanian Principalities, in feudal times.

These relationships were generated not only by the fact that Romanians considered
that the Byzantines were bearers of the cultural, spiritual and religious values of the Old Rome
in the Eastern Roman area, but also because, in terms of religious faith, i.e. the Christian faith,
they belonged to the same community, whose institutions were governed by the same rules,
both secular (imperial laws on religious matters) and ecclesiastical (canons).

Referring to the laws enforced by the Romanian Principalities in the early feudal period
— which lasted approximately from the late sixth century to the thirteenth and fourteenth
centuries® - Professor Vladimir Hanga wrote that “the custom” (in Romanian, “obiceiul®) was
its “main source” because “the written law occurs later and it has a canonical and feudal
nature, consecrating the domination of the feudal lords and the social inequality”? (sic). It
should be noted, from the very beginning that, in this period, there was a “jus positivum”, i.e.
a written law. It first existed under the shape of Christian religious and moral precepts and
ordinances, which were based on the Old and New Testament, i.e. both under “jus divinum”?

1 See C. Mititelu, De la Colectiile de legiuiri bizantine la Nomocanoanele din secolul al XVil-lea din
Tdrile Romdne. Consideratii asupra Dreptului penal pravilnic (From the collections of Byzantine
Laws to the Nomocanons of the seventeenth century in the Romanian Principalities. Reflections on
the Criminal Law included in the Codes of Laws), in Revista de Teologie Sfantul Apostol Andrei (St.
Andrew Journal of Theology), no. 1 / 2011, pp. 218-231; Idem, Consideratii privind Legea Tdrii si
institutiile ei (Considerations on the law of the country and its institutions), in Analele Universitatii
OVIDIUS Constanta / Seria Drept si Stiinte Administrative (Ovidius University Annals / Series Law
and Administrative Sciences) no. 1 /2007, pp. 291- 312; Idem, Inceputurile Dreptului scris la romdni
(The beginnings of the Romanian written law), in vol. of the International Symposium The Juridical
Regime of the Monotheist Religions in the E.U., Dionysiana, no. 1/2009, pp. 417-426.

2 VI. Hanga, Introducere, |a Istoria dreptului romdnesc (Introduction to the History of Romanian law),
vol. |, Ed. Academiei RSR, Bucuresti, 1980, p. 20.

3 This Law, also known as positive “divine law”, includes the Old and the New Testament. The Law
of the Old Testament, “which is more than a law” because it is “a teaching given by God to those
who believe in Him, in order to regulate their conduct”, was completed by the Law of the New
Testament, brought by Jesus Christ, hence its nature of “law of perfection”, which includes the fol-
lowing words: “ordinance, precept, law, right, holy commandment”. Finally, we mention that this
“Jus divinum” (divine law) is “the foundation of ecclesiastical law” (Samir Gholam, Legea divind si
Legea bisericeascd (Divine law and ecclesiastical law) (Jus divinum et Jus ecclesiasticum), in Studii
Teologice (Theological Studies), XXVII (1975), no. 9-10, pp. 751-752, 758).
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and “jus naturale”.* Then, it is widely known that the Dacian-Romans knew and applied the
Roman law?, to which the Roman-Byzantine (state and ecclesiastical) one was then added.

The Ancient Romanians (Dacian-Romans) had known and applied the canon law since
the fourth century. One of the oldest legal and canonical institutions on the today’s Romanian
territory, i.e. the Archdiocese of Tomis3, brought a significant contribution to its reception and
application in both the Pontic Dacia and Dacia Traiana. The Archdiocese of Tomis, by the very
presence of its hierarch at the first ecumenical Council (Nicaea, 325), also brought, in the
Danubian-Pontic-Carpathian area, the first collection of canonical laws, which were mandatory
for all the Christians in the geographical area of the Empire or beyond (Persia, Ethiopia* etc.).

In the northern Danubian area, the Byzantine law was received and applied since
Justinian’s times® (527-565), who also reconquered a part of today’s Romania. In those times,
the dissemination of the Byzantine Nomocanons in the Greek language, in the northern
Danubian area, was facilitated by the fact that today’s Romanian Dobrogea — which remained
in the Eastern Roman sphere of influence until the early fifteenth century — there were cities
where the inhabitants also spoke Greek and where the Nomocanons could easily be translated
both in the ecclesiastical language of Southern Danube, i.e. Slavic, and in the Vlach language,
i.e. the language spoken by the Romanians from the northern Danubian area.

1 See, N. V. Dura, Despre ,Jus naturale”. Contributii filosofico-juridice (About “Jus naturale”. Philosophical
and legal contributions), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew Journal of Theol-
ogy), Year XVIIl, no. 1 /2014, pp. 39-52; Idem, Loi morale, naturelle, source du Droit naturel et de la
Morale chrétienne, in vol. La morale au crible des religions (Studia Arabica XXI), coord. M. Th. Urvoy,
Editions de Paris, 2013, pp. 213-233.

2 When we talk about Roman law and its application in Dacia, we specify that it applies both to the
Roman resident citizens and to the pilgrims from this Roman province. The relations between the
Roman citizens and the pilgrims were governed by “Jus Gentium”, which was also a creation of the
Roman legal genre. Moreover, the 25 wax tablets discovered at Alburnus Major, i.e. today’s Rosia
Montana, - of which only 14 have a totally or partially intelligible text and 11 have a text that cannot
be used - remain a peremptory testimony of the knowledge and application of the Roman Law in
Dacia Traiana (see G. Popa-Lisseanu, Tablele cerate descoperite in Transilvania. Studiu de arheologie
(The wax Tablets discovered in Transylvania. Archaeological study), Bucuresti, 1890, pp. 1-186; VI.
Hanga, Institutiile de drept (Institutions of law), in vol. Istoria Dreptului romanesc (The history of
Romanian law), vol. |, ..., p. 108; Em. Cernea — Em. Molcut, Istoria statului si dreptului romdnesc (The
history of the Romanian State and Law), Ed. Press Mihaela SRL, Bucuresti, 2001, pp. 28-31).

3 See, N. V. Dur3, ,Scythia Mynor” (Dobrogea) si Biserica ei apostolicd. Scaunul arhiepiscopal si mit-
ropolitan al Tomisului (sec. IV-XIV) (“Scythia Mynor”(Dobrogea) and its apostolic Church. The Arch-
bishop and Metropolitan seat of Tomis ( IV-XIV centuries)), Ed. Didacticd si Pedagogicd, Bucuresti,
2006, pp. 65-68.

4 |dem, Organizarea Bisericii etiopiene si bazele ei canonice (Ethiopian Church organization and its
canonical basis), Ed. IBMBOR, Bucuresti, 1990, 218 p.

5 Regarding the perception of this Byzantine legislation in the Romanian Principalities, see C. Mititelu,
Dreptul bizantin si receptarea lui in Pravilele tipdrite, in Tdrile Romdne, din secolul al XVIl-lea (The
Byzantine law and its reception in the Codes of Laws printed in the Romanian Principalities in the
seventeenth century), Ed. Universitara, Bucuresti, 2014; N. V. Dura, C. Mititelu, Istoria Dreptului
romdnesc. Contributii si evaludri cu continut istorico-juridico-canonic (The History of the Romanian
Law. Contributions and assessments of legal, historical and canonical content), Ed. Universitara,
Bucuresti, 2014.
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Regarding local law enforcement - in this case, the Dacian law and, then, the Dacian-
Roman law, which was also transmitted by custom laws - we find references even in the Code
of Justinian. For example, an imperial Constitution, whose text dates from 224, expressly refers
to the obligation to apply local customs in provincial cities (Codex Justinianus, 8, 52 (53), 1), as
were, for example those from Dacia Traiana or Pontic Dacia.

Regarding the continuity of the Roman and Dacian-Roman legal heritage in the
Danubian-Pontic-Carpathian area, the historians of old Romanian law found that “the Roman-
Byzantine dominion in the Lower Danube, in spite of its difficult nature — especially regarding
taxation — allowed the local population to retain its old legal-institutional structure, ensuring
thus the continuity of the Dacian-Roman political and legal heritage on both sides of the
Danube. Moreover, in certain periods, the local population’s law (“vulgar law”) — especially
the one related to community relations — served as a source of law and even as a source of
inspiration for some later regulatory documents, especially in agrarian matters”.

Referring to the continuity of the Roman law in the northern Danube area, the old
Romanian historians state that “... one can speak about it less in private law and more in public
law, where the Roman dominion excelled... Several provisions that met the interests of the
entire (local n.n.) population — such as a judicious distribution of justice in order to eliminate
the misunderstandings between people — was kept in the acculturation process ... losing,
however, its class nature (sic) and representing, as such, the will of the entire community ...” 2
expressed specifically by reference to the old legal customs of the Country.

After an absence of several decades, in the late tenth century, the lands of the lower
Danube and Dobrogea entered again under the dominion of the Byzantine Empire. Dobrogea
was included in Thema Paradunavon (Paristrion). As such, the Byzantine law (public and
private) was applied in all the Pontic-Danubian space. The main Byzantine source of law
for these Romanian lands was represented by the collection of laws known as “Basilicale”,
published around 910-911.

The monumental collection of Byzantine imperial laws in 60 books - known as Vasilicale
/ Basilicata — also circulated in the intra-Carpathian area3, first in Greek and then in Slavonic.
This collection of Byzantine laws - even in an abbreviated form - circulated in the northern
Danube area also due to the first translations in Slavonic, primarily done by the disciples of
the Slavs’ Apostles, i.e. Saints Cyril and Methodius (ninth century). Then, the translation of
the Collections of Byzantine laws in Slavonic went through a second phase in the era of the

1 VI Hanga, Populatia autohtond si institutiile romano-bizantine la Dundrea de Jos (The local popula-
tion and the Roman-Byzantine institutions at Lower Danube), in vol. Istoria dreptului romanesc (The
History of the Romanian Law), vol. |, ..., p. 124.

2 VI.HangasilL. P.Marcu, Viata politico-juridicd si institutiile autohtone in perioada ndvdlirii populatiilor
migratoare (The legal and political life and the local institutions during the invasion of migratory
populations), in vol. Istoria dreptului romanesc (The History of the Romanian Law), vol. |, ..., p. 146.

3 See L. Stan, Vechile noastre Pravile (Our old Codes of Laws), in Mitropolia Moldovei si Sucevei (The
Metropolitan Church of Moldavia and Suceava), XXXIV (1958), nr. 9-10, pp. 745-762; Idem, Pravila
lui Alexandru cel Bun si vechea autocefalie a Mitropoliei Moldovei (Alexander the Good’s Code of
Laws and the old autocephaly of the Moldavian Metropolitan Church), in Mitropolia Moldovei si
Sucevei (The Metropolitan Church of Moldavia and Suceava), XXXVI (1960), nr. 3-4,p p. 170-214.
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Bulgarian Patriarch Euthymius, with the seat in Tarnovo, where there was once a Romanized
local population of Thracian origin, overlapped by the Geto-Dacian-Roman one — which resulted
in the Wallachian (Romanian) population — by the Slavic one and, finally, by the Bulgarian one.

The researchers in the field of Bulgarian culture, of theological and juridical-canonical
nature, from Patriarch Euthymius of Turnovo’s era, confirm that “... the Romanians were the only
heirs of the last edition of Bulgarian literature, written in mid-Bulgarian editorial office, with the
new spelling of Patriarch Euthymius, prepared by himself and by his school, for Bulgarians, at
Studion monastery in Constantinople, but remained unknown to them, being completed only
after the fall of Bulgaria under the Turks (1393) and acquired by Alexander the Good for the
needs of the Moldavian Church, which he organized”®. It is not excluded that, among the works
acquired by Alexander the Good, there could have been at least a “Synopsis” of Vasilicale, which
Alexander the Good (1400 - 1432), Prince of Moldavia, would have used for the organization
and functioning of the legal and canonical institutions in the Country of his times.

If we are to believe the words of Dimitrie Cantemir, “Alexander, the first Despot of
Moldavia, whom the inhabitants called the Good, due to his great deeds, ... also received from
the emperors of Constantinople, ..., the Greek laws, which were included in Balsamon’s books”,?
i.e. in the collections of Byzantine canonical and state laws.

The same Romanian scholar wrote that “from those books, which were too broad, they
drew only what is known nowadays as the law of Moldavia”.? In other words, the ruler Alexander
the Good would have owned only excerpts from Bazilicale, i.e. one of those Synopses circulating
in the Southern Danubian area, both in Greek and Slavonic.

Dimitrie Cantemir’s assertion about the presence in Moldavia of the Nomocanon laws —
which, together with the custom of the Country, were, in his time, the two fundamental sources
of Romanian law — is also noteworthy: “the Moldavians — Dimitrie Cantemir wrote — had two
laws, a written one, based on the canons of Rome and Constantinople’s emperors and on the
canons of church councils; and an unwritten one, which may be called the people’s custom or
manner, also called, in our language, obicei (custom), as in Slavonic”.*

Therefore, Dimitrie Cantemir’s words reveal that, at that time, in Moldavia, “the written
law” was identified with the emperors’ “canons”, i.e. with the Byzantine emperors’ “laws”,
including those containing purely ecclesiastical issues, known and cataloged as “Nomocanon
legislation”.

This “written law” of the country, i.e. Moldavia of Alexander the Good’s times, was
thus composed of Roman and Byzantine legal rules and of the canons of the Eastern Orthodox
Church councils.

1 I lufu, Mdndstirea Moldovita — centru cultural important din perioda culturii roméne in limba
slavond (sec. XV-XVIlI) (The Monastery of Moldavia — an important cultural center of the Romanian
culture in Slavonic (XV-XVIII centuries)), in Mitropolia Moldovei si Sucevei (The Metropolitan Church
of Moldavia and Suceava), XXXIX (1963), no. 7-8, p. 455.

2 D. Cantemir, Descrierea Moldovei (The description of Moldavia), ed. M. Nicolescu, Bucuresti, 1909,

p. 184.
3 lbidem.
4 |bidem.
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The same text reveals that “the unwritten law” was represented by Land customs,
which “being unwritten, were often broken and twisted by unrighteous judges; therefore, Vasile
Coci (Vasile Lupu, n.n.), who was Prince of Moldavia in the last century, employed good and
knowledgeable people in the field of laws, who gathered together all the written and unwritten
laws of the country, in a special book of Laws, which, to this day, represents the thread of
righteousness for the Moldavian judges, in order to judge righteously”.

From Dimitrie Cantemir’s words, we should draw the following conclusions:

a) the legal customs of the country, being unwritten, were often transgressed or
misunderstood by Land judges, whom he calls “unrighteous judges”;

b) Prince Vasile Lupu (1634 - 1653) gathered all the country’s laws, both written and
unwritten, in “a special book of laws”, known as “The Romanian Teaching Book” (“Cartea
romdneascd de invdtdturd”) published in lasi, in 1646;2

c) in Dimitrie Cantemir’s times, Vasile Lupu’s Code of Laws was the “Code of Laws of
the Country,” which explains that its provisions enjoyed a broad and enduring reception and
application;

d) for Moldavian judges, Vasile Lupu’s Code of Laws was a kind of “norma normans” and
a guide to the right judgment in all court cases (civil, criminal etc.); 3

e) in Vasile Lupu’s times, there was a School of law, with “ knowledgeable people in the
field of laws”, i.e. good theoreticians and practitioners. One of them was Eustratie Logofatul,
who was ordered by Vasile Lupu to bring together “all the laws of the country”. Or, this
testimony also clearly confirms that Eustratie found these laws in the scriptorias of Moldavian
monasteries, and did not have to import them from Southern Danube or elsewhere.

Regarding the sources of the Slavic culture, of Slavonic expression, from the Romanian
Principalities, it was rightfully said that they “are nothing but creations of Byzantine origin,
translated into Slavonic”4. However, the Codes of Laws of the Country were also such creations
of Byzantine origin, but expressed in Slavonic.

Matei Vlastares’s Alphabetic Syntagm enjoyed a wide circulation in the Romanian
Carpathian-Danubian-Pontic area, written and published in Greek, in 1335, at Thessaloniki, and
translated into Slavonic ten years later. In this Slavonic version — published in Stephen Dushan’s
Serbia, in 1345 — the Nomocanon or Matei Vlastare’s Code of Laws circulated “in all countries
under the Byzantine influence, i.e. Bulgaria, the Romanian Principalities, Russia, Armenia and
Georgia, as manuscript copies made especially by monks”.®

1 D. Cantemir, Descrierea Moldovei (The description of Moldavia), ed. M. Nicolescu, Bucuresti, 1909,
p. 184-185.

2 See, C. Mititelu, Cartea romdneascd de invatdturd (lasi, 1646). Izvoarele si continutul sdu juridic
(The Romanian Teaching Book (lasi, 1646). Sources and legal content), in Revista de Teologie Sfantul
Apostol Andrei (St. Andrew Journal of Theology), IX (2005), no. 1, pp. 196-207.

3 Regarding the trial proceedings provided by Vasile Lupu’s Code of Laws, see C. Mititelu, Elements of
Penal Law in the Romanian Nomokanons printed in the XVII-th century, in Dionysiana, nr. 1/2010,
pp. 419-430.

4 Paulin Popescu, Manuscrise slavone din Mdndstirea Putna (Slavonic manuscripts from Putna Mon-
astery), in Biserica Ortodoxa Romana (The Romanian Orthodox Church), LXXX (1962), nr. 1-2, p. 105.

5 L. N. Floca, Drept canonic ortodox. Legislatie si administratie bisericeascd (Orthodox canon law. Leg-
islation and church administration), vol. |, Ed. IBMBOR, Bucuresti, 1990, p.121.
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This systematical Nomocanon divided into 24 chapters, ordered by the 24 letters of the
Greek alphabet, where there are also Byzantine canons and state laws (on various matters of
canon and ecclesiastical law), was preserved in manuscripts, in Greek, Slavonic and Slavonic-
Romanian. The first Greek manuscript is dated since 1342, and the Slavonic-Romanian one is
dated since 1451. As far as the Slavonic-Romanian manuscript is concerned, it should be noted
that this is “the first oldest Code of Laws, known to exist in our country, written in Wallachia,
in 1451, by scribe Dragomir, at the order of Prince Vladislav of Wallachia”.?

On the Romanian territory, Matei Vlastares’s Alphabetic Syntagm was also used by the
authors of “The Great Code of Laws” (Targoviste, 1652), as a basic source.

In 1954, a researcher in Romanian feudal law - Alexandru Grecu - wrote that “the
beginnings of the written law in our country fall into the simplest forms in the second half
of the sixteenth century and in the middle of this century”? and that “these beginnings are
almost completely unknown: no history of our country knows and studies the Romanian texts
of the Nomocanons from the sixteenth century”.?

Regarding the dates for the beginnings of the Romanian written law, it should be noted
thatthey can beidentified as early as the fifteenth century. Moreover, even the erudite professor
Alexander Grecu wrote: “the first Slavic Nomocanon, written in the Romanian Principalities,
dates from 1452 and was written at Targoviste by scribe Dragomir for Prince Vladislav, the ruler
Wallachia... In Moldavia, in 1474, Ghervasie from Neamt copied a Nomocanon in Slavonic, for
Stephen the Great. Another copy written by the scribe Damian, in lasi, for the same Prince of
Moldavia, dates from 1495”.4

He also noted that these manuscripts® “include the Slavonic translation of Matei
Vlastares’s <Syntagm>, not of the abbreviated form, as it appears in the Serbian texts from
the fourteenth century... The complete form — Alexandru Grecu specified — also includes other
than the purely religious matters, for example the one in 1474: <About the freedom of slaves
and the way it is regulated>".®

Finally, the same researcher in the field of old Romanian law reminded that the copies
of the Alphabetical Syntagm, which appeared in Moldavia, also “reproduced that brief glossary
of institutions in Latin, with their Slavonic equivalent, in order to clarify certain passages in the
<Syntagm>. Examples: pretor = voievoda, magistrate = vlastele, ilustrie = protospatar”.”

Regarding the allegations that the beginnings of the written Romanian Law were
“almost completely unknown”, and that no “history of our country” knows and studies the

1 1. N. Floca, Drept canonic ortodox. Legislatie si administratie bisericeascd (Orthodox canon law. Leg-
islation and church administration), vol. |, Ed. IBMBOR, Bucuresti, 1990, p.123.

2 Al Grecu, Inceputurile dreptului scris in limba romdnd (The beginnings of the written law in Roma-

nian), in Studii. Revista de istorie si filozofie (Studies. Journal of History and Philosophy), no. 4, 1954,

p. 226.

Ibidem, p. 215.

Ibidem, p. 216.

See mss. no. 131 from the Romanian Academy Library.

Al. Grecu, op.cit., p. 216.

Ibidem.
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Romanian texts of the Nomocanons from the sixteenth century, the author was mostly right.
However, it is even more serious that, up to this day, no history of our country — be it old
Romanian literature, Romanian Law, Church etc. — has studied the Romanian texts of the
Nomocanons, either from the sixteenth or seventeenth centuries. On the other hand, the
study of these texts would bring a significant contribution not only to the history of Romanian
legal and canonical institutions, but also to the Romanian society of that time?, with all its
manifestations (spiritual-religious, literary, legal etc.). Moreover, the History of Romanian
medieval literature and culture remain incomplete in many respects if they omit the study of
the text of these Nomocanons, which are part of the Romanian cultural heritage, of Greek,
Latin, Slavic and Romanian expression.

There are two formal sources of Romanian feudal law: custom, i.e. the customary law,
and the written law (jus positivum).

In Slavonic documents, this unwritten law is called “zakon ziemski”, which would be
correctly translated by “the law belonging to the country” (in Romanian, “legea care apartine
tarii”), i.e. “the Law of the Country” (“Legea tdrii*), and not by the phrase “the custom of
the land” (“obiceiul pdméntului®), or, simply, by the customary law. Moreover, as Professor
Alexandru Grecu noted, “only by a mistranslation of the ancient grammars in the seventeenth
and eighteenth century, zakon ziemski was translated as the custom of the land”.2 As such, the
“Law of the Country” should not be identified with “the custom of the land” or “the custom
of the Country” (“obiceiul Tarii*) - as wrongly understood by some historians of old Romanian
law? - but with “Jus valachicum”, i.e. the Romanian medieval law, whose constituents were “jus
positivum” - expressed by the Country’s legislation (canonical, state and Nomocanon)* - and
“jus consuetudinaris”, i.e. customary law.

In the same Slavonic documents, this “Law of the country” is also called “starii zakon”
(old law). In the documents written in Romanian, the Slavonic word “zakon” is translated by
“lege”, “leage” (“law”), but not in the “sense of written law”>. However, later, during full-blown
feudalism, the distinction between custom (zakon) and law (written law) is clearly evident.
For example, a document signed by Prince Vasile Lupu (1634-1653) expressly referred to
both “Leage” (“law”) and “Pravila” (“Code of Laws”), i.e. the customary law and the written
(positive) law, the latter gaining prominence over the former, in his times.

1 See C. Mititelu, Drepturile si indatoririle stdrilor sociale medievale, romdnesti, in lumina Pravilelor
tipdrite din secolul al XVliI-lea (The rights and duties of Romanian medieval social classes in the light
of the Codes of Laws printed in the seventeenth century), in Dionysiana, no. 1/2007, pp. 323-333.

2 Al Grecu, op.cit., p. 227.

3 See N. V. Dura, ,Lex terrae” in perceptia unor juristi si istorici ai vechiului Drept romdnesc. Evaludri
si precizdri (“Lex terrae” from the perspective of certain lawyers and historians of old Romanian
law. Reviews and clarifications), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew Journal of
Theology), Year XIV, No. 1/ 2010, pp. 18-42.

4 Idem, The Byzantine Nomocanons, fundamental sources of old Romanian Law, in vol. International
Conference, “Exploration, Education and Progress in the third Millennium”, Proceedings vol. |, no. 3,
Galati University Press, Galati, 2011, p. 25-48.

5 VI. Hanga, Categorii de izvoare (Categorii de izvoare), in vol. Istoria dreptului romanesc (The history
of Romanian law), vol. I, Ed. Academiei RSR, Bucuresti, 1980, p. 202.
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For Vasile Lupu, “lege” (“law”) was therefore identical with “obiceiul Tdrii” (“the custom
of the country”), i.e. with the customary law, and “Pravila” (“Code of Laws”), with “Legea
impdrdteascd” (“Imperial Law”), which became, in his country, “Lege domneascd” (“Royal
law”), which stated the primacy of the written law over the customary law that had dominated
“the law spring system for centuries”.?

The subordination of the custom to the written law also brought about “its subordination
to the one” that “already appears in presumably interpolated texts, attributed to Salvius
lulianus (Digeste, I, 3) and to other classical jurists; it was resumed in Basilicale (Il, 1) and
then, with some nuances in favor of tradition, by the Church and its Nomocanons (Vlastares,
Malaxos, James of loannina). All these texts — an historian of legal institutions specified, i.e.
Valentin Georgescu, —had a wide circulation in the Romanian Principalities, where, therefore,
the two conceptions about custom had coexisted”.?

Some Romanian law historians noted that, in Romanian feudal times, the term “Drept”
(“law”) means “less the unwritten law, the customary law, but the equity, i.e. the feudal
morality of the time”.> Moreover, in feudal Romanian times, the relationship between Law
and Morality* was a reality because the Romanian law of the time had always been based
on the principles of the Christian morality law. It is also true that the Romanian legislator of
this era had knowledge of the Roman jurisprudence, which distinguished between justice and
equity, and which preferred fairness, as peremptorily confirmed by the Codes of Laws of the
seventeenth century. It is no wonder that, for the Romanians of the seventeenth century,
the notion “Lege a Tdrii” (“Law of the Country)” contained both “zakon” (customary law) and
“pravo”, i.e. “jus’ (written law).

We should also mention that, in the Middle Ages, the Romanians transformed certain
regulations from the Codes of Laws in “obicei si Legea tdrii” (“Custom and Law of the country”),
which explains that “many court decisions invoke, at the same time, the custom and the Code of
Laws as the basis of common law”.> Moreover, even the reforms of Constantine Mavrocordat®
(eighteenth century) invoked the “duplex jus”, i.e. the customary law and the Code of Laws, as
Dimitrie Cantemir (1673-1723) had done before. In the latter’s perspective, “the custom and

7 (ll

o

1 N. Popa, Pravila de la Govora in sistemul dreptului feudal romdnesc (The Code of Laws from Govora
in the Romanian feudal law system), in Pravila Bisericeasca de la Govora (The Ecclesiastical Code of
Laws from Govora), ed. Gh. Petre-Govora, Ed. Tribuna, Rm. Valcea, 2004, p. 9.

2 VI Al. Georgescu, Trdsdturile stilistice la dreptului feudal romdnesc (The stylistic features of Roma-

nian feudal law), in vol. Istoria dreptului romanesc (The history of Romanian law )..., vol. |, p. 225.

lbidem.

4 See, N.V.Durd, Law and Morals. Prolegomena (1), in Acta Universitatis Danubius. Juridica, nr. 2/2011,
pp. 158-173; Idem, Law and Morals. Prolegomena (), in Acta Universitatis Danubius. Juridica, no.
3/2011, pp. 72-84.

5 VI Al. Georgescu, Trdsdturile stilistice ... (The stylistic features...), in vol. Istoria dreptului romanesc...
(The history of Romanian law...), vol. I, p. 224.

6 Regarding these reforms, see C. Mititelu, Reforma judiciard, din Tédrile Romdne, in epoca fanariotd.
Contributii juridice (The judicial reform in the Romanian Principalities, during the Phanariot era.
Legal Contributions), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew Journal of Theology),
VII (2003), no. 1, pp. 230-237.
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the Byzantine law, which were intercepted with their different historical individuality, formed a
duplex jus, a double system of Moldavian law, and not the two formal sources of a historically
and technically single legal system”.

Under the direct impact of Roman, Roman-Byzantine and especially Byzantine law, the
local population of the Carpathian-Danubian-Pontic area managed to create and to assert an
individualized legal and institutional system, which grants it a special feature, but also the
legitimacy of its affiliation to the European legal heritage of the first millennium.? Of course,
the sui generis nature of the Romanian feudal Law is primarily expressed by the customary law,
which was applied “not by the coercive force of the state, but of the community as a whole,
becoming, thus, customary legal norms, from written rules of law”.?

In the Chronicles of the Countries and in the Codes of Laws printed in Romanian, the
customary legal norms are usually expressed as “drept obisnuielnic” (“customary law*), which
refers to the unwritten law and which also contains rules imposed by their long observation, i.e.
by “inveterata consuetudo”, but also to the positive law, created by the courts’ jurisprudence,
i.e. by “auctoritas rerum perpetuo similiter iudicatarum”, that were expressly stated by
Justinian’s Digest (I, 3. 38), recte by the opinion of the high court authority considered as a
binding rule. Therefore, it should be stated and noted that “obiceiurile” (*customs*) that did
not contain legal rules could not take the form of “drept obisnuielnic” ('customary law®)”,*
which sometimes took preeminence to Byzantine Laws, which circulated in the Romanian
Principalities chiefly as Nomocanons (Codes of Laws).

Vasile Lupu’s Code of Laws expressly provides that “Pravilele ceale impdrdtesti” (the
“imperial Codes of Laws”) have the same power as “obiceaele locului” (‘the customs of the
Land) (gl. 58, zac. 2, CR), i.e. the Law of the Country (‘Legea Tdrii*). However, the provisions
of these imperial Codes of Laws are always reported and assessed in terms of the rules under
the Law of the Country, which is not only an amount of customs, no matter how old and
constantly observed and applied they were; it also includes both the old domestic law, whose
ancestry goes from the Dacian law to Jus Valachicum, and the positive Roman, Dacian-Roman
and Romanian Law, hence its preeminence to the Byzantine law.

Some Romanian Law historians also noted that this Byzantine legislation formed,
together with the common law a “duplex jus” and a “dual system of law”. Moreover, “from
the fourteenth century” up to “the middle of the nineteenth century”, the Romanian
Principalities, although “with a vigorous customary trend”, have also known “a strong and wide
customary reception of the Byzantine law, often within the constraints of official documents

1 VI Al. Georgescu, Trdsdturile stilistice ... (The stylistic features...), in vol. Istoria dreptului romanesc
... (The history of Romanian law...), vol. |, p. 226.

2 See N. V. Dur3, Le Régime de la synodalité selon la Iégislation canonique, conciliaire, oecuménique,
du I’ millénaire, Ed. Ametist 92, Bucuresti, 1999.

3 VI Hanga and L. P. Marcu, Viata politico-juridicd si institutiile autohtone in perioada navdlirii
populatiilor migratoare (The legal and political life of local institutions during the invasion of migra-
tory populations), in vol. Istoria dreptului romanesc (The history of Romanian law), vol. |, ..., p. 146.

4 Vasile Chirvaiu, Institutiuni de drept bisericesc (Institutions of Church law), Ed. Chiriasii tipografiei
romanesti, Oradea, 1932, p. 7.
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and numerous court decisions which applied it, or as a natural law of the place, or as an
imperial and ecclesiastical law whose principle validity did not raise any issue, if the custom
did not exclude the application of a certain Byzantine rule of law. This exclusion, in fact, could
be — Valentin Georgescu remarks — later modified by a contrary custom or by an order of
royal law”.! Moreover, “until 1777-1780, the structure of the perceived law (i.e. coded, from
the Codes of Laws), remains predominantly of Nomocanon nature ... If the Moldavian Code
of Laws of 1646 is a secular one, especially of criminal law, the Wallachian one (1652) is an
expanded Nomocanon (which includes the entire Moldavian Code of Laws) examined by the
royal council, not confirmed by the prince, but strengthened only by the metropolitan. In
Moldavia, in 1632, the Code of Laws chosen is also a Nomocanon (Malaxos). In 1754, James
| Putneanul from lasi ordered the translation of James of loannina’s Nomocanon (1645),
i.e. the “Crutch” or the “Bishops’ Rod” (Vaktéria) ... The legislative power of the autocratic
rule did not prevent — the same Romanian Law historian concluded — the existence of the
canonical and civil-canonical legislative powers of the Church, as “prdvilioare” (small codes of
laws) or “religious teachings”...2 However, this legislative power of the Church was exercised
by the hierarchs of the Church,? as confirmed by the “Prdvilioare” written by the enlightened
hierarchs of the Romanian Principalities.

In the Romanian Principalities, along with the legislative power of the autocratic rule,
there was also, indeed, the legislative power of the Church, which, by its legislative bodies
(councils and hierarchies) established canonical regulations for both the organization and
functioning of its administrative-territorial units (parishes, monasteries, episcopacies and
metropolitan churches) and for the pastoral and canonical guidance* of its members. These
canonical and pastoral regulations and guidance, established by the Country’s hierarchs, were
entitled Pravilioare, i.e. smaller Codes of Laws. However, one of these Prdvilioare was drawn
up by Bishop lacob Putneanul® himself (1719-1778), who also ordered the translation of James

1 VL Al Georgescu, Trdsdturile stilistice ... (The stylistic features...), in vol. Istoria dreptului romanesc...
(The history of Romanian law...), vol. |, p.226.

2 lbidem, p.229.

3 About this legislative power and the hierarchy of judicial power, see C. Mititelu, Mitropolitii Tarilor
Romdne si competenta lor judecdtoreascd (The Metropolitans of the Romanian Principalities and
their judicial competence), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew Journal of
Theology), X (2006), no. 1, pp. 191-197; Idem, Justitia ecleziasticd dupd Pravilele tipdrite, in limba
romdnd, din secolul al XVlI-lea (The ecclesiastical justice according to the Codes of Laws printed in
Romanian, in the seventeenth century), in Revista de Teologie Sfantul Apostol Andrei (St. Andrew
Journal of Theology), VIII (2004), no. 1, pp. 203-218.

4  See, N. V. Durd, Activitatea canonicd a mitropolitului Veniamin Costache (The canonical activity of
Metropolitan Veniamin Costache), in Mitropolia Moldovei si Sucevei (The Metropolitan Church of
Moldavia and Suceava), XLVII (1971), nr. 7-8, p. 471-493; XLVIIl (1972), no. 1-2, pp. 49-76.

5 Idem, Activitatea canonicd a mitropolitului lacob Putneanul (1719-1778) (The canonical activity of
the Metropolitan lacob Putneanul (1719-1778)), in Glasul Bisericii (The voice of the Church), XXXIX
(1980), no. 10-12, pp. 812-829; Idem, Preocupdri canonice ale ierarhilor Bisericii Ortodoxe Romdne,
de-a lungul secolelor XVII-XIX, in lumina ,,Pravilelor” mici (Pravilioarelor) (Canonical concerns of the
Romanian Orthodox Church hierarchs, along the XVII-XIX centuries, in the light of the small “Codes
of Laws” (Pravilioare)), in Biserica Ortodoxa Romana (The Romanian Orthodox Church), Cll (1984),
no. 3-4, pp. 217-232.
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of loannina’s Nomocanon, which clearly proves that, usually, the Country’s hierarchs had
good knowledge of the Byzantine Nomocanon law. This is also confirmed by the preface to
the Great Code of Laws, signed by Bishop Stefan of Targoviste, who states that, in his time,
the Byzantine law — which was disseminated in the Danubian-Pontic-Carpathian space since
Emperor Justinian’s era — was applied both by at the Princes’ courts and at the Metropolitan
Churches in the Romanian Principalities.
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METAPHYSICS

MAMUKA BICHASHVILI

Schelling on Symbolic Language

Up to now, Schelling was known in Georgia as a forerunner of Hegel and just a “time-
moment” in the development of 19" century German Philosophy. Under the influence
of orthodox Marxism, which qualified himself as a successor of Hegel, Georgian authors,
according to this very qualification, were dividing Schelling’s philosophy into two parts: The
so called “successful period”, meaning writings by young Schelling that made kind of bridge
between philosophies of Fichte and Hegel. This period includes Schelling’s transcendental
philosophy, his analysis of the phenomenon of freedom and essays in Naturphilosophy.

As for the second —according to the same qualification — the “failed” period, it includes
his philosophy of mythology and religion. Following Engels, many Georgian philosophers
qualified Schelling’s ideas of later time as visions of an old man fallen into mysticism. To them
Schelling as an original thinker, stopped dead after his times of youth, when he contributed
much to the development of German philosophy linking Fichte to Hegel and through that
making ground for Marxism.

No doubt, many philosophers may easily become backbenchers, if we take for criterion
the level of their contribution of Marxism. Concerning Schelling’s philosophy, we’d rather take
definitely other way of criticism.

But we mentioned this widespread misinterpretation not for critical reevaluation. No
need even to say that the interpretation is a priori false because of its Marxist view. The only
thesis we need to take as a starting-point for our article in contrast to that interpretation is that
Schelling’s philosophy of mythology and religion is no less important for us today, than some
of his early writings. In particular, it is true for Schelling’s philosophy of mythology, because
of ever-growing interest among the scholars of different profile concerning the problems of
mythology.

One rather important question, which arises for those who study mythology, deals with
the problem of adequate understanding the mythical stories. As a rule, these stories speak not
just of the things long past, but tell them in a fantastic and incredible manner. Consequently,
any contemporary reader, who wants to grasp the core of myths from the point of (to put it
in Husserlian term) “Naturliche Einstellung” or common sense, inevitably comes into collision
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with the problem of adaptation with that very essence of myths. A layman, who is going
to study mythology on the sterile ground and therefore is free from the influence of rather
controversial theories, finds himself in somehow better position, but from other point of view
no mind is a “Tabula Rasa”, that is something like sterile intellect. Actually the problem with
myth-reading arise not during the process of imprinting on a “Tabula Rasa”, but because of
controversies between ordinary man’s common sense and the myth-making process. Fantasy
status the mythological topics are labeled by, is the result of their non-suitability with whole
system of beliefs and percepts of an ordinary human being. Thus we face the problem of
understanding mythology.

Confrontation between common sense and mythological perceptions can be modified
into incredibility by way of astonishment. In such a case, we’d find a starting point (as according
to an Aristotelian tradition the starting point for philosophy is astonishment) that gives the best
impulse for philosophizing. Thus it might push the philosophy of mythology as well. Strategy
of our analysis can be conducted by following questions, expressing astonishment stance, e.g.:
“How such thing has been created”? “How to understand it”? “What’s the meaning of it”?

Schelling was well aware of the problematic character of the starting point for
mythological studies. Three questions mentioned above indeed are the ones he put in his
introductory lectures on philosophy of mythology.! Here Schelling offers philosophical analysis
of mythology and started doing that with phenomena of astonishment and question-putting.
To his belief, the three above-mentioned questions, put together analytically, make a basic,
essential one for the meaning of myths. It does not mean, of course, that any blow-up for
these questions is impossible. On the contrary, Schelling’s strategy of further investigation lies
through the way of analyzing those very questions. If we follow him, we can not only define
the areas of our inquiry, but also get further in understanding the essence of the myths.

Meanings of Myths. A Shift to Linguistic Analysis

In his philosophy of Mythology Schelling often defines myths as “History of Gods”. No
doubt, that for a layman it is not so easy to grasp all the sense of such history, or understand
controversies and undercurrents of relations among Gods and deities; in the process of
reading myths we face the problem of grasping the discourse of the plot and the verbalized
meaning of definite ideas. Schelling knew all that only too well. That is why we often find in
his later writings analysis of the terms like “meaning”, “sense”, “understanding” and such.
Thus, Schelling’s general methodological disposition of philosophy of mythology shows a close
connection that of hermeneutic traditions. Consequently, according to that very traditions,
problem of Understanding (in the case given, understanding myths) becomes decisive for
Schelling.

Although Schelling calls them the “History of Gods”, he does not forget, that actually
myths have been created in a pre-historical era, the fact providing the lead to realize why it
is so difficult to understand what mythic stories are really telling us. There is immeasurable

1 T.B.®.WenanHr, CounHeHUs B aBYX Tomax. M3a. «Mbicab», 1.2, 1989.c. 166.
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distance from the period when the myths were created, and taking the linguistic approaches to
myths, it comes out that our possibility to understand them depends broadly on our ability to
reconstruct their primordial linguistic meanings, sense and functions. So as Schelling suggests,
not only their fantastic character complicates our understanding of myths, but also because
of a long time distance from the days of their creation. Actually, we have lost old meanings of
myths and according to Schelling, our ability to understand them today depends on possibility
to reconstruct their primordial meanings.* And now, where we come to?

Schelling gives concrete recommendations. He does not differentiate, as later
philosophers do, Explanation from Understanding and thoughts that we can explain primordial
meanings of mythical stories or, in other words, can understand them right, if we reconstruct
real conditions which contribute to their creation. Such explanation includes description of the
whole mythological pre-historic epoch, mode of being and the ways of thought of the people
who created myths.

Following Schelling, we are now facing genuine hermeneutic circle. Surely, according to
Schelling, the only way to get direct approach to the pre-historic times lies in understanding of
primordial meanings of myths and on the contrary, we grasp primordial meanings if and only
if we succeed in reconstruction this pre-historic epoch.

The circle, outside of which we stand, was not hidden from Schelling and we have to
follow him further if we want to obtain means for re-opening this closed circle. Myths, first of
all, are linguistic entities. We do not see Gods themselves, but we hear/read about them by
means of language. Language helps us to search source for the contents of such basic categories
as “meaning” or “understanding” and keep analysis on linguistic level. In such a case, our
problem will transform into problem of understanding the language of myths. Consequently,
for reconstructing some myth-making conditions in pre-historic times, we need to find out the
linguistic means providing openness of mythological language, in order to make its linguistic
elements transparent and though that show the way for passing through that closed circle.

Of course, we do not presume that the problem of understanding is only, or mostly, the
linguistic one. But for our purpose, we have to reduce the amount of problems to linguistic
level and make questions concerning Schelling’s philosophy of mythology absolute clear:
“Does Schelling give any description of linguistic means that would provide an average reader
with right understanding of myths”? “Does instruments of Schelling’s philosophy of language
open up reality of being in mythology”? “What kind of signs are used in Schelling’s philosophy
for these purposes”? “How far they can penetrate into any such mythological system”?

Let us start with the idea, as Schelling suggests, that language of mythology at the same
time is the language of poetry. Before we come to consider mythopoetical language, let us
discuss what Schelling says on common basis for the art of Poetry, Mythology and Philosophy.

1 T.B.®.WenanHr, CounHeHnsa B aByx Tomax. M3a. «Mbicab», 7.2, 1989.¢.168-169 .
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Schelling On Common Basis of Art, Mythology and Philosophy

In his lectures on philosophy of art, Schelling says that the main aim of art is the
revealing of the hidden. Though he speaks not on every art, but only that is in touch with
expressing Eternal matters. According to Schelling, Eternity, is its abstract dimension, is the
Absolute.! To start with the statement, the same Absolute is also the subject of philosophy,
and we can say that both philosophy and Art study the same thing, but deal with it differently.
Art is interested in beauty, while philosophy is in search of truth; and Truth in its last instance
is always connected with absolute Beauty. So, Art edges philosophy as far as it express the
eternal world of Absolute.

Except philosophy and art, there is one more sphere of human activity, which touches
the same subject — that is mythology. Mythology merges Art, especially the art of poetry
as much as it gives to the mythical world of Gods its poetic existence, resonating through
language.

According to Schelling, mythology and Art get together by the very idea of Art. Just
through this idea the Absolute shows itself through the concrete art samples. The question,
how is it possible for Absolute to get realized this way, comes clear from Schelling’s analysis
of the idea of mythical Gods. In his philosophy of Art he shows development of that idea and
explains how it becomes objective existence and constitutes independent mythical and the
same time, poetical world.?

Schelling’s analysis of poetical images defines Divine world in terms of “General”
and “Concrete”. Their unity manifests Divine images in General as well as Gods themselves
concretely. Every poetical idea, taken in itself, is leveling with concretely considered mythical
God. The art of poetry, thanks to such characterization, operates the way that each concrete
poetical image in itself fully expresses the whole phenomenon of Divine entity.

In the theory of constructions, elaborated by Schelling in his philosophy of Art, he gives
detailed explanation of how is it possible to shape general and absolute idea of Beauty into
any concrete beautiful objects. Here is no place to speak of Schelling’s investigation of such
conceptual instruments as “idea”, “preliminary forms”, “potentiality” and so on. Although,
apart from the fact that we go with the language of myths, we have to say few words on rather
important term for Schelling’s philosophy of Art: that is “Fantasia”. Indeed it is just Fantasia
that plays decisive role in process of constructing Divine images of art. Schelling identifies
phenomenon of Fantasia with “intellectual contemplation”. As far as poetic images of those
mythical Gods constitute their specific world, they give independent being for the object of
Fantasia through their poetic existence. In other words, this means that activity of Fantasia is
absolutely sufficient to work out poetic images of mythical Gods and after the job is finished,
human imagination has no need to add any higher level of reality to any such form. To explain
how such technology could be really carried on, we have to analyze Schelling’s theory of
Symbolic Language.

1 T[.B.®.Wennur, dunocodpus ncckycrsa. N3a. «Mbicnb», 1966; c. 48
2 ibid, 114.
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On Defining the Essence of Mythic Language: Symbol as an Unity
of Language and Being

What specific quality symbols of mythic language have, according to Schelling, will
come clear if we compare notions of Symbol and Sign in his writings. Many scholars insist that
specific quality of Sign lies in its conventional character, and that relation between the sign
and the object denoted by it is accidental. For example, the word “Man” does not carry the
resemblance of a real man. The lack of likeness between them makes their relationship fully
accidental. In other cases denotation of things has more natural character as between that of
symptom and ilness; but at any rate of correspondence, the existence of object to be denoted
stands outside of denoting sign and it is main quality of the latter.

By Schellig’s interpretation, symbol works in utterly different way than the sign. In the
poetic symbols of myths, as Schelling considered the Greek Gods of mythology, that very
standard relation of correspondence does not work at all. Greek Gods: Zeus, Apollo or Pan,
no matter are they expressed in poetry or sculptured, have no otherwise denoted object but
of symbol. Symbolic character of mythopoetical Gods appears not in their denoting function,
but by that very extraordinary fact, that the symbolic images themselves are Gods. This case
is similar with the function of ideas in philosophy: idea in philosophy as well as symbol in
mythopoetic language is what it is and nothing else.

Schelling analyses phenomenon of symbol in the context of general/concrete object
relations and to him, specific character of mythic symbols, that are kind of symbiosis of
philosophical ideas and images of poetry, appears jus in such context. Mythopoetic symbols
are forms of expressing similarity between General and Concrete. We can define them as
the synthesis of the Scheme and Allegory. Scheme always reflects the concrete by means of
general. Allegory, on the contrary, expresses the General by means of Concrete. Taking into
account these both cases, we can define Symbol as full identification of General and Concrete.?

We can interpret every mythological story-telling process as a case of symbolism at
work, as just through symbolic images mythic language a priori becomes an art of reflection.
As a matter of fact, absolute poetic reflection, as Schelling understands it, is based on identity
between general and concrete. In the language of genuine art the General coincides with
concrete and vice versa. This demand if fully accomplished in mythopoetic stories by means of
poetic symbols, where every image is what it is and just thanks to this character, a Symbol may
be taken as an existence of very expressed object .

The peculiar quality of symbol, distinguishing it from sign, consists of absolute
identification of meaning and existence of a symbol. The symbol ceases working if we give
it the function of the denoting sign. The symbol has no need of relation of correspondence
to its object, as well as it needs no convention to refer to the same object. Meaning and
existence always coincides in symbol: from meaning it flashes out the being and otherwise,
every symbol’s being is ever meaningful.?

1 T.B.®.lWennuHr, dunocodus ncckycrea. U3g. «Mbicnb», 1966; ¢.106-107.
2 ibid, 106
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From this characterization of symbol, offered by Schelling, we can understand why and
how the mythopoetic images are taking the reality status. Expressed in symbols, mythical
world — that is the world of Gods — presented the sole ground for true Art. Images of such Art
contained no less reality, than any natural phenomenon. The Art that Schelling talks about in
the context of mythology, is first of all the Art of poetry closely connected with mythic images
and which, at the same time, makes ground for all other forms of Art.

Schelling’s understanding of the notion of symbol fully agrees with that of German
Romantic tradition. Schelling, much the same way as Morriz, Herder, Meier, Kreuzer and others,
thought the main quality of symbol lay in absolute identity of its meaning and being. According
to this doctrine, it is not Art only, that speaks by the language of symbols, but the whole Universe
as well, which in itself is the highest manifestation of Divine Art. Kreuzer, Novalis and others —
quite in line of German tradition of Romanticism — often discussed upon “the Code of Nature
Language” or on “Grammar of the Language of Nature”. From this broad interpretation of
symbolic language, we can get some important conclusions concerning Schelling’s philosophy
of mythology. Although before this, lets make clear exactly in what sense can we speak of
Nature or of Universe of Language.

Schelling points out that language is a direct expression of human mental abilities turned
into sounds and signs and as such, the language itself is the sample of art. On another hand,
speech is something natural and not artificial process. Unifying the Art-kind and Nature-kind
qualities of language, Schelling comes out with following qualification: language is the natural
creation of Art (“ein natiirliches Kunstwerk®) — like every object we find in nature.

The profound function of language is understandable only in its relation with the
Absolute. The Absolute in its essence is eternal process, which actually appears as cognition. We
can consider this cognition from two different points: from one of it the Absolute is a mere idea,
endless manifestation of itself. From another point, this Absolute Idea must be objectivated,
shifted into something quite different. If Absolute in its essence is something ideal, than
“something different” must be real, or better to say, material. In the case of manifestation of
the Absolute in such a way, i.e. when the Absolute Idea is enwrapped in something material and
is understandable through its material wrapping, we have to deal with linguistic appearance of
Absolute or, saying it otherwise, with the mythopoetic language.

In the given abstract characterization of symbolic language, we were following Schelling
(though, perhaps, a bit oversimplifying his ideas). And now here we come to discussing the idea
of qualifying God’s first revelation as “Logos” or “Divine world”. The living Word of God, when
it is objectivated and us such becomes verbalized, still maintains all its ideal and real qualities.
From this point of view it links with primordial language we have discussed above.

The Problem: Monotheistic/Politheistic Basis of Human History

Summarizing all said above, we can state two main conclusions, which may come useful
for grasping some dark time-period of Human History, lost in deep past, or, rather, in Eternity.
In his “Introduction into Philosophy of Mythology” Schelling insists on considering mythical
stories in the context of some real-historical point of view. He noted that even if we admit that
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myths are just result of human imagination only, they must have had a real reason for choosing
just given and not other possible plot for story telling. The first considerable conclusion that
we can state from the summary of above discussed material deals with just this basic reason
for mythology. The key for grasping this reason, as we’ve seen, lies in the code of symbolic
language. According to Schelling, if any interpreter of mythic stories wants to get on the right
way for the reading of myths, he has to take direct position toward the myths and “hear” in
mythological symbols “voice of Being”.

What is really difficult for the layman now, should have been very easy for the people
living in mythic epoch. Our second conclusion deals just with this phenomenon. It refers not
to the contemporary interpreters of myths who need some special training to elaborate right
understanding of mythic stories, but to those for whom mythopoetic language seemed to
have been something like an ordinary one. A man who lived in pre-historic times (if we take
into account the nature of his language) had to be much closer to fundamental stratum of the
Universe, e.g. the Truth. Surely, the decisive character of the mythic language is the sameness
of meaning and being, thus far more suitable for such purpose, than any of our sign-object
relationship based modern language. We might have hoped that Schelling himself would agree
with the point that: (a) the true, most fundamental stratums of Universe are saved in mythic
language and (b) that the older is epoch, the more ancient times we deal with, the closer we
come with Truth. But these conclusions are not so simple.

Schelling, who in some respect may have agreed with our first thesis, would surely deny
the second. Nevertheless, as we tried to speak of, there is close connection between these two.
Possibly, Schelling’s position at this point faces certain confusion, that we can characterize as
follows: there is definite inconsistency between Schelling’s theory of symbolic language and
his description of the epoch the same language was in use. In other words, Schelling’s system
fells into problems between essential and functional qualifications of the mythic language of
symbols.

Reviewing the functional side of the mythic language, we’ll find out that the “mission”
it was supposed to carry through — “the Home of Truth” — turns out to be rather misleading in
real usage. We may go further and say that Schelling’s earlier written philosophy of Art (the one
that contains essential characterization of symbolic language), does not satisfy requirements
of those later discourse of his philosophy, where he gives description of functional side of the
mythic language. To maintain the presumption, first we’ll try to show that the above mentioned
inconsistency does really exist. Then we’ll try to explain its cause. Somehow, we’ve already done
something to this direction. Namely, we gave essential characterization of mythic language that
gives the answer to one basic question: “What the language of this archaic era is”? Let’s discuss
the functional characteristics of that very language.

On Functional Characteristics of Mythic Language

If we just re-read carefully Schelling’s “Introduction into philosophy of Mythology”, we'll
see that mythic language, as well as people using the language, were not the most archaic
population of the Earth. Mythology, if we define this term in connection with Politheism, has
been created far later than any existing actual religious experience of the mankind.

50



MAMUKA BICHASHVILI, SCHELLING ON SYMBOLIC LANGUAGE

Following Schelling’s descriptions, we can point to three main qualities of the first, pre-
mythological experience of the mankind: that is Monotheism, Eternity and Silence.

The first religious experience was not mere primitive belief, like that of animism, that
step by step developed into believes of many Gods, i.e. polytheism and then in monotheism.
In controversy of such evolutionist doctrine, which considers development of religion from its
simple forms to complex, Schelling suggests that in the beginning Man faced the One and True
God. So, according to him, the oldest religious experience of mankind was monotheistic.

The second quality of the archaic man’s belief associates to eternity. According to
Schelling, archaic population of the Earth had eternal mode of being, that is — they had no
feeling of time, could not perceive the duration of it. To put it simpler, let us note that the term
“Eternity” has at least two different meanings: first, when something considered as existed
absolutely outside of spatio-temporal dimensions. So, for example, the Being of Absolute Entity
is understood just in this way — God creates not only world, but space and time too. The second
meaning of “Eternity” does not suggest that subject has to be outside of space and time — it
does exist, but exist without duration. Such understanding of Eternity suggests that time has no
different momentum. There was nothing “before”; there will be nothing “after”. There are no
differences, no moments, and no duration. All is equal. And when Schelling writes that archaic
man lived in eternity, he has in mind just this second meaning of term.!

Such notion of “Eternity” gives to Schelling good chance to find out very effective starting
point for the History. Archaic man lived in zero point of time and the real History began when
mankind came to move; and that all startin Babylon—pre-historic mankind was deprived not only
of the feeling of duration, but also its national or, to be more precise, its ethnical differentiation.
Such mankind really was something homogenous. The ethnolinguistic differentiation started to
work just after the Babel-Tower. Babylon in Schelling’s theory has no geographical meaning. Itis
a symbol of starting human history, linguistic differentiation and creation of mythology and the
mythic language. In Babylon the sleeping mankind woke up and came to move.

For Schelling the ancient story of the Babel at Babylon does not mean the mix of
already existed languages, although, Scelling actively uses term “glosolalia” in his description
of the Babel themes, no doubt suggesting the idea of previously existing different languages.
Actually, the “mixing of languages” for Schelling means creation of different means of speech
under religious ecstasy. At Babylon mankind began to move, started intellectual activity and
consciously elaborate polytheistic religious beliefs. The old mythical Gods were sounded or
expressed in language. This language, of course, was the mythical language and according to
what, as we’ve said above, it had to have some most adequate means for grasping the Divine
World. But it is not so. As far as mythic language was coordinated by that very belief in many
Gods, it became misleading. Schelling thought that mythic language misinterpreted Divine
Entity for many God’s World. Thus polytheism emerged.?

After these explanations, we have to conclude that archaic, pre-mythological religious
experience of human being was far more correct than mythological. Because of monotheistic

1 [B.®.WennuHr, CoumHeHus B AByx Tomax. M3a. «Mblicnby, 1.2, 1989; ¢.313.
2 ibid, 248.
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nature of his beliefs, archaic man was closer to genuine Divine Entity and directly contemplated
his God. It was Divine Greatness that caused speechlessness of pre-historic mankind.

Third quality of pre-historic religious experience, as we know, is Silence and we can
understand now what it was based upon. Schelling characterizes inhabitance of pre-historic
people as “dark workshop”. Full silence was its main property and revelation of Greatness
of Divine Entity caused the silence of pre-historic mankind. The archaic man, so to say, saw
switched off under the religious ecstatic. If we measure degree of Divine Revelation by its
influence on human being, we can say that never after that God has ever appeared to human
mind in such a fashion. So, speechlessness was an effect and not a cause determining all modes
of life for the archaic man.

Silence stance of the archaic people, however, does not mean that they had nolanguage.
Speechlessness has nothing in common with the lack of language. People kept silence only
under religious ecstasyy. Shcelling definitely points out that pre-historic people had language,
but he says nothing more on specific qualities on those unused means of speech. Besides,
when we reread the passages, where Schelling analyses the meaning of “gojim”, we find out
that archaic language had to be the Jewish one. The reason for such a viewpoint is given by
assumption that Jews preserved everything (including the language as we suggest) related to
the archaic being and first revelation of God.

That is all we wanted to say on suggested inconsistency between Schelling’s essential
and functional characterization of mythic language. Now about reasons for his inconsistency.
How come, that the mythic language, by its essential character, having most penetrating
potential to enclosed mythic system, did not work and fell into polytheism?

One of questions we began our analysis was: “Does Schelling give such linguistic means
that provide average reader with understanding of the myths”? Another question was: “Does
instruments of Schelling’s philosophy of language open up the Reality of Being in mythology”?
And now we have to give the negative answer on these questions. As a matter of fact, Schelling
acquainted us with such linguistic means that can not be used for right understanding of
mythic stories. Such conclusion won’t be surprising if we recall that, according to Schelling,
mythological language was very far from Truth even in the age myths.

References:

1. T.B.®.lWennnnr, CounHeHnn B aAByx Tomax. N3g. «Mbicnb», 1.1, 1987.

2. T.B.®.lLennunr, CoumHeHuns B AByx Tomax. N3a. «Mbicnb», 1.2, 1989.

3. [.B.®.WennuHr, dunocodus mncckycrea. N3g,. «Mbicnb», 1966.

4. Beach, Edward A. The Potences of the God(s): Schelling’s Philosophy of Mythology, Albany:

SUNY Press 1994.
5.  Philosophie der Kunst, 1802—3, The Philosophy of Art, Minnesota: Minnesota University Press,
1989.

52



009949 30358300

dicnesn bnasMelhn 36NL JILIbILd

LoddmemEo 9bal 3GIMbmg89L dgmnbao oo bbb dobdombg ©3¢doggdws.
960b 36mdmgdgda 360d369mmazobns Bmam 3 dgmabaol gog@ozob, sbgsg, dobo do-
ommmao0lb gommbmgnabscmgzal. Moy 3ggbgds o3 ©3560b 369, dgmabads Lozmsb-
mgdn Boommmmaonl dgbobgd msegabo dgbgommadgdol dbmemme 4360d369mm Bobama
353mad3996s. dofomawa dabams Lobmgsmgdsl dgmanbads mygd0gdob 3a@bLab be-
boo 305(36m s 53 Fobomad dabn goma339mgdal 398ga 398md39yb9dmma mbby-
m93980b g g 8989 s 3gom™3g G g GmIgda dgoanbs.

B0bodwgdomg LGs@nab Bnbsbos, bomdmagzoanbmlb dgmabaol mzsmbsdMabo
LoddmemEn gbol, Mmam& (3 03 39396938 03ma badymamgdal dgbabgd, MmBgma(s
a5bLbbob s MBOHNb39mymal Joomemanal goggdsb.

dgmabgon, Hmam Joommmanal 333mg3e6M0, 8339mMe g5dmamBgss 08539
boabob dabo MLy s dgdmamdn 3gMomeab 333ma3Mgdabagsb. go3M(3gmgdeema
035mbabdEbb badoMob3domme, MmIgmos 33088303900, O™ Mogsm dommenmao-
590, 3o(3mdM0omdab 068 gmgd@mematn aobznmamgdol 335m@s 330, brgds mebdnd-
09300 3505L3ms Joommemanal YRG™m 3GMndodogmoa, 3memomgab o gmmdo-
56 pxmm LENmymagama, Imbmmgab@ Mo gmEMBabs 396, dgmabao 3obgym Ldgdslb
330535bm3L s F0shbos, HMB Imbmmgobddn dommemaool sdmbsgsemn, dofMomawn
gm@3s nym, MHmIgmo(z, Moan asc93mgdgdol g0dm, gssndsMms dmmaomgobddn ©s
1396, 333 Imbmamgobddo.

3MmMdmads, o MHmam® dgodmagds sdbmma@ ol 3mb3Mg@mmdo godmgmy-
bo, 305046905 Joommmann@o dgmmab 0gseda, Hm3gmas edme 30 dgm, mdo-
99&M 30bgdmdalb bdgbl ©sdmyy30gdgm bedysmmdwyg gobzomsmgdsdn, Mm3gma(s,
03030MMNMs©, Jommmmaonma Bmogdamo 3mg@n&o domosbmdss. msz0lb mazda
©00g9Mgb30M30ma gb 3mg@nMa domosbmds @m3gMmmgdal badysmmb gsdmbobagl,
m8mado(z bomImomagbgb dmaswmabs s 39Mdmb 3gMmbydal, b9 mgmagdmog ba@gdl
(n@gomMa) b MBgMmgdlL (Mgomm@em). 93 ®o30bgdnMgdol Bysemmdoom, bgmms-
bgds> 0dgbl aob39Mdmgdeman, sbdmma bo@qdol Lobgl, Gm3gmdosy mommgmmdo
domosbo@ss 3m(39dmo m3me9dMagal doxmnsbo gggbmdgbo. ba@gdol magobgdymg-
3980b asbogqda@ o 30mgdma Mbrs gogomzgsmabbobmo ob d93g(365d0ma mbotn,
Mm3gmog oo bomImgdado gobbagmm@mgdam Hmmb sbEHMmadL. gbos gabGebns,
Mm3gma(z gobabsdmgmgds, Mmam®(z 0b@gmgd@momy®o F36g@s. ndal godm, MHm3
0390950 545039396 530560 356bs 3MnEgdagem badysmmb, 0bobo gsb@sbonbogsb
©53m 3000989, 569 3mgB© sMbdmdal ndgbgb. Lbgogzsmaw gb ndsl 60d6s3L, Hm3
03 bodyemmb Rodmysmndgdabmabogg 536G sDasl smemaeggman LdnMogds ndabomgal,
M3 > ymggm bagsbdo Mgommds, bobsdwzamyg asbggMo@mb. sbgma gsbdzg@ob be-

53



onembmognzh-o1gmpmanghn 8ndmdbnpzgon, Ned, 2014

0Mdrm, dgmobaolb dobgog00, doombol 3mg@n® Loddmmmgdda dggl, Mm3gmms
3abogn 603dae dgmoabal d9mdbyma doombol m3gMmgda dosRbos. bgsbon, sma-
bo o9y 93mmmbo, Gmam (s 3mg&mo bLoddmmmgda, LEmmoasw dmmgdnmbo 5056
©qb0abs@qdb. gb Loddmemgdo MHondgl 30 oM 5Mbndbs39b, sMdgE Md35m >MNnsb do-
omba@o 0dgmmngda. bgds&oddo godmbobgal nbgmn badysmgdss, Hm3gmadnss 3mb-
30980 bmgseab badnsmadoo gobodzcn@gds. 53abgsb aobbbzeggdom, semgamns
badoMab3dommb — 3mb3Mmg@&mmal gogmom bmgswal asbggmg@ ol sbgmbgdlb. mmngg
bgEbal Lobogbda, EMmEaLY3 oG (3 3Mb3MgE MM 50bodbogl Dmaswl s sz bmaswn
= 3Mb3Mg@nmb, 56¢) Loz mMngg ghmoa s 080399, Mol bmddmenm.

dbo@zmmmo asdmbobgal dmmbmgbs sbgons: Ybws aymlb gsdmbobgs LEmn
35699Lb35398mmdal 60d60m. g.0. YbEs nymb 3mMb3MgGMmn, HmIgma s, 08530MMY-
050, YOMMME 30 56 Nbod g53mbaboggb dmaswl, sedgw nymb 303 dmaswo.
9L Bmmbmzbs Joormermmansdn 3mgB Mo bm@30gmmgds. ommmmaonl yzgmes bo-
&0 3033590 9bos 0ymb, Bmame(s ob, Mo ob sMob. 360d3bgmmds of ymengEgdsl
98mb3gg3s. gb 03l 60dbogl, HMI bLmIdmemgddo Mgommds S NEJSEMAS 3obeyyM g
960056md8dns. BmamE(z 3o bLoddmmm gs05bMgds, Hmam (s dbmeme 508603369
5 Mmool 8mgmadam, m9d(30 8360d369emmdal 3dmbyg Mondg, 8obo 860d36gmmmds
3590b39 0bgMgze. dgmabanl 8obgog0m, Bombgosgsm ndabs, ®m3 bLoddmmm dndstong-
3oL 3m 3 gdmmo mogabmagamo sMbos, 83603369mmds 3506(3 333mabomgdl 8obasb.

LoddmEnmb ©3g3560 gobbabMzMgds Ladyomgdsl ndmagzs gozngmm, oy Mobo
Bysmmdom gbnggds 30M39moabygdam dommba@m-3mg@n® ba@gdlb Mgommmds. Joom-
mmaomo badgsmm ab 3oMggmamo Bossgns, MM b3 9dmodMHgds Fgddsmo-
&0 bgmmgbgds. 53 Lodysmdn bgrmm3zbgdol 656563MgdgdL sbobnosmgdws dg@n oy
oM, ymggm 38mbg93590, 568bs3mgda Mgmmds, 3006 d690l J86nmgdgdb.

0dgwsb dga30dmoas go@aznego dgmabgol doomemmanal gommbmgnsdy. Hm-
am& 3 dg8mo 5@0badbs, nmmmmaons dgmabanbomgaol dmbmmgobdam abygds, odg-
56 0b go@so@al 3memomgobddn s dmemb 0bgg 3mbmmgadab MdMmbogds. ab, Msobs(s
B396, B399mgdMog, Boommmmaosl 3nbmmgdm, 569 bggbals, s3memmbab s bbgs mzme-
905ma LddysEmU, Jgmobanbomgol ssdnsbol Mgmogonmo gsdmzomgdolb dbmemme
39mtyg 9, 335Lmsb, b3mgs6an g@odns. dob bab ¢dmzgals 3ocggmo, 9.6. ,8mdstg” dm-
bmgob@neo g@o30, Mm3mol @MMLS3 5s30560 NYFBH™M sbemm 0Eas MIgMcmmsb ©s
99856108 q35L00b, 30006 3MmmocmgabByHo Mgmogonlb g@&od3dyg. Jogcod 53 oMgge
9893L dgmabgo sbsbosmgdl abgomn GgMBnbgdom, Mmamma(zes MdMomds, JoMawoy)-
mMdd 5 IdamMgds. m3gMmomal booswnb gs6d(30gmn 8©sdnsbo 53 EMML sMbgdmo-
5 bEMm Jndsmgdsdn s Im 3 mgdemo ogm Mondg 9bmdmoag od@&ngmdsl. 9bs 8md-
3900905L 0byqdL abGMEaly, 96980l s, dgbodsedabew, bambgdals 3943bsbmeb ghmar,
65(3 0380mmMb0db s0Bym. Ibmmmm 530l dgdwmag 3gazadmos gobandmmo gbsdy s
30l d939(369800 54@&03mdadyg, 035Dy, ) M3 bs© bmmoyEas 3mgG Mo Joomm-
bob Loddmemgdal 3963gb93E& 0 MM 3mEgb(znama. 3ogMsd dgmnbgon 3 Loddmenmg-
30l 896930b @ omnEo godm(393930b dgdmga d(3b300gdL, BMI gb gbs ImAL nwgs

54



aiaThy oNg383NCN, Gyonban bnddmpghn 96nb F9bsb70

F9985608qd0boa0b, MoEash badystmb 3mmamgab@ e nb@gMm3Mg@s30ob sdmaszs.
0d9wsb, Lodbgmg, Mm3gmoaz ©ob sbemseglh dgmobaol bLm3dmmaFo 960l mgmEasl,
dgodmads sbg Rsdmysmndwgl: bgmmsbgdol gommbmgnsdo dgdmadsggdamoa boddm-
&0 9bolb mgmos, Hmdgmoz Imbmogdmmo agm gogbbbs Bzgbmgal s@jommoa oo
doommmaon@o badysmmb mgmagdMogo dbgds, 56 ,d9domdrs” dgmanbgol Joomm-
mma00b Gommbmgnado, MoEash s jsmmoa s@sdnsbolb Mgmogom®o godmzoomgdol
dofoma©n 603560 dmdamgdss, bmmm ,Bmm 9bmdmogn®, dsdommbab dgdmamda 3m-
o gobGn®o gdmdabs 30 — $93356089d0bog6 ML ymebe.

55



mamo >mgjbody

LNY33hICN, hMdMhL LICNL I63hdNI:
emvnen 15

3mo@mbab ,6000030L% gMmba, smdom, 53 osmmanl sbgMal Erosb rgdwry
0394Mmds s 0134MmdL, s dmdszamdo(z 30ndyMmadl, Mmam(3 d30mbggmgdol (3GIm-
Bgbombamagdabs s @amg@s6@gdab), sbggg, dob dgbobgd ynEdmzgmom gsdagmbgms
4omgdsb. donbgosgsm 530bs, 93 @osmmabdg 39@)-bsgmgdo LobGgdsgyca 3m-
396@9Mgd0 bo3mgdsm nbgMgdms, 3006y 3mmo@mbaolb bmangmor bbgs osmmady.
9M0-gMm0 35635M§9ds, MmIgmos Jnnsbaw 3mo@mbab ,600dlb " 3ngdmgbs, stal
3m@obolb mbbymads ,boyzemamaol dgbsbyd®. 3mm@abals gb bsdMmBa, 3x0dMmd,
3603369mm3ob0s 3mo@mbal gBmbal ¢3gomgboe bomdmBgbabmgal, sgmgmgg, be-
390603 3mm@B0bob gormmbmegnado admm mMmdsE 3om33930bmg0l, ©sdmemb, Agqb
dngM hggbogg Lagmmamo magal, dgadmgds, Lo 3dome ImMEmEbymo s bonbGgmgbm
Jgobom ©sbsbzobomgal.

F39b0 30bsbos, dgdmgdabosggemam, a9396M3390 3moGmbolb ,bo@ndnl” bgm-
3o@mbyM 0b@gM3Mg@ o (30090, 39Mdme, 3mm@nbol bod®mmaddo ,boyze@maemal dybo-
bgd” (I 5 [50])." 3emm@nbol yyMommadol (396630, doMomsws, ,bs00d0l" mb-
GMmmaon®o s, 636ommdMog, dg@ogndazntn s Gbogmmmaonma sb3gd@gdos.
30bo ynEomgds gsbbs jmmmgdom dodymmdamos gfmbal, sgmmoadgbs s bggbal/
3OMbmbob/mEMsbmbolb MMHcngMmdndommngdgddy. omam godmbs@ym o3 MMmngFo-
30350376005 Bommbmggan®o 0b@gmhdmg@s(30s 3enmEnbobasb dmambmgl, dofame-
50, bymob (sxmmwadyg) sJ&nzmdsda (energeia) as633935L. LEmMgo Lyymal of-
B03mdab 4565LobngFMgdL gMmbo (boyga®eyma). baymmsb gMhomow, ob doobbGmogzal byy-
ol 3530b396 — ambgdobzgb (dg3bo 0gbgds gb o 3BMbML, edm 3ogdamos 0dsdy,
5 &03ab bymo s gmbgds ngmmabbdgds), s 3g@o — ambgdals Inedagmmdoms ©s
39339mdom, magobo ¢30Mggmabo dodgbobs s Lobyobolbszgb, Gm3gmbsi domnda
DEobmbo gobsbobngmgdl. dgbodsdoba, 3mmEobalb asggdoom, ghmba ,Lymal mge-
0", 569y Bobo og@&nz3mds, dmddgwgds, d9cdb. 969Mma90s, BM3mams3 byymo magobo
3dmdmnbyzgb o Labyobobzgb — ambgdab 396 30 (3939. 98 LEMoggslL, dmbgdfngny,
a060306mdgdL Liymal, gMomo IbFng, Mozombsomy@mds, dgmeg dbMmng 3o — LEmMgE
3(30mbammmMdob Bo 3mgdmds dobo dbMo@sb. mMagg gb mgobgds bLymal dmbgdmaga
3oboboomgdgmos. 5308m3 3obbo 3nmEgdmm mbmmmaoy® Gmeb byymbs s amby-
35 Im@ab BndoMmmgdems ,Mgomads(30590” M835dmdgb 3mmmba (,Lodemdy”, ,bLodwo-
9% ob gmbogmnmmdoo G g0MN MMl aobsbabngMgdl) s 396ns (Mo(z0mbe-

1 8mbbgbgdalb Loboom, gb 653MmBa, gomzzgmmo babgizmomgdgdom, Bom3mmagbama aym
LogFmadm@abm 3mbggigboady ,06@039M0 3nm@neabs s dabo 393 3300MgmMdol of-
Gomafo 3Gmdmgdgda”, obyy, 2015 Bealb LgdEgddgma. ndgdmgds dmblgbgdal 0bgmo-
Lo 39Mbos LamayMoom “What does Love — the ‘Eye’ of the Soul See and not See? Plato’s Eros in
Plotinus’ Interpretation” (Phasis, Thilisi 2015).
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om0l bo 3mmmmds; gb 3065b 3690 358 9M00b MM sbEMmgdL). domo gMomm-
35 dmdb biyemob ImJ3g0gdslb — 9bgansl — gmmbb.

39393009500, 353963390, 3emmB0bob Boemmbmggnals 3mb@qLb@do, Mab bgoagl
5 Ml g9M bgooglh gMmbo, MmamE(z byymal gbgMans ©s dabo ,mgama® (56 Mo dg4u-
demos 8 Mo 36 dgdmns ol enbabmb), gma dbMng, bagmggmmam (1bnggMbamymo
—= »b90M0%) sgx3MmEo@G gL (569 bLymoab) dgdmbgggzedn, bonemm dgmeg dbGng, ,R394-
m9dM0gn® (sbsy 358 gMnsdn ,Rsdmbyma®) bymob dgdmbgggeda (03 w3960L36gemdn
339mobbdmdm Gmammg bygmob Yudm domsem boggby®lb — dbmgmom Lymb, sbggg
0brogogorg® bymgol). 393RIG0m 23MIN3], 393903300, MeBrgbor 033egds
bygomo — 3mBmbo s 3960s (s, db65dM0305, Fobmab ghmaw gHmbacg, Mmame(s
domo ,3MmMEY 0" s bymal gbgMans) — sx3mmEo@ gl (byymob) 93 mE Lbgswabbges
mbgbg? a30bms s3Mgm3g Mg g5350936mm ,694@oM0b" Bommbmgon® gubd-
300bs(3 98 BoormmbGMmmann msdsddo.

39360 bbgs bgm3mao@mbogmbnbgsb gobbbgeggdom, 3mm@nbo o BgMms Labdg-
o 3m3gb6E oMol demo@mbob osmmaqddy. bof 33930 ,bnyzommemol dgbsbyd™sad
3b&ng dob d9dmJ3gqdado go8mbszmabins. m91d(39, bEGoboomEma asgqgdoc (mb-
(3 3Mm3mab 3mIgb@omgdmseb dgosmgdom), 3963 5L 3MBmmgdom ,3mBg6@ ML
3emm@0bob bof 33930 ,boyzomaemal dgbsbgd ™ mEgsbmmaoa bLobmgbos dme@mbobgmmao
96mbob 406356 gdabos (83 osmmMamseb s 3ogdntgdom Bsdmgmam dg30mbggddg 3o-
Lybab go(3930b I3@gmmdom) s 535379 Lagombol dmmEnbabgymo goggdabs, Dmgs-
50, 3mmB0bolb Mb@mmmanolb 3mb6@gJbEdo gobbormgam. ghma bo@yzom, gb gbgows
39630 6039dns oemmbmgnabowdn, gMma 3bMog, abGmMonmo s, dgmeg 8bMog, cgm-
Mommo, d93m 439098000 Bnamdal 3omImboabs. 53 m75dsl dmemmb dogndcmnbogdoo.

Bmam® s 9339 ©03603bgm, ,6500d0b 35635618gd0bob dmmm@nbo og396@L
539090L, doGoms@sm, MbBMmmmann® bs30cmbgddg. ob dabnge Loyge@mmbsy gbg-
35 09, 39M3399mbomo, doboz gd0ms 3x35LgdL. sbgmo aoggds gsdmbsa@ogl
3mB0bolb Bommbmgon® 3mboz0ol, H™Imol msbsbdaws(s, 3439960Ma 3mbdmbo
DROM M0 068 gmogndom® 3mbL3mMLmsb dgaMmgdom, dogmsd 3dz9bngMns s
39Ma0, ®mam@ 3 Jobo godmgmobgds. sbgomnggs, 3gbadsdobsw, Jobo ©sdmzowgdmmy-
35 dobogfn gHmbobawdn (03 dgdmbzgzedan, oy ab ,d96936M0305”: 3emm@nbon, baszbaw
dombomom gohobmbon, Hg6gbabLol g3mdolb MoEgbo dme@mbogmbobs @s dmme@mbal
»b0@0d0b" sbg39 oo 0bBgM3MgEGMMNbS, 3MImbLgdbysmaEa 303d069d0L bo-
boomBogan nym).!

sdxgcom Rzgbo godMab Logsbo, GmamE (3 godgom, 3mmo@mbab ,6o@adnl“3enm-
B0bobgmmo 0b@gMm3m @ o 3000056 35bLsgMMgdam gema bszombas, 39Mdma, Lo-

1 3md@mbab ,65©080l” FoMmboemom goRnbmbgnmo 068 gM3Mg@snobomgal ab. Mondmb dom-
Lgab dgbobadbsgn godm(3gds: Marsile Ficine, Commentaire sur le Banquet de Platon. Texte du
manuscript autographe présenté et traduit par Raymond Marcel. Paris, “Les Belles Lettres” 1956
(898m38(393mal Bobobn@ygomda-gsdm3gmggabogal ob. a3. pp. 49-105). bLoygeGmal demo-
GMbyHo mgmMool semgamBammo 068 gM3mg@onnbmgals ab. ill Kraye, Classical Tradition
in Renaissance Philosophy. Ashgate Variorum 2002, 356bs 3qm&igdom, 3gbsdg maga: The transfor-
mation of Platonic love in the Italian Renaissance. ¢3<jommm© gohabmbdg ab. 0d3g, a3. 76-81.
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yzommmob, ®mam s bygmoal gbgManals, 8obo ,0z35mob® aogqds. 53sbmsb s 3o3daty-
d00, 1B 393963390 39600, Mmam (3 358 9M00b, s 3mMmbLOb, Hmam s ambgdal,
Mo, 359, 3939(390M™, 3539033900 3emmB0bol 3m396@9Mdn, 39Mdmw, boygemmem-
bo o Lyyenl ImFal Bo8sMmgdsadn, abyg, MmamE(3 gb denmEB0blb gbdab.

dmgmge dggoxedmm 3emmBobob ab@gMm3mg@o3ns mazgdal Bobgogom (L
33593L 9 0030), d99mga 30 3939(390M, 3abyybo ao3(3900 03 Jombzgdl, HMImgda(s
bg8mo o3bgom. d9mdbamo @9JLE oL goMs,' 3049bgd 98 9bgowol B8l JoGormm
056335602, 3(3069m©g60 gLBMEJ39300, s3Mgm39, Mo8g6087 93MM3Mm Moadsabl
5 309m33m 3oL, HMIgemms dmEnb gobbsgnmmgdom 360d36gmmzgsebas, Agdo sbGMom,
3mmG9Mbol 0gM 0bgmobyMow moMadbomn 8gjbGo, asdmzzmaggs s 3mIgb@om-
9%0.°

(1) goobgs, Hm3momsg 3emm@nbo 0bygdl dmme@mbama gMmmbol g563568gdab,
sbgmons: ,gMmbo IgMmons, gdmbo o) Momas bymogho asbzws (pathos), sb — 6sbo-
mmd603, 03gmo s 0gdmba, 6sBommdmog 30 — asb3e?“

306390 Mo300056 Imgmgm sbgomn b 3gbs dgadmgds godmzga@obmo: gMmbo
o@0b byyemal gob3@s (»3ommbn®, s39480) s gdmba(z (564 0b 303mbE L3 5Mab, s
o@s dbmmme Lyyemal 9394@0). 3oL sMbLYdMASL 35bs30MMgdL Lymms FobbEoggds
33396096980l 396.

(2) 3gmerg 05330 35bLobM3MMmNs ambgdsl, bLymbs s LogzsMymb (9MmbLL)
dmEob dodommngdgdo, gsmbgmmos mEn Labob sgxMmmmndg: byonco (50358 gMns-
o) bygemo s 097399609960 Lyyemgdo:

»30835Rb0s, MM sxMmEo@g MmMos: “dgoncn’ sxdmmmad g dgEoncns, bonmm
[8gmeg sg@meo@g] bgzbobs @s ombglb [sbyemos]; ol 33499ybon® Jm@babgdsms
dgomgomyncgs”.t DgEonco sgmmend g NInsmmu BoMmImmaqds ambgdowsb s o6
3mbsbomgmdl do@gMmosdo (sd0@mds(y dob ,mgom” 9bmgds). v3a35Msow, ol 34-
303500 s dmbyzg@moe oMol ©s393d0Mgdmma msegalb 30bgblby s dgdmddgmmsb
— 3mbgdobmsb, 569y JOMBMLMSb: sxMM©0E g3 ,303sMms Mdz0bo dmddgwgds dobdy,
o9 393906 5L, dgoygems o dgo gMmbo. 5309M0©sb ob dob gMmbmsb gehmaw
3qL3dgnb®.t 8833065, gMmba, Bmame (3 3eam@nbo 583mdl, ,ogsmos Imby@bobs,
Mm3gmo(z 399396 gdmmb magabo [domom] baba@mggmo mdagd@ el bomasl sbaggdl”.

1 3g6dbama 8gdb@obmgalb doMomemom 30ygbgdwn dg8mga as8m(3g8sl: Plotins Schriften.
Ubersetzt von Richard Harder. Neubearbeitung mit griechischem Lesetext und Anmerkungen fort-
gefuhrt von Rudolf Beutler und Willy Theiler. Lizenzausgabe fir Wissenschaftliche Buchgesellschaft.
Darmstadt. Felix Meiner Verlag, Hamburg, Band V, 1960, pp. 173-100.

2 mgmos smadbody, bgm3mo@mbamo goenmlbmans. denm@obo o nsddemadmbo. 894LEgdo,
®oMa85b0, 3063568 9d980. mdagmabin, cmmambo, 2009. 3emm@G0balb g6gows IS - a3. 95-124.
3emB0bol §gdbBob Jommymoa momadsbol Jomamgdabsb: a3., semgjbodg.

3 Albert Marten Wolters, Plotinus “On Eros”. A detailed exegetical study of Enneads Ill, 5 (Dissertati-
on). Amsterdam 1972.

4 Plot. II'5,1 (a3. 104 oemggbodg)
5 Plot. 15,2 (a3. 109 semgqbody).
6 Plot. 1l15,2(33. 110 osemgdLoady).
7 Plot. 15,2 (a3. 110 semgqbody).
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0939 0931358 9dm, B3, by3060 sgMmEo@ gl dgdmbzgzeda, d36980b mdagd@on nb-
&9gmogodoyMo gmmMm3gdal — nggdals, goembgdol bggmme.

(3) B3mgmyg Mgbogydg dgbedg cmogabomgab: gembo Jo3mbBobos — ob sMbgds, Hm-
dgmoi bLymds omogabo dmddgogdoo d39, Mmss 06 gbboyMaw MynMgdos mazol
30dgBL BHmam& (3 ,0030b 30Mz9m Loggmgb®.! bgwgob”, ,d36980b" 580 3rm@E0bob
gBommbmgnsda, Labmasome, doMomswo gmgdgb@os dgoganl, MHmamm 30dgbab
,d99am3o 303mbEoLob Bo63mJdbab ,3Mm(39Ld0: ,d36980b 068 9bLngmdom, [Lyyem-
35] m030bgsb 335 Moma(s, Ma(3 8obo s [80bo] bgzob Mdagd@ob mambos. bgogolb be-
356%g 3mb(396@M0Mgdmmo 3mJ350gd0@sb s 0dowsb, Mo momdmbrs byogol mdoa-
9980056 g33mgEnbs, 0335 gMmbo: bogbyg mzsema, MmIgmbe bgwgs momngmbes [0d]
353mboabymadsbmeb gMmem goshbas, [Hm3gmo Logbob @obsbzal dgogasw donmy-
33]. [g6mbab] bLobgmo(s odgoeb bocdmeagds, 0do@ma, Mm3 [35L] 303mbEobon bywgn-
b gooRbos™.?

3mm@nbol mobobdow, st dbmmmmm Dg(30nMm-m3megdfng biymb 3yszb magobo
9mmbo, 505390 3mbIay® Lyl s nbrogoMsmNE Lyymgdbs s Mmag-mszobo gHmbgdo
394930. gPmbos gb 1 3065b 3690 babgmds 53 badystimdns gohgbomo s bbgmmgdtog
boggommmdos RoMormmo.? s3a356Mo@, gMmbal Labgmds 080c asbobadmgmgds, o
Amdgmo Labob Lyl 3oginm3zbgds ab.

(4) 9mgmg ©obggbs dgmmbg mogobomgal: mgomogdmoga bLyymobs ©s dabo
9mmbob goMEs, sl dbmgmom bymoa magobo ghmboom, s snsb nbrogoysmymo
byemgdo(s, BmB8madbag Bomn 3gbadadobo gMmbgda sbemsgom. abobo gdmbos babgmdsl
309399136900056 (569) 3gMmgdo o6 o605b). Lyemabs s HdMbgdal 83 M doMoma
bobgmdsol ImEnb Bndommgdsl demmBobo sbg godmba@esL:

»boymggmmam [Lyeb] 34ogl bagmggmmam [gemba]. beaegnm 6sBoemgdomo biyemg-
30056 Mmomgyemb — meg-magobo. bemm Medrgbswa(s (3om3gmo [byma] bagmggem-
oom [Lyobasb] godoxbamo 30 o 5M0b, 5Ms3g@ goMgdmzyymoas [3obasb] abg, Hmd
yzgms [bygemo] 9o [Loymggmmom bymb Bomdmowagblb], sbgomngg 8ndsmmgdsedas
®00m Mo 9embo bagmggmoem [gHmborsb]“.4

(8) dom0sb dm3myg obygbs 3gbmmg moz0bmzab: 834394b0nMo gMmbo gdmbos.
o, 09330 98 LedyaMmmbos, Bo0b(s, 0bgzg, Bmame (3 bbgs ©g8mbgda, 3MLAmbo 5@ sGnb.°

(6) 39993by ®9330 3mMENbo aob3oMmEo3L gobLbgs39dgdL @IgMmgdlLs s ©g-
3mbgdL ImEnb: 3gMmgdo maz0bygamn 56056 513998 gd0basb (35b(300980ba56, 364-
3980basb), ,bmEm ©g3MbgdL aob(3005L JngsebgHm; bnbo MB8gMmgdol 38amad doma-
onmgdom 3ng3oR60s, md(3e [gb daMoonmmds dbmmme] Rzgb dodsto 603bszl
doMo@gmmmdal; dnggsohbas, Hm3 abobo 34sdn, IgHmmgdls s Bzgblb azomb dmmal

1 Plot. 1l 5,3 (a3. 110 semgqLady).

2 Plot. lI'5, 3 (g3. 110-111 semgqboadyg). ob. sa@gomag Raoul Mortley, Plotinus, Self and the World.
Cambridge, Cambridge University Press 2013, p. 6-11, 55-67.

3  Plot. lll 5, 3.

Plot. Il 5,4 (33. 112 5emgdLoady).

5 Plot.lll 5, 5.

I
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06056"." B8nbes Lymob gMmbo, 3mmE0bol sbDF0m, WBgMmos, bmemm amdbmdswo
badgammb Lymos gMmbgdl 8mbgdo Mbos 3MBmmm. asmws 530bs, drmm@onba
30dmmJ353L goMmomb: 09 039193900, HM3 06 gmag0damy® 3mb3mbdn (56¢) nwge-
®o bBd3YaMman) M0l ,mgoM-Egdmbo (569 dmMbal ngs — m.s.), abo(s, magol dbng,
0896 m0 0469852

53 8330, 3emm@nbolb MmbBmmmanal mzsombabEmaboom, 3obbsznmEgdoom Lonb-
&9gMgbmos dabo ab mgbobo, Hmgmoaz gbgds ambom (0b@gmngodomM) 3o gmnsl,
Bmame(z 99035350 boggbn®mb 63obos YLbbgnmmmdabs s dgamdbgdom smbsgdgem bo-
356L dmMab. gb mgbabo a39b3omgds, 39mgbow 303963390 9Mmbgdals bbgowabbgs
©mbgms dmMob dndsMmmgdado(s: o3 B30bss, 35dnbgg o6 gMgzs Lbgmmb. ond(ss,
39360 Bogdmmdl, Hm3 ©qdmbals smbgds — Medybos(y 0b ©gdmbos — [aymobbdmdl]
5037 bbgnmmsb 303d00b, [0gbgds gb bbgmemo] 3sgM0 o) (39(3bem0. o33 Ho@ma
96935 gb 86bgds gMo dgdmbggzsdo Lbgmmb, bbgs 3gdmbgggzeda 3o sMs, o 30 dgMg-
30b ®50dg 30bgbo o6 5M0L? s Mo 30l gb FodgDa? Mbws g9dzem gmboma 358 g-
6105, Momd oLmob NMMngMmMdsdn 3gmezn [s@bgds] Bnbo gdggmdom sdo, bbgme-
0o [B5@ 96058007 Rodmzgomgh*“.?

Mmam& (3 3mm@Ggmbo 3oMommdL, ambomn 388 gfns 3emmB0bmsb, 53 dgdmb-
3935d0, bymal gobnbabdmgmgmmdss (aoristia). d53amdn megnsb gb YB®™ bomgmao
asbgde.

(7) 39330009 ma3d0 3emmBobo g56350o3L ,69@oM0b" Bommbmgon® ogubd-
(300b. dobo 0b@gMm3MgGo(300m, 3mmoGmbab bomgzedn, Mm3mol mobobdows(s, gHmbab
©5350g30bsb 3mEMb FogMomos bgd@ocom, Moash ,0306m RxgM o6 sBbgdmds”,*
800603b93L, M3 ,90mbo a@mdbmda [Lodysmmawg] sy ashbrs, 3gboss. gmbom
3996935L aym bobostgda [...]. ob ng [amboo bLgzg@madn] aohbs, Mmam (s gm@dabs s
a069LobM3M gm0l bobsgz0; gb M 3565360 Lyl sbsbosmgdl, babsd bnzgmgl do-
00Ba3L; [98 @MML bLymo mocmgdmb] Jomhogmmdl, Mmzs asbybsdrgMgmo s badb-
036 BoM8mbobgnm gMmmbob 303mbEoLL ML .° Jgbsedadabow, gHmbo dxwsd mdmbyg-
mos ©d Momag bdaMogds, ,ob o3 bEmymaamos s sz 3doMo — ab bsgmyymos,
500356 35699boDM3Mgmo FabbMogrgdnsb s 38560 mmambowsb [gmbog&mmmmda-
6] om0 dbs”.6 5dg 35600, gMmbo maz0b0 dmbgdom, Bs 3eemoas, 1 38s6ns (@poros):
»30bbL BM3 (5 FosmBomb, b 8o0b(3 dmbgman 0gbgds. dob o6 doemdlb s03bmb, Mopasb
badogl gb oM dgmdmos. [...] g0brs(s BodogMom s0gbmb, 9b obsbl 396 aab@ebb*.’

Sbms, 09y 36O Mbogdom dgz0mbgal, MmIgmo(y ababyobdo ogbgom: Mol
bg3oL 96 396 bgegl gMmbo? — dgazadmos godzom, Hm3 gMmbo bgwsegl nb@gmago-
oy Bm@3gol, gombgdl, dog®ed, 83539 MM, gb bgmazs o6 sGals bemmymeamao

Plot. Il 5, 6 (33. 115 semgdLadg).
Plot. 1l 5,6 (33. 116 semgdLoady).
Plot. Il 5, 6 (33. 117 semgdLadg).
Plat. Symp. 203 b 5-6.

Plot. Il 5, 7 (3. 117 semgdbady).
Plot. Il 5,7 (33. 118 semgqLody).
Plot. Il 5, 7 (3. 117 semgdbady).
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©> ©385330gmBorgdgmo, Mo Bob 33mog o 33mog P30dagdl, bym ga®m 3géor
F3608mb 03300 bgz0b bLogsba. Im 3mge, dgadmgds 0o dzol, Mm3 gHmbo byosglb s
396 bgazb gMmbs s 0do39 Mdogd@&gol. bmmm doma bgmabmes bgozob omm3gdgmao
LyFgzomo 35630Mmdgdnmos bygmab gobnbsdmgmgmo s HbabHmm JobbMoggdoo.

(8) 8mgmy abysbs 3gMgg mo30bmgal: 3emm@abol gs685M8gdom, d3mMmboa,
Gm3gmo(3, 3mo@mbob msbabdow, dgzbolb domdn dgdmzgows,' yggmonal mmambos.
0350 Bg3Lo — odMmdomon Lobyabo — ambgdss, bmmm sgmmEnd g — dgomHmdomo
Lobyabo — byyemos. oo dmFol MBGMEmanE 3o330Mb 3rmE0bo YRG™ ©sbzGHoemy-
dom 393ga 53380 gbgdes.

(9) 39366y mo3d0 3emmBobo ndmggs gMmbLob dgbobgd domals bLadmmmm ©s ©g-
G Gommbmgon® o630 gdsl. ob 3m3gb@omb 83909dL domalb momgdab y39-
o 3mbsbomol MmbGmmmaon@® Mmmdy. 53335050, 3rmE0bolb Mobsbdsw, 3mEmmbo
— ambogMmmmds — 35bsbobngfMgdl gmmdsms gMomdmaomdsl gmboom bsdystmmbs o
@dommgl gmbgdoada: Moz0mbacny@a sDMgda (logoi) ghomdmomdada dgowagbgb 3m-
mbL.2 bomgge8n, B™T ,3mGHmbo 8mgFamoas 6@ otnm® 0dsl 603653L, B3 3mGHmbo
350 gsb 03Lgds, M35 sDM0/ambngFmgds Dgbs 303mbBOLoEsb (ambgdnwsb) dzgosda
(byem8o) Bod8meob.? bbgaagemam s@ob boddg msegem ambgdal dgdmbgggedo: dsb, dobo
030013350mMbol 30dm, @onmmds of bfoMogds, Moasb ,ambgdodo Moz sMbgdmdl,
[85L3ns] Boongboemo s bbgs Mo0890sb [564) 3oMqgsb] o6 dgdmaals™.*

Mo(3 3996905 Lyemobs s ambydolb J0doMmgdsl, demm@nbo dsb dgdwmgabonmaw
3563508 03b: bymo, ambgdobmsb mobsdyman, obasb godmealb s dgdwmamd 33mes
sDEgd0m, M30mbsmAHMdom (,mmambgdom®) 03bgds.° beenm gHmbL Ga3 dggbgds,
ob byeob 3mB8ng0 Mob3brgdas: ,obg, o 0mgdemmdoom, [gMmbo] Inwsd Botdmma -
35 Lyyemal BobBMOB9d0Esb, MmM3gmas KdxmdgLo s 3gmamo [3G0b(303550L396] 560l
30dsmommo; gembo, 0bgzg Bmgm@ g byyemo, bm8 3Mosd ngm”.b 3mEmmbabs s 39bnsb
9O0MdS — Femds s mmamboms bbmgbs, dgmbydymo Fombsagy bogmgdmdobmeb —
Bom3m4360L biymolb dmgdggdsl (,56gMansb®), Bndsmmymb boggmgdy, s LBmMgo
9L 860l gFmbo.” 3gbos o8 gM0ss, ,080@ ™3, H™A3 8o gmnsl yggms [bogsba] bgnmwmgds,
5 [080@m3s(3], H™3 boggomobzgb mEmEzab gobnbsdrmgMmgmmds (Mowasb 08530, Ma(s
dooem@z0b, Mo0dg bLobmgsebgds ob mmambn o6 sMob) doo YgMM oG gMmasmy®l beool
m@Bm3gs80 03sb, Moz 8onm@30b*.2 d98mga 3emm@nbo 8m3mgm ©o Lonb@gmgbme
35635M803L m030L 0gMM0dL BMEMB0sb 358 gM0olb bomdm4dbal dgbobgd: abs, Moy bo-
3N 30 5MbdMAL — Bm@MIss, Lbmem ob, Moz Jobomgdow doom@z0l, [msg0b0]

“ 9

dm3dsgomo dodmgdgmmdom, do@gfnsl 3obmdbogdl dmobmmgdae [s@LL] .

Plat. Symp. 203 b 5-6.

Plot. I 5, 9.

Plot. 11l 5, 9.

Plat. Il 5,9 (a3. 121 semgdbadg).
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LELA ALEXIDZE

Love as Soul’s Activity: Plotinus Il 5

Summary

The aim of this paper is to analyze the neoplatonic interpretation of Plato’s Symposium
as it is exposed in Plotinus’ treatise On Love (Il 5 [50]). Plotinus focuses his attention mainly
on the ontological and, partially, on the metaphysical and psychological aspects of Plato’s
Symposium. He is interested in the interrelationship between Eros, Aphrodite and Zeus/ Kronos
/Uranos. The task of philosophical interpretation of this relationship, expressed in a form
of the myth, requires from Plotinus the analysis of the concept of Soul’s activity (energeia),
personified in myth by Eros (Love). Then Eros (Love), together with Aphrodite (Soul), strives
toward the father of Soul that means, toward Zeus/Kronos (Intellect; depends on that what
kind of Soul is discussed), and, even more, by means of Intellect, toward the supreme universal
cause, personified in myth by Uranos. Therefore, in Plotinus’ interpretation, Eros is “the eye
of Soul”, that means, her activity, by means of which she strives toward her origin, parent
and cause - Intellect. The desire of Soul to go back or to ascend to her principle is caused by
Soul’s rationality, on the one hand, and by the lack of rationality, by its incompleteness on
the other. Both of them - the rationality and its incompleteness as well - are characteristics
of Soul. Hence, Poros (possession, richness of rationality) and Penia (poverty, privation
of rationality) play key roles in the “realization” of the interrelationship between Soul and
Intellect. The result/product of the unity of the two abovementioned principles - Poros and
Penia - is Eros - the activity of Soul. In the same treatise, Plotinus discusses differences and
similarities between mythical and philosophical discourses. From the ontological point of view,
Plotinus acknowledges the restrict character of mythological discourse, though he knows that
philosophical discourse as discourse is not an absolutely perfect form for expressing the whole
complexity and unity of ontological reality either.

Our purpose is to understand, in the context of Plotinus’ philosophy, what Eros as the
“eye” and activity of Soul can see or not see in the case of the heavenly Aphrodite (Soul), on
the one hand, and in the case of the “ordinary” Aphrodite (world-Soul and individual human
Souls too), on the other. Moreover, we analyze, at what extend two kinds of the pair: Poros
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and Penia (and, correspondingly, two kinds of Soul’s activity that means, two types of Eros) are
different from each other on two abovementioned “levels” of Soul/Aphrodite.

On the base of Plotinus’ treatise On Love and taking into consideration generally his
philosophy, we can answer the above mentioned questions in the following way: Eros is,
as Soul’s activity and her “eye”, directed toward Soul’s cause and “father” - Intellect (he is
personified by Zeus or Kronos, depending on that, ontologically which level of Intellect is
discussed). Soul’s desire is caused by the fact that she is the “lower” hypostasis than Intellect.
The richness of Forms in Intellect becomes existent as hypostasis, and this is Soul. Soul strives
toward her cause, parent and origin - Intellect, because she, as the lower hypostasis, has lack
of intelligence, which she should receive from outside as Reasons (logoi). This desire of Soul
is her activity (energeia) - Eros. Together with Soul, it looks at and sees the intelligible Forms,
though even in the case of very attentive and intensive gazing, this kind of seeing cannot be
perfect because the object of seeing is “outside” of the seer. This explains why even in the
case of the heavenly (immaterial, bodyless) Soul this type of seeing cannot be ever satisfied
but is necessarily everlasting, requiring the desire of seeing again and again. Therefore, we
can assume that in the case of heavenly Aphrodite (divine, pure Soul), Eros looks at and sees
the intelligible Forms though, at the same time, it is not able to see them satisfyingly, for it
cannot ever gain the absolutely perfect union with the objects seen. That’s why it desires
again and again to see them. In the case of heavenly Soul, the objects of seeing are intelligible
Forms, and the indefiniteness of Soul’s desire is intelligible matter, personified in myth by
Penia. As for Aphrodite which is descended in the realm of matter, here we must distinguish
at least two levels of Soul and, correspondingly, Eros: (1) Eros of the world-Soul; (2) Eros of an
individual Soul. In both cases, Aphrodite, together with Eros, strives toward the Forms, which
are incorporated. This means that the object of Soul’s desire and the aim of her activity (Love)
are not pure intelligible Forms, as it was in case of heavenly Aphrodite but forms-in-matter,
though in all cases, we should remember this and Plotinus reminds it to us constantly - it is
good that is desired.

Plotinus does not discuss in details the differences between the modes and objects of
seeing in the case of (1) world-Soul and (2) individual Souls. However, it is clear that in the first
case, Eros sees the complex of all Forms existing in unity in macrocosm and constituting world-
Body, while in the second case, Eros of an individual Soul looks at a particular form-in-matter.
On the basis of Plotinus’ ontology, taking into consideration his other works too, | suppose,
we can say that it depends on individual Soul’s activity (that means, on her energeia - Eros),
how far she can go, on the one hand, in seeing and grasping the plurality and richness of
individual forms-in-matter, and, on the other, in her ability of seeing, as far as this is possible to
a human being, intelligible Forms through their corporeal images. More perfect is Soul, more
universally she can see, that means she can potentially see much more in the object of her
desire than the form-in-matter offers to her gaze from the first sight. Thus, we may conclude
that in the case of a Soul which participates in sensible (not intelligible) matter, Eros sees
Forms (ideas) incorporated in matter. Moreover, in the case of individual Souls, Eros sees not
all complexity of forms-in-matter but a part of it. That means, it does not see the whole realm
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of intelligible Forms not only in their pure intelligible condition but in their corporeal state too.
However, as even our individual Soul always possesses, as Plotinus believes, something divine
in herself, this is the reason, why it is up to the Soul (that means, ourselves), to be able or not
be able to view behind the sensibly seen objects the variety and richness of intelligible Forms.
Thus, we may say that the process of seeing and not seeing, and seeing again and again, and
so on, is a dynamic eternal process which constitutes Soul’s substance. The dialectic of power
(dynamis) and activity (energeia) plays a key role in the realization of this kind of intellectual
(‘theoretical®) life of Soul’s substance (ousia). Therefore, Plotinus’ interpretation makes us
understand that there is a connection between that realm of philosophy which, on the first
sight, looks like an abstract ontology and metaphysics, on the one hand, and our human and
personal psychology, on the other. Plotinus helps us to feel and understand that the world
we live in is a harmonic unity, and we are members of this unity and have our own part in it.
Moreover, he helps us to become conscious of the fact that our spiritual abilities are extremely
vast and almost limitless, and it depends entirely on ourselves how far we can exercise our
natural spiritual and intellectual power and our soul’s activity, that means, our own Eros.
Briefly, Plotinus helps us to recognize our inner freedom and better understand our true self.

In my opinion, Plotinus’ treatise On Love is a very good example of the synthesis of
the historical approach to a philosophical text on the one hand, and purely philosophical,
theoretical and “free” interpretation of its main issues on the other. In the treatise On Love,
Plotinus, as the author, does simultaneously two things: he is historian of philosophy and he is
a “pure” philosopher too. Hence, on the one hand, he makes an attempt to read and interpret
Plato’s text adequately, that means to explain its sense in that way as it, presumably, was meant
by Plato, and, on the other, he expresses his own theory on the issues of Plato’s dialogue. In
Plotinus’ interpretation, these two things - the history of philosophy and the “free”, purely
contemplative, theoretical philosophy co-exist (though without mixing with each other) as a
very interesting and harmonious synthesis.

67



05894> MmMnad]

LIQYIHML ABIHICN dI6BMANCIdIBN

98D0bE b0 N0 BgbmIgbmmmaonl 3mbazn0sb dg@ow Lanb@gmgbme
2390396905 JoMmgzgmo gobagmbol gos @gsmol cgm@ns badysmmb goMvymo go6Dm-
domgdgdal dgbobgd. 938 mgm@maal cobobdam, LogM(30L Lodn gobbdmamgdol goMws,
Lymag 9o dgndmgdgmo, Hm3 badysmmb goshbogl bbgs, Azgbo mzsmobmgzal ags-
o 3obdmIomgdsbo; mgmMonl sg@mMgdo 93 gobbmdnmgdsw doohbyzgb LogMz0l
66%080 bbdmmﬁ)@ﬂso@m Qaédob 0663@03 83807[‘)33‘3@0 3. 6. GOQOBQ‘)OL) 560@0'&
RBM0mMBL, YBH™ Db O© — 98 GoMmnmdal 3g8mbabdmgmeyma BMomma bobob gobbm-
doemgdab.

(3006 ME 35bbdmIomgdady madsmMsgn dgodmgds dg@ow 306 Mowoy)-
Lol 86 9d0; 0d0bscmgzgal, Hmd LogM (3oL 83 BobE@OLEG N FNMO© (3060 sfgdo dgzombomo,
bogomms bndgmbgddmagmo MMmngmm]dgogds, Mo doombggs gmgdgb@emem bo-
Bomogoms 330 oMgdmgdda. sbgm Nddmegmgh @edsdymmdbal 3gmdn sbamo gobbdm-
domgdab gohgbs @owsb@Mogds ndom, HmAd bogM (3930 gobgzgbomn bobowmszgdo (gMe-
308mbgdo, gmBmbgda, bmimgmbgda...) dgndmagds 3oJMbgb, 9. 0. goe300bg6 sbow
356%DmB0mgdedn s dgdwga 0bgg 3oRbebgb, @sdGMMbobgb 356, R396L Logm(39da (1).

dog M3 sbgmn 9839d@0 o osLEYM®s M3 9o g4b3gMNdgb@dn. Mmgmmoaanl
23&™MMgd0 goMayEmdgb, Mmd MK gMmdoo dombymmo o6 sMab (30bgnem Hemo-
960 ddggdsms ab bgddmsgmo embyg, Hmdgmo(s gbabAmme 33069 do3Mmmbogm(3qb
aobLbob, bows s ox0dboMmgds sbammn asbdmomadolb dgogan.

03M0g50, 3godmgds bazombo ogeygbma sbg:

0930 9db39M03gb& 0L EMg35bEgmo EMbg bojdomabo o6 oMol Lodysmmb go-
Ao 456DmIomgdol smdmbohgbow, 3mbammmbgmons 0y oMo, gb sedmAgbs go3g0m-
b bgoem 6 Dga?

353046Omdm, Hm3 59 3M0b30349em dgdmgdemmdabmab a3o43Lb boddg, od(zs gL,
F39b0 sBMom, bLymag o6 60dbogl, Hm3 Ladysmb oM dgadmgds goshbglb Gommma
a06dm3nmgdgdo. oMomme, Bodogymo 94b3gH039680 FobaznE Mgemmdsdn 396
Robbggds dom. 880bmzal, Bobogzob bygMmosb Nbros gowszngm Gommbmgoyma
5bMM3bgdal Lom®Igdn s o o Ladbaby@b goa330b93L BgbMBgbmemmaoy@o doc-
amads 3Mmdmagdol dndoMon.

* Xk 3k

dmgmge aobgzobommm, Msdo dgmdsmgmdl 3Gmdmgdal gggbmdgbmemmmagoyma
33ma30b dgomeo. ggbmdgbmmmans, Mmam (s 3936096 gds sMLgdmdol bogyydgmoal
dgbobgd, a30hg9693L, Hmd Lodysmdn MmozobmdgzeE Jnd0bsMgmdl nEgsms Bamdm-
dmdob, ImdMomdal s (339mmgdsmdals 3GMm3qbo. gb 3Mmzgbn, gMmn 3bMog, bom-
dmaagbl mdogd@nmo (gadogycn) Mgsmmdol bogydggmb, dgmeg dbMog 3o, aob-

68



838755 erendd, bsAyshmb gshipn 3356mdnpyd90n

LadmgMagl (36mdogMgdadn dodwnbatg Bbodmgdmzom® s 396G smuE 548 gdb. ngn
dgodmads dg30056Mmo Mama3 mz30mImdMsg, mbEmmmann® ,89JbEL, Gm3gmocs
2MbgdMAL oMo MgomMo, sadgm bmdnbsmuMa, EMmabl(39609bEsmn&m mbydy.
abgmn Mb@™MG9d@MomGn dm(39dmmmds 035b 60dbsogl, M3 LadysMmb mdagd@@ds
3m3mgbgd3s 56 bydogd@mEds 04 &qdds aoM 339mm bLodusznedn dgndmgds 0ms353mb
50b0dbemo 3Gm3gbob Hmemo.

%39bm3gbmmmaoy®o gommbmans 0dsbog 33900bgds, MmI, o 3o gomadsmMs-
3900 Lodyommb s@bgdmdadg, xge MbEs ao35M330mm, Mol bndbogl s@MLgdmds, sdn-
boogal 30 b o39yMEbmom sMbLdmdal 53gbmdgbl, 56¢) ol MBmomm s aof339-
@ 3m(398mdsb (3090,

o@bgdmds 39 3gdmygzs dgdmgabsnfo: gMomn dbMag, dg dgz0amdbmd, gbgwesg,
50304303 gofg bLodysmmb, Mmam (3 IMogomeygmmasb bndmMagmal, MmIgmbsg doge-
Bge gfmbs o 0339 0gol, 5GLgdmdal ngsl; gb ngs mmaoznMa© bEMmosw go-
M 330300000, M30a356 Ndmasgbos s 3963 gHM0 30633990 dobssmbo 396 S3m-
byFogl dob.

dgmeg 3bMog, dnbogsbaw dgz0adbmd Rgdl sMbgdmdsl, Mmam (3 nboogowe-
S s 3obmdgmmgdgm ,39%-b, MmIgmas sbg39 3oNM33939m0 Bgbmdgbos, s 30
dobo mmgognco 35633939 (bmgem3bgdnm dobssmbda gomsygabs) 3ol wbagomymm-
35L 3mb3mdL.

35dmE0b, ®m™3 53 mMo, a59M 339390 dm3gb@Gnb dgmbyds 4860l Rgdomzal om-
Lydmdal dm(393Mmmdal. Jogmsed s@Mbgdmds 39 dgdmgazs LOYYmosE aoMmzzgmoa bo-
boo o 505 3o9)M 3393 - 5M (3, MmMam 3 bmemme mdngd@nen LadysMm ©s 563,
Bmame(z 6306osw byydogd@nen ,35%, 50390, Mmame (3 domgmn 53 LadoMab3oMm
39 bgdb dmEab, Mewasb LEmMge dysmaedn bmMm(z0gmegds dsmn gHmosbmds;
M5 YMN0gM803Lasgbgdal aboo (0bobo dbaszLbo 5G0sb ndom, HM3 MEngg goym-
3333909, 3>YM33IFLMIS 30 3oM3399mmdL g 8maz(398L), ¥Medgr doma gHao-
96ma56Lbgo3960L Loggydzgmdy.

s dggan dogomgm? dogomagom ob, Mmd, oyyzo s@bgdmds dg 3gdmaggs 1da-
oM, 35306 dgdmgge LaBYsMmML gMMNabmdss s gabbbgaggds(s. 8 LadnMabdomm
3m396@8 g0l dgmbyds 30 dgbadmgdgmons Ibmmme 3Gm(39Lb3dn. Bgbm3gbmemmanals mo-
bobdoc, gb LEmM g ab LabomEbmm 3Gm35b0s, HMgmog boGIMIMSL s gobsbmm-
(30993b 0@gol s Bamdmaaqbl, ghmo dbfng, mdogd@& Mo (Foboznco) badyscmb
dmgzmgboms g0 3399mmdal bogmdzgmb, dgmeg 8bMog 30, gobbadmzcegL (36mdag-
96530 30d@nbstg Bbodmgdmon® s 396G oM 5@ gdb.

* % %
©0393Mmbogm gos 3omal GabognM mgmEasl. gbm3gbmmmanym®o sboma-

Bob gmbdy gon 335 398gan:
0930 (36mdogMgds s Mmdogd@Mn Mgommds NMmngMomasbbbgeggdol gsdm
960056md530 0dgmeyqd05b, Hmam® (3 0gab BoM8mImdal 3Gim(3gbob @asmagd@ogndo
3m3896@89d0, 85306 o6 dgodmagds, Badognmo Mgommds gsbgobommmo (36mdogMgdabe-

69



onembmognzh-o1gmpmanghn 8ndmdbnpzgon, Ned, 2014

356 3mbyz980m, Moms (30830 3m(393mmds Lodysmma 36 s 3oMamb magobo s@bgdm-
S0l 5B

9L 60dbogl, Mm3, Moz Mbs Im@L bogowglb Babogynco gjb3gcndgb@o Lodys-
b Loe@3abgym 33mmg30d0, 0gn Mgdggmo dosaqgds drgsml, MmImal njoms(s
Bobigme oo dgndmgds, Maash 88 Ladbmacab domds bywgds (36mdagmgdals s bad-
gommb (3m3bamo 3933060, 063935 0gob Jdbsmdal 3Mm(39Lo s JMgds Babdo -
0 0MbydMdob D0, 3omgdo@ngnm sdbEMag(30530 dgodmgds bomdmgnanbmm Go-
20b oEo s Mognbe 3306y dobdamgdn, Mowasb, mmanino godmdabsmgmdal
»35mbabdEabom, Maibgms mgmdo qLobEmmms, JogMed o3 ,3e“ YLabEYmmdsda
03390935 Bm@BomM-mman 3n©o sbOHM36930b bocggbo — HmI ob dbgoggmmdowsb
13398L (3mbom, JabssMbmdMng d0dsMmgdol sbOHM365d0Ls Mmogolb Mbdogd@mab; Hm3
a6 33990 3513800l ndom 035Mag0s 96 0(33emgds Ladysmmb smBgmal gbs (AmIgem-
bag A6 FMEBomyMa MLabEYmmE 3930 (39mgdm), gbs, Mm3gmaz LEmMgw (36m-
309Mgdabs o mdogd@nmn Mgommdal (3mbom NMmogHmddgrgdsdn ngbs gMomd-
035 353m39da390¢mo 0ol J3bsmdol magabmsgawo 3Mm39Lob Logydzgmdy.

39bm3gbmmmaons azoxnmmbamgdl, Mm3 L3gnsmy@ds 3936096 gds3 msgals
d939(369800 Boombymaddo 3bgo3gmmdo©sb o6 Mbos @sgsMamb ab (569d00m-96md-
030 Bbsdg6@8 0, MmIgmbs(z ob Y3ommdme gyMebmds. MmA 3936096 5d53 magobo
965 Logbol s@BgMol 3bs Ladyamgdow 3o 36 ¢bes JooRbomb, M350 MgomMTnbbo©
39(30mb, Bmam@z g0dmbsjzmagzo mdogd@o. Moasb obg 3o o6 Mbrs bomdmgowao-
b, O3 mocgdmb sAbgdmdL Ladyscm, mmBgmbas (36mdogmgds gbal gbom sembgmb,
36337900 3063935356 5MbLgoMAL Lo ygs, 9balb Bgbmdgbn, Bmam (3 bogmzbeng, Hm-
am& 3 000g0b dg4360L 3Mm(39L0, HB™MIgmo(z 9o gobnymazgm dmdMomdadn s3YmegdL
™6 a5b6bbzo390m 1396m3g6L: (36mdogFmgdsl s bLodysmmb.

530@m3, 0930 5ObL7dMABL LadysMMb Gofmmo g56bMBamgdgda, nbobo Mbws 3-
dgdmo 365 BodognMo Mgommdolb EsbEYmdgmo gogsMmmmgdalb 36 YbabEHymm
dgd(3060930b gbom, sG0dg ambgdols mzamobomgal bLagbgdoom dobobgmd Lodmgem-
b9 5 03 goMsdsgam bods300dn, bowas(s (339 gdsmdal asbnzab Boba Mo M-
smdal 5B gHabs g60.

9L (339mgdomds xgM 3ogs Loy 360l B0b ssxgndboms ol dm@ds 4. 6. ,dm-
0L 3006(3030L° bobom, HMImol MobobIsws(s, sBG0 56 543L, gomadsmszmm sGm-
36 mdngd@ vy, o) o6 Bogymnmgm, Gm3gmo 94b39M0dgb&emn bgmbabym 3306 w©g-
35 5 DmBo3L dob.

3ol 3M0b(z030 Lodysmmb Jgbobgd  3mobogn@a bomdmeagbol Mrm3q35by
30835603698L. Mo@MI oM o3l D0, gomadsmszmm 3oddm3d bgmbabymbogsb wo-
3m91300909e S@G™MING Mb0gddDg? 0dnBm3, MmI NMMngMcnddgwgdsd doom dmMal,
0bg) aobdmIg0l 3Mm(39L8s, dgndabs Fgb@omyMa 3Hm35Labomzgal @sdsbsbosmgdgma
domnsbmds. gb domosbmds gsdmbo@yym 0dbs dz0cMgbo Jdgogdol 3356800, 3masb-
30b 8096 dg3mygzobamo booom, GmM3gmds YHMN0 M Jdggdsms 1byzgd oxyg-
96(306985L bLodgeMn MM, sAggbs 339b6&M Imgmgboms b 3Mg&mn babosmo
5 65B0mmdMog o596 daEmnbo 5@mIgma bLadysmmb oMazmog.

70



838755 erendd, bsAyshmb gshipn 3356mdnpyd90n

3m3s 060babbomdg@yzgms ob, Gog 393amd g3gbm3gbmemmaon® gommbm-
30530 sxngLoMEs g. b. 6306y (36mdngMmgdol 0b@&gb(300L Loboom. K96 30093 3o6-
&0 300Abg3ms, Mm3 b3nbos gmbgds 56 oMb Mmbdogd@mo dobssmbnbash wszmamo
(3960900, 0G0 M@Ts (Mmam(g 5356 sM0bGMEGgmg Bodmmdes). 39bgfmal
39b6m3gbmemansd biydogd@nbzgb dgdmedmnbs 306@0b gdnmgds s ggombms, Hmd
630bs (36mdgMgds, obgy EMab(396mgb@ommGo Ldogd@o, ma30L ®o33d0 9339 a9-
mobbAmdL 306 339mm MM0g6Gs(300L Mmdngd@obowdo s 530@ma Lbgs soggmas, oy
565 06@ 96300, 9697 J0doMmgds 8obasb gabbbgeggdmem aomg mdogd@ dy.

0565390060m39 Bommbmgnnsb smgdymo gb 0b@qb(305 dgodmads dgzo@ammm
3emab 3ol d30Mgbo J3gwgdol 3356@L.

9L 39m3dnz0 bowoyg dozMmbedystmmdo gobmdgzaol 3Mm(3LL sbobnomgdl. ngn
a0dmbo@ogb Lndogd@nb ©sdm 30 dnmgdsb mdngd@obsowdn. dabn dmmosbmds msb
30bm3300L 3Mm(39Lb0b gB@0sEbMdaL g3odmggl, mobars J3bal gMmazet dsngMb s
306bbgaggoal (300L Lydogd@Lo s Mdogd@Lb ImEal. LEmmge ©dsb 60dbsgh bgdmom
30b0dbmmn g m0sbmds 3obbbgseggdedn; 63nbrs (36mdogMmads(s nbgs dadsEmmmmao ao-
g md0gd&dg, H™3 Joor MMM gMnJdggds30 330d3L gBM0sbMda(3 s aoblbbzoggds(s.

obammgns 3396@ M B0b0obmsb sbms YBFmm gs8dg0Mzgemy brgds. bomb dm-
0 ©¢10696000 babdL Nbgedl, MM myd(30 Logdg a3593L oMs Loy dogMmmdogd-
&6, 30bo g53Dmdo bymbsbym s 30mgdmo Mbos smnbgHgdmmalb mabo 3n&n ggo-
Bogob gboom, Hmam (3 s 3Gmmdogd@o.

30l 30b3030 9bmdMng dongMb amabbdmdl asddmdbs o gobodmadl dm-
0b. gemobo 3m©o 50bo 3ol 96s Babog M YOHMN0 M Jdggdsms Nbyzg@mdsol gdystg-
33, 33568 M0 5mbgMs 30 ab3MgEYYmos s 3gdmabodmamgds Mdz0Mgbo §dgmgdab
3356@00.

o@m3 bgds ymggmogg gb?

o a30dmob bgmb bomdmzngobmm, Hmd gs3bmdn bymbebym ool dogMm-
bobooszms LGoGobEogyca Lobgds, Gm3gmoz DgdmddgEgdl dozMmbobarms 3.
85906 bm3 5mbndbymon doMngHn asdfMgdmes, dgbadmadgmo ngbgdmes 3odm830L
36m39b0b bLEMmo 3MBGEMmO, Moz Imb3mdos gobybabdmgMgmmdol bodmszoslb
3036mbadysmmdo.

30 56 8390 gdL 835b. magabo ggbosmaMa nb@ o300l Bysmmdom, ngn bgwmgds,
M3 339566 89gob0 3030 ao3bdmIn bgmbabym 3M0bz03mom Mbos asbbbzegmgdm-
b gobabmM3n Mdogd@nbash, MoEash 30390 Ms853mdL oMo gobanEo Mmdogd@ob,
0639 396G oMo mdngd@ob, 39Mdmw, (36mdogmgdals Hmml, Gm3gemoas 3obdm3zolb
0689630530 mF0gbGnMgdemos dobgsb gobbbzozqd4m Doz bobaems 3by.

356bb303969m Bqgbmdgbms gb YOMogMmJdgrgds aobmymaggma babosmaboss.
30bm3830L 3OM(39L0L (3Mbomo Jomnsbmds o6 gq393gdemgds mmanznM sbamadl,
653 06393L 306Dz gmmdal Lo ggszasb.

50, bLBEm@ g 03 bLoGmo300b Igbabgd a3qbandmgds 3gbgmmo — Mmd 63nbos (36m-
309Mgds 360l Mmdogd@ by 30dsmmemo 0b@gb(309, bowss 33543L doma gobbbgeggds s
5 gMc0obmda(s (2).

71



onembmognzh-o1gmpmanghn 8ndmdbnpzgon, Ned, 2014

5308 m3 3304Mmdm, Mm3 LEmE g 5396m3gbmemmaoyma 8oamdnb dgogaswo dg-
dmogms gabogalb gbsdn 3396@ME0 semdommdals (369d8s. gb smdscmMds 56 ony3z5690s
30bgDdggamdmng 39330698Dg. 030 o6 BomImomagbl @& gcMBnbabEma bob@gdol
30395 gdaem dggagdl, smedgm dygsmme sbabagb gabogn® Lodusznsl ozmm-
badysmdo.

565 3mobon@o smdsmmdal gohgbs s dgdamdn go3M(3gmgds gmgdgb@e-
G Boboms 3oms mgmEnsda 398 y39mgdl 085y, Gm3 0Mmgg3e 3mabognmo gabozolb
965, ®m3gmo(s (36mdogMgdabasb ©sd8myy 3000989 Gabognm Mgommdadg nym mMogb-
B0Mgdmo. sbgmo mM0gbG o305 99339 33°6@ME 39603530 saMmgs. 3308m3 35304-
Mmdo, 56 dgadmgds 3moboin® Gabozsdn ewagbomn dbmgmom dodoymmdol
39b6mbals 30MEadnfn gos@sbs 803Mmbadystmda 56 8obo GEabLEMMIs(300 BmMEIs-
E-man 3o (84 Jomgds@ozncn) bggmmdob bogydzgmbg. sbgmo gomoaddbol
MHmb mgmEoal 938mE 5335 Mbos as0m35mabbabmb ol 3m3g6@n(s, ®m3, gbmdmas-
Mb@mmmaonMa 5b MmbBME 9@ omMo Mrmggzabs o (339mgdsmdals godm, dabal,
domobs s 356doemals (36989335 dgndmgds s 3ocamb (96, ymgge dg3mbgggeda, dgo(s-
35(mmb) 30D0 3ME0 sSBMo.

(36md0gMgdab IbF0wsb sMbgdmdal gBmasbo nb@qb(300L baggmdgzgmbyg, doo dg-
0dmgds 3g0dnbmb Lydngd@ Mo JgxgHommds, Moy Lyma o6 60dbs3b Lndogd@4-
ML 3ol 3m&o aoggdoo. bydogd@o of 50l gMmsbo ymegngcgdal dnbogsba do-
3dmdMaggdgma dogms, MHmdgmoaz 3o o6 dryeasb, 3oMadom, sgemmnmgdl godogyma
56bgdmdab LabdEMNLL s Mo30l Mo3380 RszgG o Jmabogym Mgommdsl (36mdngFmgdol
3MEbOmOo 06@g6(500L dodoo goblbbam 3356@ MM Mgommdao goMsgdbob.

sbgmo mb@mmmaonmo bydogd@nEmmds godagn® 94b3gM0dgbGLai (3ol
9RgMb. @ 5o 3masdMgds 3mabn 3G, Mmam® (3 YMHcngMmdgogds godognm
Loabgdl (308Dm8 bgmbabymbs s Mdgd@L) ImEab, Hmam (s bgo@Mmamaa doboms,
m3gma(3 900530060b gmbgded Mbrs gossdndomb s gobsdmasmb.

94L396089680 av89dmm0s, Bmam (3 393793698000 Lo d(309, brEm aobmA-
35, Mmameg d93g(36980b 3Mm(39L0, bowas s brgds gMomngMmddgogds bndogd@bes ©s
™309d@Lb ImEal (393bdm3o bgmbobym 88 dg3mbggzeda 3603369mmdlL, Mmam (3 mb-
Gmmmaom®o byydogd@o).

535b006, 5330560 dgadmads Lymag oM 8330MgdmMmEaL sbgm gJb3gFMndgbEL,
©5 39803t (3005 390demgds nymb ofs bgmmgbymaw Ro@omgdmmo, sedgwm dbgdma-
350 dgdmastn; magobomsgem dgodmads dgoddbsb Lodmszns, baws dbgdals sboma
dmgmgbs a0dmAbrgds; 30 3939365056 go3039dm, Bmamtz sbdMab Badmdmdal
36m(39LL, BmBgmaz sbomo Jabss@boo bocdmsohgbl gaboznE dmgmgbsl, 35d0b of
LBmEM g 3937(36980L MBogd@N® LoGd(305bg dgadmgds gomadss 3mo.

Mmame (3 36930, 3396@NO Mgommdadn begds mbGmmmaonma bydngd@ob
»39960%. gobogyMo gomomgds dgodmagds gosng3gb 3939369800 Lodysznew, bm-
mm 3356@ M0 HMm0 Mo ddgrgdal domnsbmdsdn godmgmobogl (36mdogmgdals nb-
&9b0mbamafo g3gbmdgbn ,3g-ba" o LadysMmmb gMMNsbmds-gobbbgseggdsda.

72



838755 erendd, bsAyshmb gshipn 3356mdnpyd90n

* %k %

535b0b s 3o3d0Mgdom aobgabommo, oy Mmame Bamdmadmds gmgdgb@)s-
Ao boboms 3960 dmogMo 5s@m3doMmzmmo NHM0 Mo ddgogdol MOHmb.

bogmomog godogymo sbdgd&o Mm3 godmzBmzgmm ©s 3MmMdmadal Ggommbm-
g dbomgbg 30madsmsogzmm, dgaodmgds 3ogzom, MmA of 3mnbmgds ymyngFgdol
®o30bnxmgdolb 9bmdgba s o zMmbsedystimda smdsmmds, s 0bg@gMdnbobddo go-
AmboBogl oMo (3mEbal ) 385M0bmdsl, 568w Mgomut gomamgdsl.

35dnb dgodmads obog 30x3046Hmo, 0 HmEal ©s MmamE oMol dmbammeby-
o 9mgdgb@ommmo bobomszol aohgbs. Immmmnbo g3543L 35d0b, Mz oGmMBdom-
®39m0 YHn0gm dggds ,0360d369mgdL", Hmams Lndogd@-mdogd@ob HEmogm-
0390985 s 390dgblb d939(36980m0 dmdFmomdal LabEabl. dgbodsdabsow, gobogyma
36m39L0 bLadMabb 934369 MM (39bo Ima393mnbgds ngabs s dabo Lagbal gm-
@00bmd5do(3 o gobbbgeggdadags.

530 sbamo baBomos 3ol BaMdmdmds gos gomal mgmMosda badysmmb sbamao
356%Dm30mgdal aobbbsl 303d0Mads (53@™M0 a399669ds, GMI sbomma 6sBams 30
sbma gobbbomo gs6bm3nmgdawsb dgdmwal hzgbl LogM(3938n), dgodmgds g0gee-
@M, MHmd bEmM g 85306, Hm30 Bodonco gBmogHnddgogds ,bydogd@ngsosb®
206030006 8 39373698000 3O (39L0L (FoDogYMo sBENAL J3bosmdal) Mmelb nmsds-
dgdL, Logbgdoom ImbomEbgmos badysGmb gommmoa asbbm3omagdol Jsboggb@szos
sbamo gmgdgb@omyyma baboms 3ol BoM3mdmdal baboo.

* % %
36mMdmad0b ggbm3gbmmmany®o s Babozob gommbmegoymo sb3gd@&gdo Hm3
dg3ox53mo, 339469d0:
396m3gbmmmaoym@n 3mba3000056 30dm3nbstg 308 ym©am, Hmd (36mdogmg-
b5 30350 30bobb3zo390L Lo 3o Mmoglh mdogd@ymn bodyommbogsb. 53 mgomasb-
bbgog93530 ngo 3mJdggdL s6Ms, Mmam(3 byydogd@n, 589w, Hmamts gabab@gbo
= Gmamig bdogd@-mdogd@olb dmmosbmds s g. 0. Imddgmgdl, Mmamdz ymazog-
905, 3308 M3 3odmMo(3bmo 308, MMI sGemy) (36mMdogMgdsad, sMsdgo aoM33gmem-
35> B0d0gnM3s 3mzgmgbgd3s(3 0005353mMb Mdngd@ MM Mgommdobasb 3sbbbgsggdmmao
396m3gbgd0L Bmo. LEmEMgE gb bgds dozmmbadysmman. 3396&Mo 94b3gMndgb-
&0ob dBmangFmo Imgmgbs, (300L Jomnsbmdnsb godmdwbamy, 3H0b(303 Mmoo 3obsl-
6353980 Mag0L Mgl 3mabognMo gobogal Mmdogd@mco dmgmgbgdobash. LbmMgw 3
a56bbga3985d0 0dgbl ngo D3N sDOL s J3bol JozHmEgermdal byGomb. 3356-
&M-894560306 ©mbgdg 88 Lodmoz0ol gobm3zal 3Mm3gbo nbzq3L, do3Med godm-
Mobamo o@ss, ®m3 8basglbo ,Lydngddozozns” 8mbogl gmadgbGemem babowszms
bzgmdacs, basg Dmgogma s@mIdommgma RMmogHmddgogds domnsb bosgogh
(36md0gMgdal 453m3mabsl ymazngMgdado — 8mzmaboms 0bmogoms30sl 388 gMna-
&0 356M0gdmbogsb asbbbzeggdabs s ¢gbm3gbmmmany®o Mgoudzonb gboo.
ymx3096M950L 0bgon 0bngonszos o6 BoMBmonggblb bmaswn ool 3mbzmg-
G dmgmagbsl, Mmdgmory 30dm3nbamgmdl s@bgdymn mgmmonwsb. o4 0bwngo-
73



onembmognzh-o1gmpmanghn 8ndmdbnpzgon, Ned, 2014

(308 305603678L oMo dmzemgbal, sMedge sMbLabgmmo xgbmdgbol dgbobgd. ngo
dmnmmEbymos, ,m30mb9dn@0s”, dabo 3MmMabmba MgemuEm MM Mo ddgogdsms
0bamnbosb dgdmgdgmos. oMo, mzom gb ¢bogsmMo ggbmdgbo bomdmawaqbl
sbaemn g06Dmasgdol ;mgmGomo 3mb3993(300L babyabb.

S@MIdoFmom MMM Hmd3gogdsms sbamnda 396 admggs gmgdgbdemmmo
boBoems 3oL 3Mmabmbob bozdamnl Laggdggmb. Rbpgds LEmsm sbama Med, a3
(300 90mMd0o oM 35dmM30bsMgmdL Mmdogd@nMon oMbgdymoa Lod¥s(3000056. dab
®030b83mgds30 3em0bEgds LedysMmb s (36mMdogHgdals gMmnsbo nb@gbz0ns. 530@&m3
9 9396@oGmma 63bams 30b ,bogmsbemg® 3939(36930b sbaemn dommds (3. nbrngow-
S0 bobos 30 bmmmm mgm@0sl 30 o6 gd399gdsMgds, b, Hmam s 1bogomy®o
o6bo, m300mb M0l J53mdGmbads sbammn mgm@nabyzgb. Mo 30 gmgdgb@emema bobo-
530 ,93M35MEbnmNs" Bobsdm®mdgo dmgmaboms bmaswan Lol gdnwasb, sbama mgm-
00 396 90436935 0brJ(300b dggmo dgomman @ gd3aMonm dmgmgbsms gobbdmas-
9300 3 Boom. 57 35630b0s g (300L 3mabognEo mMm3s(3, HMIgmoaz Mmeg0b megdo
MM30 39690 ©©agbom 0gm@asl ,504356L" Mmogobomsgem sMbgdnm mdogddne M-
ommdadEy. of ¢bos dgomhRgb dbmemme ol B30bos mgmGoyma dmwgmo, Hm3gmacs
®53b9d005 393736980 (3m(3bo, MbBa oM 06E)g6(305LM.

sbgon aboo Imbs 3356@ME0 MgmEal edswgds s, 3g30dMMdom, sbggg bogds
®gME00 33939 gemgdgb@ o babomos 3ms byggmman(s.

03M0a0m, 09 gmadgb@otmmo babomos 3o oM 94393@gdsMgds mgmEnsl, MHmdg-
o3 §odognco Mgommmdol bEMm ,mdogd@&ngs0sL" ammobbdmdl; o ngo Mmz00mb
Bom3momaqbl Lobyabl sbomo mgmonmo 3mbgx300bomgal, 85306 dobo agbgbabo
5&™MBdoMMg M MMM M0 3909530 ,bdogd@ngzomgdamoas” (asdmba@esb byydogd@-
™d0ggd&nb Yhmoghom]dgogdsl), bos ymayngigds, Gmamtg (36mdagfmgdol abd)qb-
(309, 0Ly 3E0bEYdS. M300Mb Bobas 30 30 5G0b oG FobogHMo Bo(3MbsJ36n, 50389
396> M0 mdngd@n, HmMImab ¢bo 3oy 0boozns308d0 Dmaswa sMbos Rawgde-
0; 530&m3s(3 9dmg3L ob dadab sbaema (3mEbal, sbammo mgm@oal boGdmdmdsb.

(3bo©0s, 38 EMHML ymzngFgds sma G0l mdogd@n® Mgommdada Bszg@owmo.
080 055 (36md0gFgdal 0b@q6(300L BndsGm. 3g304Mmdo, LEmMgo 58 Lo@ms(3nsdns dg-
badmgdgmo Rogzg@omo Mgommdowsb gobzmes s Ladysmmb Gommmo asbdmdomgdg-
b0l dogde.

™m0 gMsGMs:

1. Bogmdadg a., badgammb gamumo asbbdmdamgdgda, 453. ,0689mgd@ 0", mdaemaba, 2003.
2. 39bgFemo 3., Bommbmgos, Bmamg 330360 893609690, 458. ,Logmbs®, 1994,
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MAMUKA DOLIDZE

The Hidden Dimensions of the Universe

Summary

The presented article addresses the “Theory of Hidden Dimensions” by Georgian scientist
Gia Dvali. The problem is considered from the viewpoint of phenomenological philosophy.
Phenomenological approach to the problem takes into account the cognitive situation in
guantum physics deriving from the integrity of the subject and object. The author supposes that
such integrity provides the quantum particles with the probability and indeterministic nature.
The phenomenon of freedom does not belong only to the human world. In atomic sphere,
thanks to indeterminism of quantum particles we encounter with ontological freedom. It is
important that such non-classical situation turns the physical reality into the virtual reality of
cognitive sphere. Measurement process, according to the author plays a role of consciousness
which makes the physical sense of atomic oblect. Emergence of the new elementary particles
would show the appearance of hidden dimentions of the universe. The quantum effects turned
into the mental phenomena of cognitive sphere on the basis of integrity of subject and object
(measurement tool and quantum particle). The problems of wave-particle duality are the issues
of the same cognitive wholeness which seems to be the condition for revealing the hidden
dimensions of the universe.
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oomMb0gg Jmhmmmodzomo

9dhvN6 35NC3dI3KNL 63hb3I33N — «3N6 dhNL 6NBIIL BIhIBILBHhI?»

dmblgbgds «Wer ist Nietzsches Zarathustra?» («gob o0l 60(3dgb boGo@nbEma?s)
306806 3s000gagM3s 1953 Bl 8 3oobl Bangombes. dob 6ab LB gds 1951-1952 bemg-
30l B8l bgdgbBFab baemgdsom 3nMLo «Was heilt Denken?» («®ol 9bmegds god-
075)." 50b0dbyymn Imblbgbgds 1954 Bgmb «a0b@ g bgbygl 3odmd(393mmdsed» go-
3mb(39, beenm 2000 Bl «g30@mGom 3mmbEgmdsbolb godmd(398emmdad» «Gesamta-
usgabes-b 3g(3b6g gobsbemgdmmo ao8m3980L VII §m3dn dg0@)obs.?

LobyFggmos, ©sbabyobdogg o@nbndbmb dgdgan gomgdmgds: «Gesamtausga-
bes-b dabssmbmdmagn LEOYJG NS s M9bs303gzMMds Mz0m JsnEgagmol dogM
065 8mbadbema. sbamo asdm (393980 LEMMgo dsngagMobgmm bdqdsl ozo3L.% b
0309650 500l 360d3b69mmzgsbo, M30gbsws(3 Bommbmagmbal bamgdgmol doMomawo
356DEMobmmmdals 53m(36mdalb dggMem so@gomgdlb. dgbsdsdobaw, 068 gMgLL dm 3emg-
demo o6 b ngmb, HmMI 3sngag@abgnmo sbabbgmam smbodbymm 65dHM3L 6ab
@dm30l 1936-1946 Bmqddn JgbHmmadmmo BobsbgMgda bomsnmoom «Uberwindung der
Metaphysik» («8g@ox30bogolb odmgges).* 3somgagco LEmMgo bo(339L 0oRbgygL 03
3mobOHM3b90, 30 6a5bMG3Ls (5 390886Yy39@0 Mmemn §3903b0b Loz MG dg@og0-
Bogob obBmEol ©sdsdmmmgdgm 98 93bg. 398950030l @ebEMmgdabs s @sdmg-
30b B0bs 30mmdgdo bo3dgl baggndMaom o0l dgbaggdeema.

Modgbomars 39003 gMabomgal ba33g LodgabBgmm BmobEmm3bgs,” ba3dgl
boodMg30L 3s0gagMobggmo sbomabol gobbomgsls gowsedbygzg@o 360d36gmmds
57d3L mg00 oMb 3s0ga9Mal Bommmbmgan®o 393 350 gmdolb dgbbsgmabamgal.
LEMEE 53 M0 FMdDOEM360L YO0 HNdoMMgdal goobMgdses Bnbodwgdstyg Mg-
B9 0l 5dm(3560.

* % 3k

bo(339 mo30b0 Bormbmgznom godm306sL GmM3zgdb. JoMG0b 3s0wgagco dob dng-
6gdobo o sdmbLBsL nbaboglh 3nbbow. 3sngagMobsmgol megzosbzg bamgmas, Hm3
MObOM3Z0b0 s Boygmoas 3sbabo ghomo dgbgozom oMoz 3oobgzady - «30b 360l
bo(3990L BaMBPLEGMS?»> 3obybo oM B 0g0 b 0gmb, Moasb bo3dg dob dmgm Boabl
@0dmdL. Bogbgosgem 53abs, ol 3o0b(s Bbmmme gMma dgbgogom sfal oM ongo.

3bowns, 30Mzgmn 306036935 oMol Bogbol Lamayma «gbg n@ymms bos@b-
&M («Also sprach Zarathustra»).® sdgq 3sb obmagl Jzgbocman@a: «bogbo yggmsobogol

Martin heidegger, Gesamtausgabe,B.7, Vortrage und Aufsatze, Frankfurt am Main,2000, a3. 289.
0dag- 293.
0d39:

0d3g- 3
Heidegger- Handbuch. Leben - Werk — Wirkung, Deiter Thomé&(Hrsg.), Stuttgart 2003, a3. 202

BM003 bo33g, 9bg n@ym@s domsdmbEms (mdamabo: 1993).
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5 3Mag0bmgal»>. sdom Bo(zdg MEDOHM3Zbq0sL gobggd 9dg9dL. 3snwagagMobascmgal
sbgmn gdggbomayMo 30390 @s 1360d369mm3569Lb0 306ndbgdss.

ol 60dboglh «ygzgmobozab»? gb 60dbogl ymggmo dgdbggocnbomgal, ymgg-
0 (35399900 330560bsmz0lL, Medgbowss Mmogol sGLIns ngo Gobgymo. «...d
oM30bmgobs> — gb 60dbogl: sMsegabomgol ymggmo 3bMoEsb dmammgaen (36mdobdmy-
356905356, Mmdgmba(s, Boabol (39(36mmzsbo gboms s LB omom sdMIsggdmmboa,
bmmmE (39m3gnm saomb, 656y39@&L 9byqdasb s 5630 dgbBgzo oMol gboby
dgotae amdob ybomo.

«B0abo yzgmobmgal s sGog30bmzalbs» — sbgmo Jggbomana 3GMRgGMmos ©s
bodgobbgmm dabss@bab 3dmbg mgoom ba3dgl basbEMgzabomgal, Mowash megnwsbsg
a9obbdmal, Hmd dombg Boymo 53m (35609, 3obyybo gs9(39L Bgdmor @obdnm jomb-
35b: 306 9M0b BoMoGnbEMms? Modn Jpgmdamgmdl dabo bbsgmgdol doMomswn sGbo?
3500093960 506036536, H™3 bogbolb 453mhAgbosb (3sngagHn nygbgdl B3bsl bewah-
rheitet) bLodm(zo0m0 Bemob d93gas(3 96 3M0b IMobEIM36y, 30653 93 Bogbol dofals-
do 6s5bM93L 0d690mes dgomzabgdyma (gewachsen) s 3obo moMmgdamgdal dobogg
BomImBogmmdnsb dggebgdsel dgodmadws.

306 ofal boGoGnbE™ms? Bogbol LomoyMo a393(36mdL, M3 Do nbGms
LomdAMAL, ob doddgmos, dg@&Yyzgmos. M3(3d, Mo goggdom oMb ngo 398 ygzgmn?
o60b ob bobasmbm dnddgma o Bobsbbamdg@yzgmns? 3sngagmno baMmsGmb@mab
«Fxrsprecher»-i («3gbgo036g»>, «dgmbg», «dgymEnmg», «dgmmbg») 1bmogdl. 3
Lo@yzolb 3oMggma Baboeo sMab ¢dggmagbo gagM3sbymo mogbommoa «Fir», Moy dMs-
350 360d369mmdal 3Jmbags @s G MmemEgds Babbommb «vory («bnbx», «6obdymegns).
«3gb3503649»> 3L3gbgmals Babsodg LamdMHMAL s «b350dbmMBL»>.! 58539 @MHML, bablbom-
o0 «flir» («ongob») Moms30bmzgal bomdomb (sprechen), Moma30b b3o0dbmdal gmmab-
b3MAL. 5990056 30dmInbaomyg, DoMsG LGS 50l ab, 3ob(3 45635 o3L, Mab dgbobgd
5 Mo@¢m3d LomdMHMAL (Mol s MG M3 bgondbmab).

BB LEGMIL bgbmmgdal g@0dmmmans xgM 3093 SMoPgMb a39mdbgds
030l 3gbobgd, o Mabo ob gabo 3gbg00dbg o dgmbas ngo. Jobgoagsw 330bs, bobo-
mdM0g 35063 3939(3000 3sbbo Jombgzol «30b 560l bo(3dglb oMo nbEES?»> Domo-
BbE®s 3gbgondbgs. 339, 5939 3odmbamMzzgz0s, oGl ngo Mondy dgdmbggzomals
©53(3390, 0 08 gMcmsgMmmal 89b350364s, Mo(3 53060 9dnbsgsbgbo dmbgdals
dgbo@ygnbns? («...was den Menschen vor allem und stets anspricht?»)

93930, 53 oM@ LbGMOL 306omMdSL 3303bgmb s 30b0dbgdsl ndmggs, Boa-
6ol dgbody mog0l dmmmb @sbdymo bomsyMas: «asdmxsbbamgdymoas («Der Gene-
sende»).? gb BoMoGMb@Mos. o3 3oms, h3gb KM 3093 9M> gMbyom Mo, Mo oMol gb
«a5dmgobLamgdo» (genesen). aodmgsbbomgds 03s39L 5badbogl, Mobsrs dgMdbyyema
Lo@ygs VvEoual,vooToG. 53sb 3sngagmo dg3gabontom memadbol: heimkeheren (dob
©336M698s). Lobgmms 83539 Moadn dgdmayzobgds bodyzgdo Heimschmerz» s Heim-
schmerzs (bmb@omagons, 353mol 3mba@Mmgds). 35dsbo©ady, aodmgsbbomgdymos, go-

1 «Firsprechers-b g6g3mmg &o@odgzomo mamgdbal bogygoo ,dgmbg™.
2 oMb ms (1993), 164.
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bo(3 d0b obedENbgdmam 35b93bowgds, 39Mdmm: magol ©dabsogsbgl sbndbmmgdsl
(die Bestimmung) 936916 9ds. 35dmxobbomgdmmo magol msegabs 396 d938madsg3e. go-
3 obbamgdamoas ob, gabs bgmgboggds mdssl, 306 s Mo ool mgommb. Bogbol
3000093 saamsl godmygsbbomgdmma sbyg 0@ yszob:

«3g, DomoB b Ms, Igmby (3bmzMgdabs, Jgmbg @gabs, gmbg BAabs...»

o4y badgmmb — (3bmg@gds, NM3s, by — 9Mc0sbmdadn go300bMgdo, dgzcom
d0319bmmgmgdoom 0dal 3obbl, o9 Gabo 396350369 s dgmbas Dofo@ b Ms, go-
3 obbamgdamo, s do0bs 30b Bnbsdg dgmbgdlb ngo. o939 3sngago babobbsmo
800009800 boboo abdgbl: «(3bmamade» («das Leben») bo(3dgbomsb dbmmmm gMob
00b03653L — «Bgds domanggmgdabe 396> («der Wille zur Macht»), ®mam@ 3 ymazgemo o6-
LydYEOb, 6o BbmEmE 35309, doMomawo dobsbnomgdgmo.

o oMb Gobyrgs? boidgl 3obybo dgdmggns: «bmmm Goi 0@obxgds, ndsb
(3bm36 985 JLmAL...»? 564 Bob 3byML (5bmM3MHds, o3 9M0b, Bmamer (3 69ds domona-
m9d0bos39b. bememm bEg d9d0b bndsbns, domalbdggabs, Gso(s 3mwsd magabo megabes-
396 3m0g(3939 o 3333560 d93m (39300 3Md© ndsggL (das Gleiche) mdGmbogds.

0 Jdnmosb go8mdnbafy, dgagadmoas ©o35b3300m: BaMs@nbGMs b3o0dbmdl
03sb, M™M3 ymggmo sMLgdmmo sl bgds dosmongmgdabszgb, Gm3gmoacy 0@obyxgds,
Mmamé 3 dgdmddgen, babssmdogamdmoaga bgds s, 8dg35Ma@, doMom 03539 939 7-
(393530 gm@30b magal mogl.

3obybo 3ombgzody, 306 M0l bozdgh BaMe@nbGMs, FmEIsmn® qgBnbaznsbs
3 303 mmgdsb adgbl. bagoGms bsombol godms. 53 Jobbom, Jsowga g ba3dgb
053589800 (30806705L sbgbl. 3039 3dmbsmnl ndsgg «asdmysbbomgdmmas-
056 3mnb3madL:

«896 (oM@ b Ms) both Imdmgato 8ot M 3md3qzabs...I»?

Bogbol dgbogomda 30 3300bymmdm:

«aobbogmoom DgzoiL...»> *

dmbdmdoem sdmbaMomaasb 39308 Y390, O3 boMs@b@ s, 3gbgsondby, 53539
ML 60l Jobbogmagdgmo. bememm dabo LBsgmagds mMagns, ngo oMo 39d(393Ls
5 bg39(30L Lbogmgdss. sdgmsb hz9b %96 300093 39M9x896ML dg308ymdom, oy s do-
35Mm7gdsdns gb Mmoo gBmadgmMgbmeb. goMms 30bs, mgb Imbdgbs dobBagmgdmo-
Lo @o dabo LBsgmgdalb sm30bgds, 3s0gagMnl Mmobobdow, 39Maxgmb a39@&y930Lb 0dals
dgbobgd, o9y 306 50b megsew ngo, 30bsz F396 bnbodyg dobbogmgdmow bomdmboggds.
535b dbmemme 03 3gdmbggzedn go356M33939,, 09 339(3MENBJSS, Hmam™, Mo gomaMg-
35d0 5 M mzgambsdMabom 53dmdL ngo magal bamddgmb.

3390 5 3Mb0gns BaMsGNLEML (3bm3gmgda. gb MG0s Fabo Mebsdgbagmo s
®065dmbandMg. LbmMgw nbnbo ombyqgdgb BaMs@nbE ML Bobo 3065Mdal s@LL. «qb Rg-

3o (3bmggmgdos, — 0@ yz0b BaMs@nbGms, — @edaygbo (36mggmo Ibab 393 s ambo-

BatoGb@ms (1993), 164.
0dsg, 239.
bo(39dg, bodsGnb@ms (1993), 168.

0dag, 16.

B WN PR

78



OIMh6N53 IMArICCNE3NCA, 3snpgaahnb 6sh5393n - «3n6 shnb Bnisdab bshspbphs >

96gbo (3bmggmn 3Bob J39d obabdzgMem 3o3mbnmabs. 539 3300bmmdm: «3byGm
dg0@Ymb, o baMsGNLGMS 33moeg (3MEbomns? Fofmmmas, o 33meg (3M(3bamn
356 ?»

50 03000b53L (3m(3bomo BaMSGNLEGEMS Mog30L bozm(zbeglb? 3sngago gob-
3o6Gogb: Bama@nb@Mob 83 Jombgal dbmemm 35306 53L ggobin, o) Lo@ygel «(3bmg-
900> 35308900, MMamE (3 «bgds domongmgdobs3gbs>. BaMms@nb@mMs magl gzomb-
969: dggbo@ygnbgds (entspricht) oy oMo Bgdn 69ds 03 6gdsls, GmMIgma s, Bmame s 6gds
domomamgdabs 396, ymggmoggdg 39y9dL (durchherrscht)?

B LGMS b 0Jdbsl 0do@, Moz oMb megewm. og obss 360d3bgemm3sbo,
3 BoMGNLEMS g3 ]dbol NEEmmbal. dndo (der Schrecken) aobbdggomazb dogmb
Bogbl, MHm3gmai DomoGb@mal dgbobgd a3ombygdl. snwaga ol ;mgdom, LEmG g
d0dab gb ymazmobdmd(339mo 3063000 3565306Md53L bogbals 9bmdMag dMsgomygimg-
6935Ld s Mo30LgdMMYdLY(3. 30bo(s oLBYnLAdngg 396 8dma(3bmdl dob, d936ML 39-
5L 3508 ymdL boms@bmal dgbobgd. dodn s Md3DoM© (39308 BadgDbo 0dabs, Hm™3
3565000 9399(3930L 3obBagmgdgma mogal bLbogmgdsb bgzs(300m nbygdl.

3s0gagmobomgol bodyss ,Dg39(30" bENmos 3Mmb3MgE Mmoo dobsstmbols 3jm-
bgo. ,D939(30%> 960dbogl oMo RzgmmgdMoaga, ofodwy sMbgdmmo 3sd0sbyMo drgs-
0L goamobgsls, 5083056y 50358 9d5L. «bg 330> 3 (3 500530560L Sborm Lobgmdal
3mabboggdl, Mm3gma(y ymggmogg ssdnsby®mb (das Humane) asbsgmgdos s &o@o-
b& Lodmgaglb Bgboe @esd330Mgds. 3s0gagcal dgbndzboom, bo(3dgb «Dgzo(30»>
1bos 339Lb3mMEaL, Amamm 3 AbmmmE EMgdeg sGLYdNm ssdasbolb dabbogy gobey-
bt (309mgdgem sMbgdsdmyg 93smmgds s dnbo 0g ©833300Mgds. «baMsGnLEGMOL»>
dgbobgd 9o Robobgmdn 60399 dom0mgdl 3oy (3: » BIMSGNLEEMOL o6 LiyEL ssdn-
360l BoMbymomsb Go0dglh o396Mazs, ymggmnggb go@obmds... » («Zarathustra will
keine Vergangenheit der Menschen verlieren, alles in den GuB werfen»)*.

5 3506(3, LonESE 3MINBMgMEL «Dbgzo(30L» dgbobgd IMbmmgds? byoyy, do-
bo3gmo 3930 96 335657 bn3dgd sodss abBMEMoolb ol g@&odn, Hm(3s S8d0nsbds
3ogmb ©9s3065bg g0ds@mbgds onbabs 3nbbs. ba3dg sMab 3oMzgma dmsbMm3-
b9, OM3gemda(3, asnmgamobbabs Ms semdsgamn abGmMool Mamds, go0sbdMs vdazsta
0bBMEMoob 3g@ox0da o 36nd3bgmmds.

35000939056 33mbogaomo 30063 BmMIMmomgdamons 39dmgabsods: sGal 30
500530560 3B, Moms dsGmbmdogl ©g@sdnbobg? oy oMy, Mo Mbrs dmbrgl dggmao
39(30L ®a3L, M3 3ob Egsdabs «3dm@hnmgdsdos (der Untertan) ogmmomb? gobs oM
MBs 50gdo@mMb 030 3330L MogL? sbg bagndMo «bg-39(30»> obBM3gYmo MBS nymb
MBoymPm BobBobnnbogsb, MM3gmo(y 3MoyMab3gb dngdsbgds. gomms 530bs, 3s0wg-
3960b 0 gddom, 0565350MmM3g g3mdolb gomzamabbnbgdabsl, 396 dmgadagdm bggozme
obBMMom Jogsmomgdb.

9600 B3 5M0b ynMobomgdo, 3mdmzgds bgio30b Mmamdadg gbgds g3mm3sb,
80gb ©gReFobob @s bgsmabrgmo reob 3963bsdrsMgmar 9339 @@L 3303w0bg-

1 Martin heidegger, Gesamtausgabe,B.7, 33. 105.
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ds. sMg30m0M0 3603369mmds o6 od3b 0dsl, 3900bbIgdam o9y MeMzymepm 53 sdDAL.
gmgzgmo s0bgdomoa D0 bgmabmadmaw s dgndmamszsm asdmngmal dmdbmgms
5 IMBobssmdmgagms Mnggddo.

9fmaEgMm, M3 Azgb g3mhgds, sl bLbogmes 0dobasb, 30b(s dmdmgamas, bm-
m gb 60dbogl — ImdmzMob dgbobgd godmzombgal (Uber ihn hinauszufragen). dbmenme
obg 39308 Ymdm, 306 560l BaMsGbGMs. bbgs shggebo o6 sMab. dmdmgmal gobs(s-
bmdo 3o 3obmob gMmsw 3nbo g bab gogmes bagom.

5939 b 5060dbmb dgdmagan s@bgdoma gomsemgds: baMs@nbGMs xge dbm-
e 35bBagmgdgmons, 3mdmazafns s sfsgnmad dgdmbggasdo — bgzo(30. bomem, me-
30b dbG0g, bozdg o6 sM0b BaMsG b, ob oMol dgdzombggmo, gobog baMod -
GMsb 5Mbgdob godm jombgels (3oommdb.

B939(30 0935 qds 35603y 53056L. ngns gosbabzmgmo (der rbergang),
bowo (die Briicke). Do@o@nb@®s dobbogmgdgmos, ob Bgzo30L, bodg gomabgmal og-
30mgdmmdal dgbobgd ombygds. 3 ¢3965L3b9mal body gowsabgmal gobosdmgd-
Mo 30, 300093900l msbsbdoew, 3bgm3gmmdsdn ybos dngnmma dgdwmagan:

1. ab, bonobs(s goMmmagomlb gommsadsgamo.

2. 05350 gommabgme.

3. ob, booms(s goMmmagaomb gofmoadsgsmo.

35053535 bgm8dmgebgmow s dg3bgo 34o3Lb dmdmzata. LBmEm g dob 8 30b-
05 abab Rggbgds. o930 3bgL39mMMd0EIL godm@m3zgdnmo ngbs «bsnom» («wohiny),
bodg gomadsgomoa bogal go69dg s gonM3zzg3mmdado @omhgds. 3gmemg dbMog,
3035 45M©s3535m0bomzalb s mgom dobbogmagdmabmgabs(s, 88 dgdmbgzgzadn, be-
oG LGMLmgal, 33meg ImEmgnmos «bsam=. gb ¢ 3965L36gmo INwdng LodmEgda
Rgds. gb LodmEg Mag0Lgdn@ Losbmmggbss 6ndbogl. 39Mdme, bosbrmmggl, Mo dm-
Mgnmb dmGgamo 06smhnbgdl. dmMgymal bosbrmmggl, Mo Inwsed sbbmgom s Ge-
bos ge@3096, 3s0gagfo ablbgbogdl Lo ygom die Sehnsucht (bgzs, dmogmo bLyEgo-
o, MEME3ZS). 080 8439 0dmaggs 3 boGyzob g@&ndmemansbs(s. dobo mddom, bo@ygal
dgmerg dgdoagbgmo — «suchts — dabo 30M3sbegmo s 1dggmgbo dobssmbom ¢bos
39303Mm, M3 «bgbbs, «Lbgnmgdol»>, «d350mMdsL» 60dbsgL. mddymnsb godm3dwo-
6oy, bggEs 360l G gngomo ImEgmeals bosbenmzgal godm.

9L bggws 93360l 3o, 306(3 bobdy gomoagamb s dab dobbogmgdgmbl, 3abob
35R3969089mb. mM0ggbo s©asbsb absl, Mmdgmois dgdmm 339 asbabodmgmMs, m-
ame (3 30dmgobbomagds, 5647 dnb, bsgmama s@bgdobs 396 edFMbgds.

LobGgFMgLms, MM3 «DoMmoGNLEMab»> 03 Mo3L, MMIgmbsy «aodmgsbbomy-
demos gbmegds, Imbogab dgdmgan bamsymo — «nwn byzobsmgals> (Von der gro-
Ren Sehnsucht)'. 3s0@gag@ob mgdom, bo3dgLb «gbg 0@ymms BoGoGnb@mas Il bsbo-
ol dmmm 093930 0930b 36396 30mb 5mbg3L. mg00 bo(3dgl 3Jmbos Rsbobgoa : «Ein
gottliches Leiden ist der Inhalt des IIl. Zarathustra» (gmogdfngn obxgos «boMo@ -
&bl 6sboemob Jobosbon).?

1 Bodg, doMognbGms, 169.
2 Martin heidegger, Gesamtausgabe,B.7, 3. 108.
80



OIMh6N53 IMArICCNE3NCA, 3snpgaahnb 6sh5393n - «3n6 shnb Bnisdab bshspbphs >

s@bgdoma, 3gbodg babommn salb BaMOGMLEMSL bognme® Lyymmab asmm-
30. bbmMgo «baMms@mb@Mmob»> 83 bobamdn 53ma36mdl 3sngagfo 3maGmbabgme
LBsgmgdal BogMab Momdal dgbabgd, Moz bogyme® bymmsob baydasmb ammabbdmdl
(099&980 189 e, bmgzab@n 263 e). 53 boydMabol, Posmmanbslb DoMo@ b s magobo
439m3dg docm godMoo godmmdlb. gb oo gmggmo sbmobs s dgmglb gedsgGmo-
3bgdgmo babENMMdasb nggodMgds. od(3s, YLabAYmmds bazdgbmaeb MdFmomdal
Ao 3neabbdmdl. babEmnmmds sGal doMaw 03539L Magob megmab v 3md(3939-

000 bggs 03539L 9B Ndbgds, bLonsbs(g IMINbsMgmMdL dobo ghmsegMon by)-
3990 — magaxgmgds (die Zuversicht). 6mggdals (der Trost, o4zq: trauen, zutrauen) g396-
om 3000gagmMo sbobgmgdl 0dgel (die Hoffnung)." oo bgzs BoGoGnbEMmab oo
03gnbamgol smdMagl.

dog 03 gobom 339309, Mo 3dmgslb boGo@b@mal Lobmgdolb MRmgdsl? s nd-
m93s 080l 0390L, ®mM3 ondmggs 5@ednsbo, Mm3 doombagzs bg3zo(30?7 MM3gmos ©s
Mmameo ob boo, Hm3gmbdg goMoagmas 3o30bomzal doMggmon sdm 30657 bo(s-
dg 3963393000 933MBL: «Foms 30530560 B 0dbsl IgMmabagdobogsb, gbgs bowo
@3omgbo 08900bs396 s (30LsMHEGYgms o s3Mgdab d33wmga x>

3s0009a39M0bocngol dmbdmdoem sdmbasMowlb awn 360336gmmmds 543L. s@sdnsbals
dmcnbagdobogsb (die Rache) gobmogabnggmgdalb bozdgbgnmo dmmbmazbol aomamb-
Mdd 0850 5oLEYMYAL, HmMB bo(3dg KM 303 36 3G Mognsbso s bogmdzmo-
obo@ Bogzombmmao. bbgs dgdmbggzedo o6 dmbmgdmes ba335L ©gdmbadgds s dobo
dmdmgmgdabomgol 0dal 80bgMs, Moz Fobasb o6 godm3nbamgmdl. bozdgl gb dmmb-
Mgbo 396 aoa00m doom, 30bos GMEGomMo mdol IJomsggdgmos s 3965 dom, 3063
35(308300d0bs s obgomgdosbo 6go@Momndg@&nb dgbobgd Londmmdl. dnmabagdabe-
306 gobmogabygmgdama bymo bo3dgbmab ofnlb megabyygsema ambgds, msegabamegs-
o byyemo (Freigeisterei).

b0 (399L Bo5dMg3d0 MhzgmmE 83 393d0Mgd0s 5530560b @edmggs s bggazo
d9M0bagdobogsb gobmogabyamadol ou30mgdmmdal. Hmam® ©s MoGmd o o3-
JoMEs bodg goMEabgms dgmabagdobsgsb 3o30b gobmsegobygmagdsl?

390b gmzgmo godMo s bogndMamo pmgdeg dncMobagdal gocdgdm @Mas-
mgds. o 30mnmgdym GodMdo 3s0mgagfn Mo NdMsmmE asbbxgslb amobbdmal,
563390 B0gMb, Lo (3 3969dMmNs 350530560L dndoMmgds ndobmab, M3 oMb ym-
B0gM0. M3300gbo@s(3 500530560 M330L Mo3L ymggngMms Moalb dos3mogbgdl, ymang-
96506 080 035LMS6 FndoNgdoc boMmBmnEagbl, Mo(g 9ol mgommb. gb Bamdmwagbs
(Vorstellen), 3s0@ga960b dobgogom, séab 3ogs godco.

bo3dgL 339m@s335m oyy asb3zbrom, gb BaMdmeaqbs mbos a39bdmegl, Gm-
am (3 39mabggdab byymoom gobbabmg@nma. s3sbmsb, 83 bs jombal bo3dgbgmmo go-
3bM9ds 560l g oxnbogNHn Mod dmzgmgbs @ sMsgnmam dgdmbggzedn — dmMamal
®93s. IEM0bagdabogsb gobmogabyygmgds o6 sMab dmMamaymo bLBAL Logsba. sbggg
3Mox3qM0 543L 3ob LagHomm gLodmmmann dogdsbosb.

1 «08g@0» Jomoqedn b3sGmbaymawsb dgdmgaws. dggma Jodmmmo dgbs@ygobgdas «bobm-
005> 8 «a0b(30/306(3mdo.
2 Bogzdg, boGo@nbEms, 78.
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0930 035mb bo@ygzolb 3603369mmdabs s g@ndmmmansl 30350936900, 34-
M0obagds (die Rache), dg@abdngds (rachen), dobzg mogl domo@mdol gmagds (wreken)
,93066mqds (urgere)t 60dbogl: bgmob 3360L, g0dg3905L, Baob goggdsl, gzbsbs s
Robogmgdsl (stoBen, treiben, vor sih hertreiben, verfolgen, nachstellen). 35063 ®o goag-
3000 560b «dMF0bagdox 93539 EOHML «Rsbaggdss (nachstellen)? dnMobggds magol
0330 365 Bbmmme H5039L dmbaamgdals, oyBmgdal onm3gdgm LyMzomb a4u-
mobbdmdl. dgmabagds o653 Ibmmme 333mgmmdal goobyzg@omgdsbs ©s 53 dnb-
boor RobogMgdsl 60dbogl. dymabdagdgmo mogowabzg gbobssmdwgagds (widersetzt)
3sb, M0bggbss o6ab dobo dnMabagds dndsmmmma. d9606s50daagds dMcabdagdemal
3b6M0sb 3mBobssmBoganl ©s3(30M9d0ms s a(3EMd0m brgds. ob 33 Loboom (3o0-
mdb bsgnme®o 30058 gbmdal Azgbgdabs s mambgdal smoagbsl, Mewasb dymab-
3905 dmgmgdamos dmbggbgdob odomzbgdobs o sd(30M9d0L gMdbmdoms godm.
«gbg 0@ ymes baGs@ b Ma»-b d94360b Brmgddo o399l sbgon Rsbsbgmo aomigmg-
d00: «a3ma35bmdm ymggmo 653gdmmob dgbobgd ogadmgdsl, asbs Inmabggds o6
1d0dggds 35 73000 9Lmdabe 3967

350093960 3093 gHn 33mbsfmolb dmaobdmdl: «gbg, dbmmme gbgs dncabag-
35: 6900l 9bgdmds Bnbsomdmga MHMabLs @s 3obo «gbyg nym»-bawdos

gommbmgmbo 6980l 1bgdmdsl (der Widerwille)* bodgmgaml (der Hau) «393-
dogdl. 350 dmMab 33069 3obdama MRgds. dmsgamo 3o ob sGob, Gm3 bgds asbgyg-
bgds dobs, Mo(3 oMb MM s dobo «gbyg oym» (es war). 3soEgago o3 Lszombl mMo
3035Moymagdoo dmab. 9Mmns EOHMOL, MmamE (3 bofMdsgzmmdal gosdMgds s bgdal
03 913565036986, B5M853mMBLMb a3aMabdnmgds. Bgmeg 8bMog, ymazzogmob ym-
B0gMgds b MHmab 398exndozedn godmbhobmgds s godmomgdal, Gmam 3 69ds
(Wille). 3bmmme 5dg 35650 d0dsMormmo godfab dowg3b9d0bslb dgagzodmoas gogogmo,
6 3bFM0m 500l bozdgbgnemo «IgMabagds» g@&oxrndogca dmgmgbs.

bgdmon 3mbImdamo 33mbamomol asbdsmEqdobalb dsnwgagho smbodbagl, MHm3
69d0b bgdmds, 564y 4064g69ds @s bLadmmzgomn, MY «nymb» Bobssmdoga Mmoo od-
bgds dodsGogyemoa. M™m bddngglb aMmobbdmdl — bombyebl, s63ymbs s dmdsgamb.
MM g56badEgFmNmns 30 FbmEmE bombymom, 5Msdgm 0doma(s, Moz oGl ob M3
0dbgds. 9339, Mmam(z RsBL, bo3dg bogsbagdme gs8mymal «gbg agmbs». gb be-
306398m domomgds 3500gagmlb ox30dMgdnbgdl, Gm3 Loddg MmmU (die Zeit), Gmam (s
sbgob, of gbgds. o9 baydamos mal b3g0x0396 Sb3gd@dy. Moz Fgmdsmgmdl
03530, ®™M3 O™ 30bsMgdl. Inbomgdl M, Bamgamb (vergeht). eMmgdomn (das Zeit-
liche) Bodagaemols (das Vergangliche) ngnggmdfingos. bazdgbogal &mab LEmG g gb
Bom3a3mmdss 3603369mmmzgaba. dnmnba gds 5ol bgdob ¢bgdmds @Mmabes @s dnbo «g-
by 0gmb»-bado, sbg BoMdagmmdnbawda.

d0bagds 3obndomE)s, Mmami(3 6obssmdogamds, ¢bgdmds bgdabs s bodwmm-
3000 B3M3sg35mmdaboda. gb oMol ab, Mobag bgds 39Maggmb mbgMbgdl, Mabg3 dobo
69dgemmds 0dbbgMgge. @A™ s Jabo «ogms»> 6gdabomgal sGal d5d6M 3memgdols J3o (der

1 Duden, Deutsches Universalworterbuch, Hrsg. Gilinter Drosdowski, Mannheim, 1988.
2 Bo@0dznmobgnmo momadsbos.
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Stein des Anstoues), dm3dgmbo(y bgds sanmo@sb 396 odmogl (wélzen). bgds 0@obyxg-
35 530b g33m. 30bmgolb bomdsgmmds Lo@obxzgmons. dgbsdsdobaw, dabs s ymggmogy,
(3 bofBogomons, $93356M08) ymB0gMgdsl dmzmadmmam asbabomgds. m339 Smo@m-
bo bmegdws 3oL pA OV, sMaMbgdaemo (Nicht-Seiende).

099339, 9edgbo 6gdal bgdmds Mol bobssmdmgg godmabs@gds sGs MdMs-
e bodygemazomdo 3nbobs s Bomdsgmobawdn. bo(zdgbmzgal qbobscmgbo dnmabagds
3amdamgmdl sdMm36900L 03 Lobgdo, Mm3gmoaz byGOmum 0gomgdl, Gmames
33L& ML, 93330006093, dgLsdsdabow, 533356 nEgemgdmeb dgmemgdoom, @Mmy-
b0, BaMdsgamo s 30bogmn, (3bo@0s, sMoMbgdmdedmy edmadmmgds.

sbgom dgdmbgg3o3d0, Mol 6nd6szl s@adnsbal gEsd06sdy aods@mbgds? MHmam®
Mbs ao30g3mm abBME00b ob 3gMomwon, Mm(3d 30830560 dobals dgemzgmon ymebal
(300mmAL? goMs 8dabs, Mmam dgodmgdl ngo 3060l dgomazgmon ymeybsl, ovyzo
53539 ©O™ML JobogMb MomymPL s 833sdmgdL? g5dmmal, Jobal gosbasmhgbs,
d9c0bgagdob Lyemobogsb obLbbss Logomm. s3s sMob boms@b@mabaocmgal dymab-
3900b5356 gobmagobmgmgds bowo oo 0dgEnbs 396.

35000939M0 50b0dbagl, Hm3d FnEobagdal byymobogsb gobmegabnggmgds o603 (3
5 3M33(3 o6 NbEs go303mm, Mmam@ (3 Ymggmazamo bgdob Momymaezs. dogsmoma,
0bg, Bmam@ gb ool Im3963091gHMsb 56 by dnbIdn. Medwybows(s, sbo-
o Mmab 39&ox30D030b 0565635, ynGngMol ymgngFgds Mol bgds, 6gdsdyg otab
@735 ymxngcgdsdy oMol ;mddsbs s Logamogmgdn gomsohgbzslb aon@mmmgdmus.
bo(3dg dmombmgl om3ymagmo s 3060l dmdmmg 6gdol 3ma0gdsl. «sfos mbos
Rosbo(3gmmb bbgs 69603, GmM3molb gs63bsdmggmn 046gds «3m» o «ddnbox. ML
90bb3gds «3m»? LEmMgo 0dsb, Mo(3 @Mgdwg 3Mabagdal Lyymolb dogH Womymaezn-
0 5 333009300 0gm — dabsl, EHMgdool, bomdsgzmmadsl (das Vergehen).

53060l donddgem bgdob Bomdagmob omhgbs (bleiben) LML s 5o Yofymazs o
53306985 dobo. bofmdsgmolb aMmhgbs, 56y dgbomhnbgds, dnbo doMawo dmbzmom,
3565000 86MMBb0mMS S M 39d(393000 bgds. 3333565 5M0b BoMdogmmds BoMdsg-
mobs doMo 03539L 993993939 9393930 30 bsdmznmew 35306 boMAMbogds, oy ol
356309 mos. dMMnbagdobogsb 4obmazobygmagds oMol MHmal Mem3ymygmo bgdol
m696mMd0sb 356Md0 M30d(3930b396 d93mdMNBgds. 8dg35Maw dgnddbgds bgds bl
3963503b70. bbgoggzemom 09 308 yz0m, 5330560 M6 35306 gowsgs body s gsb-
mog30bagmEads d9mabggdol bymobegsb, moglb ymyngob ymayngcgds dsb gbdab,
Amam@ (3 doMam 08539L 03993939 93 3bodg amdom gomMesnddbgds 3o(30 dggo(sowm.

3500093900 badasbdoom domnmgdb: DosGnbE G bggob 3bmmme ndol godm
0bBogmgds, Hm3 ob oMo 41399439300 obBogmagdgmos. Jobbogmagdmab gb ¢ 3650-
3690 3BM0 s LBsgmads, Mabaolb dabgozom, 3oMggmos — Mm@ gbo bLbogmgdss, sdo-
33, dmmbes 303momgdnb s gomdgoagamss nbBagmagds.

©531060bgo ma3dn abdnm 300b35L: g0b 5ol Bo(zdgh BaMGNLEMS? abs
03 Lbogmgdalb dobbogmgdgmos, MmIgmbsz 30bbo aybobaglh sgodgmo sbEMma-
69d0b IMabagdol Lyymobogsb domomo M3md3g30bocmgal asbmsgabagmgds. o939
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Mbs 0 ggol, Hm3 boGo@ LMol LBsgmgds bgzo30Ls s oMo M 3mJ(3930L dgbe-
b9d mE3og0 LBsgmgds MHmens. dobo IMdmgMgds gHm0sbo s domnsbas. Imdmgmgds-
do d935003969em0 gemgdgb@gdn 9MmBobgmmsb 1dnbogebgl 393d06dns, ghma dgmegl
a0bLodm3Magl. gmgdgb@ms gb MgMMNgM®30daMmgds osfal ab, Mobai boGsdnb-
G&sb babg msgal 0330 gomagl.

®0b53dgMmgg 39360960 gdsms Loaymggmmam go3M(39mgds 3358 Y9gdLb s dg(3-
©m30m 3358306M750698L, B3 (3m@bal Bomgds dgbadmgdgmoas 3g360gGgdsms badey-
smgdoom. magso@ BogMaz 83936096930 bggoMem Jigmmes, dogmad baddg abss, Hmd
Loz 3mgodGamo ymggm (39399 d93mbggzedo 0@yzolb s 0ggodcgdl, 3sb Rzqb
Ladg(360gHm dgomEmemannl asdmygbgdom g9 (3 ogosLEYMYdo s 3gM(3 YoM-
394mgo. sbgomn godmo ©s dJobo boymazn 94L3gM0dg6@G 0L domds MRgds. (3bowns, Mocs
LodbgdabdgByzgmm dgommeom 396 dgdmbdwmagds, sdnm ob MB356alb LygMmdn Mm-
00 3505000, 3mGodMamob bagndfa, 3s0gagcal mgdom, badsbybm zombgs-godcom
(fragend-denkend) gobogg@n@gds. magal dbMog, asbggGg@omo as8maz0hbrogds, Mm-
am g bogdam (fragiixrdige)'.

0oL 938mdL godmgsbbomgdymon: «dg DoMo@nbEMms, dgmby (3bmgMgdabs;

3gmbg mEg0bs; Igmbg Babs — 396 manbmmgd B8l sBBMog56 MMIgbm!»? LEmm o
2333060039 0bbgbogdlL BaMs@nb@Ms sDML doMaw 03539L 3d(3930L dgLabgd I bo-
Bomob 08 mog3dn, HmM3gmbaeg gbmgds «B396930bs s godm(39bnbomgal» (Vom Gesicht
und Réatsel)3.

ROKOLOSL LodMabol BaMOG LGS, 5Mbgdoma, 30MggmaE (300mmdL 030l
305D 9d0bs @ Imbgmmgdal, Mobzgbss 960l dobo bygws (Sehensucht) dndsGmyyema.

350093960l 0 gdom, oo 03039L 39993930 VMG YLEGMOLomgob K96 3owgs hzg-
b9d50 d godm(3baw MRgds. gb ¢3065L3bgmmn 30 396 (3 mgogNHew 36 gd3nMoyymo
5383030995 @5 396 (3 PoMnymas. sbgg nmgdab bgdob3ngmMo dmgndGomal ggddsmo-
Bd© momgdamoa sdMab dgbabad.

306 560b 60(3dgb Do nLE@S? sbems 339 dgbodmgdgmos, Jombzol gm@Is-
@0 3obabo 3og39Lb: BaMGYLEGMS 360l oMo 0doggl v3d(3930Ld s bggoz0L
3obbogmgdgmo. 3G0b303gmns, M3 gb mEo Mo Lbgoabbgs 3o s6Mss, sGedgw — gM-
@0 3o0sb0s. BaGs@b@Ms «bgzozobs> dobbogmgdgmos, Modpgbswa(z nb «doMaw
03539L 939d3930Lb> 3oLbogmgdgmos. s doMadom — «BoMow 0dsggLb M3Md930L>
3obBogmgdgmos, Medwgboma(s «bgzo3obobs»> abBagmads. mMo LBsgmads (die Lehren)
b6 §360b. 030l Bysmmdom, Hm3 mege 3mdmgmgds stal b6y, ngo dggbedsdgds dsb,
653, MmamE (3 3oMo0 03539L 1393939, YNBoghms ymazzogmgdsl dgoagbl.

1000gbo bgds domoygmgdabs3gb, Lomsbmg mogal dsmmalb LoggbyMbdy,
bom3agomal oMo 0do39L M3md(393990 bofmBmmagbss. sbgmn BaMdmeagbs oMb
godmn, Gmdgmocs, bodglb mebabdow, ymegngfgdaol bobosmb godmggoagl. sbgmo

1 Logygobogyzom ,bogombgaga“.
2 bogzdg, boGoGnbms, 164.
3 oggg, 118.
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30gdM0 ©s 3bOHM36585 Mmog0b IGoMmz9mmdsdn Bnnmgdl ymezsl, Mm3mabmgabss @eds-
bobosmgdgmos dmdngn dgxobgds, &obras, oM@ ydgdo.

og 3500093960 333 030006530 godnMEbgds 0¥y 50 5dg35M0 BodMam dggmn
sBMmMgbgds, InMabagdalb bymo? 04698, Bodfo, Hm3gmas bomdsgemb dofmow 0ds39L
03993930b 88oM39emdob 4393 27393, 2bg3g 3gMabagdelb Jg@or doHogegdgmn
gm@3dss (ein héchst vergeistiger Geist der Rache)? bom3dogmal daMao 9393935 bm3 o6
a9mobb3dmdl mgom BaMdszommsb @edoMmabdnmgdsl s, dgbodedabswm, dnMmabagdal
Lol sbaem, obggbor gs8mgmagbal?

obg a03meab, ®m3 Dgdmom sbdyma joombgs bozdglb baggodMol momymaezals a4-
mobbdmdl. s3g3500 dgz0mbzs momgmb (300emmadl, bodglb 30sbgmmb b, Mol gsws-
mobgaba(z ngo gbbMoggmms. Lonb@gMmabms dgdagan: MoMymeal by@gama (das Wi-
derlegenwollen), 35093960l msbsb3s0, 39MoLEM™L Bnsgbgdl dmgondmamal g bsb. b
60dbogl, mm3 Momymazol byFzomoo 58 sbamabmgol 3Mab303Mma© aomagdsto ©s
@b GRgds ImobMHmzbal doMomswon bamddgma. v3g3560 LyMzamoa bymom d306g-
oo (Kleingeisterei) bggMos, Hm3gmms ¢bab3bm dbggmmdaboa (die Auslassungen) mwq6
3obgdal gobaMmommdswss godmbaogao.

5 3506(3, ao@o0mdbs o9y 3Md mzom bo3dgh Bommbmensdn 3nMobagdol byy-
m0? bemd o6 dma30693L 030b s0056Mgds, MM FuMabggdal byymoa, BmamE (3 ob bozdglb
9L3mEs, 33mog Mdmggzgmo MARgds? 350093960 53 Lo 3ombl Mmoo GmggdL. (3bowons,
035b 943L msg0bo dobgbo. 3g9Mdme: Jsnmgagmol domgmoa Abggmmdowsb dbmmme ol
353mEob, MHm3 bo33gL BosDdMgz0 Fobs3gm dg@&oxndagel 93yscgds @s 3obasb go-
3m38065MgmdL. bo(339L Gommbmggns mazo395 3g@oBnbogs. sfgwseb gedmdwabamy,
ame goamsabsogl ngo 3nMobagdol biyymb, 930 Mg (3 5bOHMZb930L 03 bybLl 9d-
gofgds, Mm3mal oMoz IgHobagdes?

350098960bomgzgal bgdmo dmyzebama dbxgmmds o6 60dbsogh bo(3dgl bosbM-
30b 996yl o6 Bobmsb Jgaggdsb. gommbmegmbo 938 gbom (300mmMdL ba33gL be-
x0dMdo 0dob Bz96935L, Mobaz mz0m gb BodMo 3gms® ngadgdl (was dieses Denken
selber nicht mehr zu denken vermag). 6o(3dgb bosbg30, 953936908 Mo 3G ognbdagsl, 3o-
©4(3 90mmgdl 3sb. 3@ oxnbdags ba33gL Ma30lL MMy 3NE sLLLANMEdwg d03ys3b.

350093960b 35635689800, 3995300 3nM0 sDMM36980L Bgbo ga34dbgds gob-
Lbgog9doL Fgddomn@om sMbgdnmbs s 3MoMmbgdymb dmMab. 3g@ogabozol oLl
a0boggdo0 go0536Y39@0s M b, MM ababgmgdyma asbbbzoggds amdbmdawabs
5 Bgamdbmdamal adnMobdomgdsdn Bamdmbobmgds, sMsdgw, aszomgdom 3603d-
369mmzob0s mogom 3sblbbgeggdal, adomabidnMgdals (Unterschied im Senne einer Zer-
kliftung) 304@0. 3mo@mbal LadoMab3nMme, bozdg Dgamdbmdawol Bobssmdwgg
amdbmdonlb 130Mo@gbmdal 838 30(390L. gb 3mo@mbobgmmoa ngMamjool gsdmyo-
1539000, 30353 oMb do0b(3 4133t g0d — 30M0b3nMgds, 456bbgeggds mafMgdemm-
Lo @ bagmgdmomgdamb dmmob dgbomhybgdmmoas. bo3dg obogmyma 8g@ognbozol
RMamgd3o godOHmdb. abs, Gobas bo3dg «@ombabgb» mbmogdl s Moz 3mdbmdawal
360358 b3gedL bodL, 3093 gMcmbgm 5LEYMJAL 53 God@ L.

85



onembmognzh-o1gmpmanghn 8ndmdbnpzgon, Ned, 2014

603393 530L BoobMY3d0 39 doggdgmo oGM3s FgddsmnBow dg@&oxndo-
3960 Bobssmdogamds s bgdol 1bgdmds (der Widerwillen). 396dm, oogol 306sb-
369 b6odmm3L «Ecce homo», ®mdgma(g 356 1888 bemal md@mddg@dn @osbEmemo,
boaenm 1911 Byl 6o339L o dymgdsms Gm3gmmdo agbs RsGoryyema, bo3dg dgdwgaon
Lo®yzgdom s3mo3M9dL:

«— Hat man mich verstanden? — Dionysos gegen den Gekreuzigten...»* («a 530390 3057
- ©ombobyg x39M(33mmal Bobssmdoga...»)

BaM3GbGMS Jobbogmgdgmos, @ombabglb dgmba, Gm3gmos doomo 039 d-
3930bs 5 Dg3o(30L dgbobgd abbogmgds. 9330 aLIME Jombzadg sbgma 3sbybals
a5(3995 dbs 339 Mma03 M0 s LENMosE 3 33sgmMParmgdgmo Nbos nymb, dog-
653 3500093 9M0bomgol 63d0bdogMo gobbodmgmnmo, 3mbiMmg@ma 3obybo 0d3xmem-
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1 Friedrich Nietzsche, Werke, Hrsg. von Karl Schlechta, 2000.
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TORNIKE QOROGLISHVILI

Martin Heidegger’s Essay “Who is Nietzsche’s Zarathustra?”

Summary

The paper is aimed at marking ideas of two directions: 1. the lie as the existential experience
of being; or the phenomenology of lie and 2. the phenomenology of master and apprentice. The
introduction to the first part is the analysis of religious experience of Indian culture, certain myths
and lexical materials are discussed. In the second one —the essay of Martin Heidegger “Who is
Nietzsche’s Zarathustra” and the elements of Indian culture are considered.

It must be said, that the aim of this paper is not to settle the question or represent the final
answers. Primary problem — which makes this work valuable —is to put a question and find out the
ways for the discussion.

For the entrails of Abrahamic culture the passage, discussed in Brihadaraniaca’s work,
appears to be obscure. This obscurity for Abrahamic and especially for Christian believers appears
because of their omnibenevolent, merciful God is incomprehensible as well, but not because of
loving this incomprehensibility, but because of sinful nature of the man. He is the truth not the
lie. God doesn’t lie. God doesn’t cheat a man. It’s difficult, actually impossible to imagine Christ
laughing at one of his apostles. Even more, according to the New Testament, loud or satiric laughter
is unimaginable for Christ. It’s easy to portray Christ with merciful and lovely face, but not with
evil and juggling smile. It’s difficult to assume that for example, Tzabaoth swindled Moses at
Mount Sinai and told a lie about, for example, the value of Decalogue or about, for example, his
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name during the theophany at the blackberry bushes. 019w (Shalom), peace, as one of the god’s
epithets for Judeans, depicts, that for believers and confided ones he is not the enemy and cause
of division, but the peace. None of the parts of Shem Ha-mephorash doesn’t carry falsehood or
lie. The lie doesn’t fit with Abrahamic myth. The same thing is about Islam. It’s impossible to say,
that foreteller Nabi was dupes by Allah and Celestial laughed at him, when he appeared as Jibreel
or when he gifted him the talent of recitation of Surah. For Abrahamic believers meeting the God
are prerequisite for being saved. The truth brings freedom, salvation and safety. ,,People can’t
stand his anger” would be senseless if not being prefaced with the first part, that he is the True
God. Abrahamic god not only loves the truth, but he is the truth and reality. In Georgian language
the word ,,truth”(,,¢g33s60@0“) brings some vagueness. That’s why some kind of explanation is
inevitable. In Georgian the word ,,truth” (,,4g33s6080") is borrowed from Armenian language.
In Armenian &ouwpumpenit (chshmartut’yun, gddsc@n@onb), Lodwpunt (chshmartu,
F3356849) means the truth, reality. So, for the further accuracy of foresaid discussion, we can add,
that Abrahamic god is true and real and simply is the Lord conformitas seu adaequatio intentionalis
intellectus cum re , that is he is veritas, the truth. It must be said as well, that intelligere est quasi
intus-legere , because cognitio intellectiva penetrat usque ad essentiam rei. For Aristotelian, in
the future Christian and wholly for the western consciousness attainment of object’s essence
is connected with that, what is cognitio intellectiva penetrat usque ad essentiam rei. It is very
important. Essentia wouldn’t be got, if getting is done without veritas.

In other words, the God of Abraham, the God of Moses is not A and not -A. Its sacrilege to
say that god is kind and not-kind and, accordingly, evil as well. Or, for example, saying that Christ is
Christ and at the same time not-Christ or anti-Christ. Absurdity of such discussions is easily revealed
and intuitively intelligible for those, who were brought up in Christian environment and culture.
Besides it’s totally obscure what is stated in Indian texts multiple times.
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ANTHIM IVERIANUL — CONTEMPORARY STUDIES

ARHIM. DR. POLICARP CHITULESCU

Romanian Hieratikons Printed by Saint Antim Ivireanul

The issue of the Hieratikon, an important book printed by Saint Antim at Targoviste, that
serves at the Incarnation of the Word of God in the Eucharist invites some new considerations,
moreover so because the book is in use up to this day, in the form the martyr hierarch thought
and exposed.

The translation of the holy texts in the Romanian language and their introduction in the
religious service — a few milestones.

Romanians have used the spoken Romanian language long before the introduction
of the printing press on their territory, but the situation of the internal politics and the
jurisdiction of the Ecumenical Patriarchy over the Romanian Church delayed the introduction
of the national language in the public religious service. The first attempts took place during the
16th century in Transylvania, in the printings of the deacon Coresi, but they did not bring about
the expected results. The few items of the coresian volumes that were preserved (whose
circulation was reduced to the Transylvania area) show a courageous inception, but they were
far from inspiring the trust of the hierarchs and clerics of those times, mostly because of the
contamination of these books with protestant ideas. Among the Romanian printings that
appeared through the efforts of Coresi we can mention the Psalter (Brasov, 1570).

The preparation for the introduction of the Romanian language in the public religious
service began with the printing of ethical, exegetical and judiciary texts, that could be used in
churches and schools: The Law Collection from Govora- 1640, The Gospel for Study, Balgrad-
1641, Romanian Book for Study, lasi- 1641 and 1643, The Gospel with Teaching, Govora
-1642, Teachings for All the Days, Campulung- 1642, The Gospel with Teaching, Dealu-1644,
Seven Religious Mysteries, lasi-1644 etc; the first book in Romanian that could be used in the
religious service, largely disseminated, is the New Testament from Bdlgrad-1648, followed by
a second book necessary to the religious service, the Psalter from Bdlgrad- 1651; its second
foreword is a true orthodox catechism?. The one that continued and courageously supported

1 See our study Considerations about the importance of the Psalms Book from Balgrad in 1651, in
the vol. Polychronion for the professor Nicolae - Serban Tanasoca at 70 years, Bucharest, 2012, pp.
135-142.
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the translation and printing of texts in Romanian was the Metropolitan Stefan of Wallachia
(1648-1653; 1655-1668). His effort, both financial and intellectual, generated much resistance,
as he himself confesses about those that ,protested and found fault with their Shepherd”
because of his courage of ,,changing a few of the norms and of proposing them in Romanian™.
He is the first one who prints or approves the issuing of a few Slavic rites, but with the rules and
important directions in Romanian, to be used by priests in the churches: The Burial of Priests,
Targoviste - 1650, Mystirio or Sacrament, Targoviste -1651, The Consecration of Churches,
Targoviste -1652. To all these can be added the voluminous Correction of the Law that was also
issued at Targoviste in 1652. Years later, in Moldavia, after the industrious Varlaam, another
courageous one, the Metropolitan Dosoftei takes an even more daring step: the publication of
the liturgies in Romanian. In 1679 was issued at lasi The Hieratikon translated from the Greek,
as Dosoftei himself confesses in the foreword?. In order to justify his courageous act, Dosoftei
cites the answer of the Patriarch of Antiochia, Teodor Balsamon, at the question of Marcu, the
Patriarch of Alexandria, regarding the canonicity of the introduction of national languages in
the religious service, that took place as early as the 12th century in Syria and other places in
Asia and Africa, where the Greek language had been abandoned in favor of the local one. The
second edition of the Liturgy, also issued at lasi, in 1683, contains a note (f.25v) that invokes
for the canonical issue of that Romanian book the blessing of Patriarch Partenie of Alexandria,
who was stationed in Moldavia at the time3. The Liturgy of Dosoftei contained, apart from
some prayers and preaching, rules that were serviced only by the bishop, like, for example, the
service for the consecration of the antimysion, for lack of a proper Archieraticon.

After the gift offered to the Romanian language* by the Metropolitan Dosoftei, the
efforts for the translation of the holy texts continued at Bucharest. In the printing press
established by Varlaam the Metropolitan of Hungarowallachia, the Hieratikon appeared in
1680 under the supervision of Teodosie, the Metropolitan of Hungarowallachia, but only with
the Romanian cultic rules, because, as the Metropolitan confesses: , and I neither wanted
nor dared to put the whole liturgy in our language and to move it thus... for a lot of other
reasons that pushed me through”®. However, the old Metropolitan was the first to print in
1682, entirely in Romanian, to be read in churches, The Gospel, with the pericopas ordered
according to Greek practice, after the three great periods of the liturgical year: Pentecostarion,
Octoechos, Lenten Triodion, and in 1683 there appeared, also in Bucharest, the Apostolos, also

1 Foreword at Mystirio or Sacrament, Targoviste, 1651 (I. Bianu and N. Hodos, Bibliografia Romd-
neascd Veche, Vol. | p.182), he also is the first one to say the Creed in Romanian for the first time in
the church. cf. Liana Tugearu, Miniatura si ornamentul manuscriselor din colectia de artd medie-
vald romdneascd a Muzeului National de Artd al Romdniei, vol. Il, Bucuresti, 2006, p. 292.

2 The Godly liturgy, lasi 1679 ff.1-2.

3 The Metropolitan Dosoftei published at lasi, right after the Liturgy of 1679, more books in Romani-
an: Psalter for understanding (1680), Euchologion for understanding (1681), Lives of saints (begun
in 1682 and finished to print in 1686).

4 The Godly liturgy, lasi, 1679, the first folio of the Foreword.

5  The holy and godly liturgy, Bucharest, 1680, f.5v.
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entirely translated into Romanian, with its contents ordered according to the liturgical year.
Further on, at Balgrad, The Book of Hours was printed in 1687 (and the Euchologion in 1689),
and at Bucharest were printed: the monumental Bible (1688), The Greek-Romanian Gospel
(Bucharest, 1693), The Psalter (1694) then, at Snagov, the Romanian Gospel (1697). Another
great tireless printer of holy books in the language of the people was the Bishop Mitrofan of
Buzdu (a former apprentice of the Metropolitan Dosoftei). His most important work consists
of the Menaia from 1698 with the proverbs, synaxaria and typikon in Romanian. The option
for the Slavic-Romanian variant (a transition toward the full Romanization of the religious
services) was adopted also for his next books that were printed at Buzau: The Euchologion
(1699; 1701), The Octoechos and The Lenten Triodion (1700), The Pentecostarion (1701), The
Psalter (1701) and The Hieratikon (1702). These were soon followed by the New Testament at
Bucharest (1703), printed by St. Antim Ivireanul. Another great teacher of the introduction of
the national language in the divine service, somehow foreshadowed in history, was the Bishop
Damaschin that followed Mitrofan at Buzdu (+1703). He made extensive translations of the
holy texts into Romanian, but they were published much later, after his death. However, he
only managed to print at Buzau the second edition of the Apostolos (1704).

The one that consecrated the introduction of the Romanian language in the cultic service
of our Church was the St. Hierarch Antim Ivireanul. He is the real creator of the Romanian
liturgical language that is still used in liturgical books today. After the New Testament of 1703,
he printed more liturgical books, but they were Slavic-Romanian (The Antologion and The
Little Octoechos issued at Ramnic in 1705). In 1706, St. Antim printed in Romanian, for the first
time in Wallachia, also at Ramnic, the most needed liturgical books: The Hieratikon and The
Euchologion, bound together under the Greek name of Euchologion. This new initiative was
the definitive step toward the consolidation of the presence of the Romanian language in the
cultic service of our Church. The rapid dissemination of these two books in all the Romanian
Countries was due to its reception amid the priests and it hastened a second edition, with the
Hieratikon and the Euchologion printed as separate volumes at Targoviste, in 1713.

We must not forget that St. Antim had published first the liturgy in Greek even as early
as 1697 in the Snagov Antologion, a text that was later reprinted in the beautiful and elegant
Greek-Arab volume also at Snagov, in 1701, and in 1709 the Greek liturgy was included in the
Church service printed at Targoviste. We mention the fact that of the Greek liturgies here
reffered to, only the Greek-Arab Hieratikon contains typikonal indications.

Because the Romanian Hieratikon appeared as a self standing book only in 1713, at
Targoviste, it was believed to be the first Romanian Liturgy printed by St. Antim®.

Knowing that the Hieratikon from Ramnic (1706) opened the way to the Hieratikon
from Targoviste (1713), we will present in detail the context of the publication of this prototype
in 1706 and the ones who toiled for it.

1 Pr. N. Serbanescu, Antim Ivireanul tipograf in Biserica Ortodoxd Romdnd, LXXIV (1956) nr. 8-9, p.
741.
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The Euchologion of 1706

After only one year as Bishop at Ramnic, St. Antim published the Euchologion that is
M(o)I(i)tv(e)n(i)c now first printed in this way, and laid down after the rules of the Greek
one. Even from the first reading, the title indicates the fact that this is the first time a volume
of such structure is published, based on the Greek one. That means that for the first time
the Hieratikon was being published together with the Molitvenic in a single volume, under
the old name of Euchologion. The term of Euchologion meant an anthology of all the prayers
needed for the consecration (the deification) of man, including the Mystery of the Eucharist
(the liturgy). Later on, the term of Euchologion was used (especially by the Romanians) for
what is today understood by Molitfelnic, that is all the Holy Mysteries and other prayers beside
the liturgy.

At the end of the Ramnic Euchologion we find specified the Greek edition that the
editors, supervised by the sire Antim, have used. At page 453 we can read the following: ,But
you also must know this that if you will examine in detail the rules and the translation of this
MiJo]l[iJtv[e]n[i]c, and if you will match them with some lettered sources, see where they be
printed, and there be no match, do not hasten to defame, because we have followed the Greek
M(o)l(i)tv(e)n(i)c that was printed by Nicolae Glyki[s] in the year from Christ 1691. And as much
as we could, both for meaning and rules we have added here and there a translation for the
shortening of the Romanian language and also for the teachings and rules for ordinary priests,
and in order to help them. And those that were completely omitted were such because they
are for bishops and others because they are not used in service here”. By examining the Greek
Euchologion we reach some conclusions that remove a lot of former doubts and assumptions.
The Greek edition from 1691 printed in Venice, at the Editorial house of Nicolae Glykis, was
at the moment among the newest and most accessible Greek editions of the Euchologion,
probably also the most trustworthy, as long as St. Antim uses it, but we believe that he
chose this one also for the fact that it had corrections from loan Avramie, who became a
most devoted friend to him. (Greek editions previous to the one of 1691 existed, and even
one issued one year after Glykis’s edition, in 1692). Anyway, among the few books kept in
St.Antim’s personal library there are eight Greek Menaia (bound two by two), printed by the
same N.Glykis, between 1678- 1685, to them can be added a Gospel, printed in the same
venetian printing press in the year 1686 that the hierarch signs in Greek: ,Anthimu, episkopu
Rdmniku™.

The resort to Greek books instead of the Slavic ones is not a matter of surprise, they
are written in the original language of the liturgical texts, and the relationship with the ,Great
Church” and to ,Sveta Gora” (as it appears in the title of the Rules of the liturgy even as
early as the editions prior to 1706 and 1713) becomes absolutely natural. Antim’s studies,
even in his youth, in the Greek environment at Constantinople, the influence of the circle of

1 Arhim. Policarp Chitulescu, Cdrti din bibliotecile medievale romdnesti pdstrate in Biblioteca Sfdn-
tului Sinod, Bucuresti, 2011, pp. 22-26. Why didn’t St. Antim use the Greek edition of the Euchologi-
on of 1692 printed at the publishing house of Andrea luliano? Maybe because luliano had published
in 1687 a Greek-Latin liturgy destined for the Unitarians? Mistrust can appear easily, the moments
1699 and 1701 were not at all far in time. Also after the edition of 1691 of the Euchologion, St. An-
tim took on the Greek text introduced in the Greek-Arab Hieratikon, published at Snagov in 1701.
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Greek scholars at the court of the voivode Brancoveanu and his distrust for the Slavic books,
generated by the numerous Western influences noticed in the books of the Metropolitan
Petru Movila, partly taken on by the liturgical reform of the Patriarch Nicon, made orthodox
people’s eyes to look constantly to the two great milestones of Orthodoxy: the Ecumenical
Patriarchy and Mount Athos.

The Greek name of the printing from Ramnic in 1706, that is the Euchologion followed
by its Slavic variant, Molitvenic, confused researchers, inducing them to not see the Hieratikon
from thisvolume or to believe that the Molitvenicis a more complete issue although, in this case,
the two works formed together a single volume. In the old Church tradition, the Euchologion
comprised the liturgies also. The oldest known Euchologions (IVth, Vllith century)! confirm
the presence in a single book, both of the rules for the Eucharist (the liturgy) and for the other
Holy Sacraments, the liturgy itself being in fact the Sacrament of the Holy Communion. The
Euchologion from Ramnic has the following structure: the title page + 6 folios not numbered
(comprising the note about the use of national languages in the cultic service, the editor’s
foreword and the contents)+ 12 numbered pages (Rules for deacons) + 190 numbered pages
(The Hieratikon) and after that 453 numbered pages (The Molitvenic)?. The direct research
of several copies from this printing shows us the way it was in fact printes and disseminated.
From the printing press, the Euchologion came out as a rather inconvenient book, voluminous,
with a title that comprised the Hieratikon and the Molitvenic together, like the Greek edition of
1691 (but the two had their own page numbering, with a common title page). This direct take
on is justified by the editors in the note at page 453, reproduced by us earlier. Because it is a
book of extensive use, the possessors-users (the priests) preferred to separate the Hieratikon
from the Molitvenic out of practical reasons for handling and in order to protect them from
wearing out. What could have been the use of the Molitvenic also staying on the holy table
while the priest oficiated the liturgy? What could have been the use for the priest to take with
him at a sick man’s bed the Hieratikon also, while he only needed the Molitvenic? In this way,
every priest broke them apart and bound them in consequence. The least numerous copies of
the 1706 Euchologion are the complete ones, that have bound together the Hieratikon and
the Molitvenic, but most of the copies circulated separately as Hieratikon and as Molitvenic,
only a few of these having a title page. The Holy Synod Library in Bucharest owns a complete
copy of the Hieratikon and the Molitvenic that circulated in Transylvania®. Besides this one,

1 Translated and printed in Romanian by the deacon loan I. Icd in the vol. Canonul Ortodoxiei I, Cano-
nul apostolic al primelor secole, Sibiu, 2008.

2 The Bishop Damaschin (Dimitrie) Coravu also believed that the volumes were bound and distributed
separately, as two distinct works. Although he described with many corrections the Euchologion
from Ramnic in 1706, he erroneousely adds to the Molitvenic in this volume a foreword (7 unum-
bered folios) although there are only 453 pages. The 7 unnumbered folios (in fact, the title page+
6 folios) were placed only at the beginning of the Euchologion consisting of the Hieratikon and
the Molitvenic. This error occurred because the author did not encounter a complete Euchologion
(Ramnic, 1706), in which the Hieratikon and the Molitvenic are bound together, that is why he states
that: ,the two were probably, projected to be a single volume.” Also see Precizdri si contributii la
Bibliografia Romdaneascd Veche, in Mitropolia Olteniei, XVIII (1968) nr. 9-10, pag. 729.

3 Purchased by the Romanian Patriarchy in 1961 from the heirs of Pr. dr. Gh. Ciuhandu.
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the synod Library owns three more Hieratikons and one Molitvenic that once were part of a
Euchologion from Ramnic from 1706. They were by no means printed separately?, with their
own title page, but their separation happened after they began circulating. The 3 Hieratikons
taken out of the Euchologion from Ramnic, owned by the synod Library, have no title page. The
copy of the separate Molitvenic has both a title page and the folios with the Pinax (contents)
in which the content of the Hieratikon is to be found, even if it was removed and bound
separately. Moreover, at page 190, the last page of the Hieratikon, (in all its variants, separate
or not from the Molitvenic) there is the word ,Rdndufiald]”(Rules) that announces the title
of the following page, and indeed, the Molitvenic begins with the Rules at the first day after
the woman has given birth. So there is no ground for the idea that the binding together of the
works was given up in the workshop and that each one received a title page and a table of
contents (that would not even have corresponded to reality). This shows once more that the
Hieratikon from Ramnic in 1706 was only printed and bound with the Molitvenic, after the
Greek model we cited.

as we have indicated, the Euchologion printed at Ramnic in 1706 constituted the final
step for imparting a Romanian character of the holy service in the church, by circulating the
most important and utilized liturgical texts in Romanian: the Holy Liturgy and the other six
Holy Sacraments, besides the services for consecrations, synaxarion etc. This undertaking
came after the complete translation in Romanian and introduction in the cultic service by St.
Antim of the Gospel printed in two editions in 1693 and 1697 (Greek-Romanian), of the New
Testament in 1703, followed by other cultic books. Being aware of this crucial moment, the
editor placed on the first folio after the title page like the Metropolitan Dosoftei in 1679 a
canonical and scriptic argument that allowed and justified the translation of the sacred texts
in the national language. At St. Antim, the argument is presented completely in Romanian and
it clearly reproduces a verse from the The First Epistle to the Corinthians chapter X1V, 6, and a
text cited from Balsamon that uses the Epistle to the Romans chapter XXX, 29. The argument
was reproduced in the Euchologion (the Molitvenic) in 1713 from Targoviste, but not in the
Hieratikon from the same year.

1 According to marginal notes, all the copies of the synod Library circulated in Ardeal and Banat. The
Academy Library in Bucharest owns under the shelfmark | 150A, 8 Hieratikons and Molitvenics, most
of them from Ardeal. The Central University Library in Bucharest also owns a copy of the Molitvenic
originated from Ardeal cf. Cartea veche romédneascd in colectiile Bibliotecii Centrale Universitare din
Bucuresti, Bucuresti, 1972, p. 52; for Banat we also find mentioned a copy cf. I. B. Muresianu, Cartea
veche bisericeascd din Banat, Timisoara, 1985, p. 88; in Scheii Brasovului is kept a complete copy of
the Euchologion that circulated in Ardeal cf. V. Oltean, Catalog de carte veche din Scheii Brasovului,
vol. ll, lasi, 2009, p. 19; the Central University Library in Cluj owns two copies of the 1706 Molitvenic
that also circulated in Ardeal. The research of the circulation of the copies will continue.

2 As was assumed by I. Bianu and N. Hodos, Bibliografia Romdneascé Veche, vol. |, Bucuresti, 1903
pp. 541- 543, vol. IV, Bucuresti, 1944, p. 220; Pr. N. Serbdnescu, Antim Ivireanul tipograf, in: Biserica
Ortodoxa Romana, LXXIV (1956), nr 7-8, p.731-732 and in Mitropolitul Antim lvireanul 1716-1966,
in: Mitropolia Olteniei, XVIIl (1966), nr. 9- 10, p. 782- 784; Virgil Molin, Antim Ivireanul — editor si
tipograf la Rédmnic, in: Mitropolia Olteniei, XVIIl (1966), nr. 9- 10, p. 832; Daniela Poenaru in Con-
tributii la Bibliografia Romdneascd Veche, Targoviste, 1973 p. 180 (takes on uncertain data from D.
Coravu op. cit.). s.a.
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The foreword of the Euchologion from Ramnic (1706) is addressed to Antim, the Bishop
of Ramnic, being signed by his apprentice Mihail Istvanovici. He offers us in his foreword
precious information about the hierarch’s contribution at the rendering of the holy texts in
Romanian, but also in other languages besides the Greek, like Arabic: ,everywhere (even in
the whole world) are known your efforts and well crafted books and the spiritual gains that
you gathered for us of the Holy Scripture both by your big spending of money and with your
love for God”.

Many of the books were printed with the financial support of the hierarch, and the
Euchologion from 1706 was published also at Antim’s initiative: , by godly effort you made
commitment that this useful for the soul book also that is called Molitvenic, to bring it to light
in our Romanian language for the use of the many. Considering your love for God because all
the other that were published in Romanian until now to be used by the priests and the people,
were indeed very useful, and moreover this also more useful you considered to be [...] which
is the way | say it considering with the whole your spending of your love for God”. The same
co-editor makes a point of highlighting the fact that Antim made the selection of the contents
of the volume in question, and that he then supervised, translated and personally corrected
the text from Greek to Romanian (the underlining is ours): ,and even with the correction of
the words from Greek in our language you strived, and you made a great effort of establishing
it, and even all those that were not to be found in Romanian before you translated, and the
way it can be seen to be made and | said it before spending all that was necessary, you ordered
your undeserving apprentice, to print”. As we can understand, older texts, already translated,
were also used: rendered in Romanian before. It is clear that St. Antim began the work for the
translation of the Hieratikon and the Molitvenic before he was the Bishop of Ramnic, given the
big volume of texts. He and his helpers probably used existent Romanian manuscripts, but he
certainly used Slavic-Romanian and Greek printings of the day.

By comparing the previous editions of the liturgy with the one from 1706, we can see
that the variant of the Euchologion from Ramnic reproduces the Romanian typikon from the
edition printed at Bucharest in 1680, then at Buzdu in 1702, but in some places, in 1706 some
directions develop and become clearer, apart from the fact that all the prayers are rendered
entirely in Romanian?. It is certain that Antim and his helpers also had at hand the Slavic text
that they compared with the Greek one, when they translated it in Romanian. On the other
hand, the contents of the following editions of the Hieratikons of 1706 and 1713 was diversi-
fied, being amplified in the editions from the 19*" century and preserved until today.

We must highlight again the fact that the Euchologion from 1706 enjoyed a very spe-
cial reception from the Romanian priests. The copies that survive (see note 12) indicate a large
scale presence and use in Transylvania and Banat, and the worn aspect of the folios confirms
this yet again.

1 The typikon and the rules of the service in itself actually constitutes Diataxis tis ierodiakonias and
Diataxis tis Theia Litourgeias in the phrasing of the Patriarch of Constantinople, Filotei Kokkinos
(1351-1376) they were extended in the whole Orthodoxy through Greek printings from Venice. The
same rules were adopted in the Slavic Orthodoxy by Petru Movila through his Liturgies, but with
explicative amplifyings of the typikon that unfortunately show Western influences which make litur-
gical manuscripts inspired from his printings easy to identify.
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The Hieratikon from 1713

When he became, in 1708, the Metropolitan of Wallachia, St. Antim Ivireanul contin-
ued and amplified the effort of imposing the Romanian language in the cultic service of the
Church. In order to do this, he transffered the printing press from Ramnic to Targoviste with
the printing plates and the rest of the equipment and he already printed in 1709 the first book,
the monumental Church service. Of the 21 works that were published in the interval 1709-
1715 from the Targoviste printing presses, 14 were printed entirely in Romanian?.

It is certain that the quick sale of the 1706 edition of the Hieratikon made the Metro-
politan want to reprint it in a more practical, self sufficient book. The text of this hieratikon
was improved for a larger part and remained in this last form given by Antim until nowadays.

The context of the publication of the 1713 Hieratikon was not an easy one, because in
1712, when the work was being corrected, the Metropolitan faced a difficult crisis: the conflict
with the voivode Constantin Brancoveanu, because of which he almost lost the Metropolitan
seat. After the difficult and dangerous clearing of the situation, the volume was printed in an
elegant form, followed during the same year by the Molitvenic (also as a separate volume) and
by 3 other works.

The Hieratikon of 1713 is in the 42 format (20 X 15 cm), printed in two colours, red and
black, it has 2 unnumbered pages+ 210 pages?. The title page has the following content: The
Godly and most holy LITURGIES of our saintly Fathers John Chrysostom, of Basil the Great, and
of Grigorie the Dialogist (the Prejdeshtenia), now printed for the first time..In the 25" year
of the exalted Reign of the most Enlightened protector of all Wallachia, lodnn Co[n]standin
B[rdncoveanu] Basardb Voevod, With all the expense of the most holy Metropolitan of Hunga-
rowallachia, kir Antim Ivireanul. In the holy Metropolitan seat of Tdrgoviste. In the year from
Christ 1713. [By Ghedrghie Rddovici]. On the back of the title page the usual verses for the coat
of arms are rendered: About the seal, political verses, /Of Wallachia for happiness. At right
and left of the coat of arms, there are the initials: I[oan] C[onstantin] B[rdncoveanu] V[oievod]
D[omn] O[bladuitor] T[drii] Rlomdnesti](Lord Protector of Wallachia). Under the coat of arms,
there are the verses: This sign of the cross that the raven shows/ Christ prepares it for the Lord
Constandin / To protect him in good faith,/ And to give him a long reign.

1 Doru Badara, Tiparul romdnesc la sférsitul secolului al XVII- lea si inceputul secolului al XVIII- lea,
Braila, 1998, pp. 82- 83.

2 We are using the copies of the LHieratikon that are kept in the collections of the Holy Synod Library.
The first copy that we studied has the following page numbering errors: page 13 has the number 2,
exactly as in 1706 where the numbering is different, maybe in 1713 they used the plate from 1706
without having changed the number on the page!? However, the pages that follow are correctly
numbered. Between page 45 and 46 an unnumbered page was inserted, that contains an engraving
with Deisis signed Ursul, although all the other pages with engravings were taken into consideration
at page numbering, for instance the engraving with St. Basil can be found between pages 118 and
120, so it has the number 119. (in the copies Il and Il consulted by us, we can find the errors from
pages 13 and 45-46, but the engraving with St. Basil is not numbered, but it is inserted between
pages 118 and 119). Further on, copy nr. | has at page 121 the number 120, 122 is written as 121,
there follows correctly 123, then page 124 has the wrong number 123, page 125 is written as 124
and the numbering follows in the wrong way. Copies nr Il and Il do not have the mistakes from page
121. In fact, the hieratikon should have 213 pages. In 1706 there are no such numbering errors.
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The verses can be found for the first time in the Akathist printed at Snagov in 1698,
and later in two printings from Targoviste, the Octoechos (1712) and the Euchologion (1713).

Without having a foreword and the argument for the canonicity of the rendering of sa-
cred texts in the national language, the volume begins directly with Pinax, that is Note of what
can be found in this liturgy,

Teaching, about the way the deacon or priest should officiate at the Great Vespers,
at Matins and at the liturgy.

The Vespers prayers.

The rules for the Matins.

The rules of the Godly liturgy of Chrisostom.

The Godly liturgy of our saintly Father John with the golden utterance.
The Godly liturgy of the Great Basil.

The teaching of the godly liturgy of Grigory the Dialogist with the service of Vespers
during the great and holy Lent.

The godly liturgy of Grigory the Dialogist.

The blessing ending the Great Feasts.

The blessing that ends the service on weekdays.

The ending to the litanies of the Canon in the day of the holy Easter.
The prayer of the Kollyvas.

The prayer of the willow tree.

The prayer for the blessing of the meat.

The prayer for the tasting of the grapes.

And the litanies for the deceased.

The title mentions now printed for the first time, which we believe refers to the fact that

at Targoviste, under the care of the Metropolitan Antim, the liturgies were printed for the first

time in a separate volume?. This fact is in favor of the idea that in 1706, at Ramnic, the hiera-

tikon did not leave the printing press separated from the molitvenic.

The contents of the 1713 Hieratikon corresponds precisely to the 1706 one, except for

the ,litanies to be chanted for the dead” which in 1706 were included in the memorial service

from the Molitvenic miscellany. The order of the religious services is taken on directly from the
Euchologion edited by Nicolae Glykis in 1691 at Venice, but the services that only the Bishop
can officiate are omitted, and also other prayers that were not usually said in our places (for
instance: the prayer for the consecration when different ranks in the ecumenical Patriarchy
were offered).

1 But on the title page of the Euchologion (the Molitvenic) from Targoviste - 1713 it is written ,,now
printed for the second time after the rules of the Greek one”, its first printing being the one from
Ramnic-1706, together with the Hieratikon.
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In order to show the evolution of the Hieratikon that was published in 1713, from the
one from Ramnic in 1706, we will note some improvements/differences that appeared between
the two editions?; thus, we have chosen for comparison a few texts. From the start, we highlight
the fact that the typikon written in red, that is the movements after which the holy service takes
place, corresponds for the most part to the one in the Greek Euchologion, Venice - 1691. But we
will show that its translation and also the translation of the prayers was improved/ developed
from one edition to another, even small mistakes in the contents being corrected?. We mustn’t
forget that by the adoption of the lexical solutions, St. Antim had to take into consideration that
part of the text was chanted (exclamations or the end of a litany- with voice) and because of
that, a certain cadence was necessary.

St. Antim took on identically most of the texts from the edition of Glykis, a fact that is
visible even in the preservation of the typikonal references that are specific for the service in ca-
thedrals/monasteries: ,And if the time comes (the priest) should go to receive blessing from the
greater one” (the igumen or the bishop) (p.46); in the same cathedral service, more sumptuous,
there is the antiphonal chanting, with two kliros, which is not mentioned in 1680 or 1702, but
only in 1706 and 1713 (pp. 183-184), which was difficult to undertake at a parish church, but
which was in use at monasteries (and the Episcopal or Metropolitan cathedrals were monaster-
ies). At the Little Entrance, the deacon is urged to go to the bishop or the igumen to give to them
the Gospel in order to be kissed, if they are present. Still, we have noticed that Glykis’s edition
mentions only the igumen, while the Hieratikon of 1646 mentions the archimandrite or the igu-
men, those of 1680 and 1702 also mention the bishop (as in Movila 1639), and the one of 1713
takes on completely after 1680! These directions that are specific to monks are not useless,
taking into consideration the fact that monasteries and sketes were numerous even in those
times. At the threefold litany, in 1691, the reference is to the brothers of this holy monastery
and Antim rendered it by ,, the brothers of this holy abode (as if it was a monks’ community).

We shall cast here a short and direct comparative view on the liturgical texts from the
editions of 1706 and 17133, although the reference to the two works is inevitable during the
whole study.

1 The orthodox Hieratikon printed by Petru Movild at Kiev in 1639 will be cited as ,,Movild 1639.
Twe want to thank especially the teachers Catdlina Velculescu and Zamfira Mihail who donated to
the Holy Synod Library an excellent facsimile of the precious Hieratikon of 1639 from Kiev, without
which we couldn’t have made this analysis and we must add that also these two erudite researchers
have the merit of having highlighted lately the influence of the Hieratikon of Petru Movila on our
hieratikons; the Hieratikon from Dealu - 1646 will be mentioned as 1646, the one from Bucharest-
1680 will be cited as 1680, the Greek Euchologion from Venice in 1691 will be written simply 1691,
the one from Buzau- 1702 will be rendered as 1702, the one from Ramnic printed in 1706 together
with the Molitvenic under the name of Euchologion will be mentioned as 1706, and the Hieratikon
from Targoviste in 1713 will be written simply: 1713, we mentioned simply Antim when the notes
on the text are available for both the antimian editions: 1706 si 1713.

2 In many copies of the Liturgy from Ramnic 1706, at p. 81 at the Epiclesis, in the typikon written in
red, the deacon is mentioned as blessing the holies, which is an error. Because this was noticed at
the printing press only after the printing, a correction strand of paper was applied on the wrong
words. This error was made right in 1713 (pp.95-96).

3 For the Greek terms, we take into account the Euchologion from Venice-1691, a copy of this being
recently identified on the occasion of this study in the Holy Synod Library also.
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Even the title that opens the series of directions on the service of the holy liturgy under-
went some changes. If in 1706 it was: Rules for the holy and godlie liturgy that is like this in the
Great Church, and at S[ve]Jta Gora” (p. 33), it was paraphrased in 1713: Rules for the holy and
godly liturgy that is done like this in the Great Church, and at S[ve]ta Gora (p. 46).

The line of the Beginning prayers opens in 1706 with Heavenly Emperor and it continues
with Holy God: Heavenly Emperor, the Helper, true spirit [...] Holy Lord, Holy Mighty, Holy Im-
mortall...](p. 34). In 1713 the prayers are as follows: Heavenly Emperor, the Helper, the Spirit
of truth [...] Holy God, Holy Mighty, Holy Immortal [...] (p.47). The second variant is in use up
to this day. The preparation of the priests for the godly service opened in 1706 with the advice:
,The priest that is about to service the godly liturgy...should have no hate toward nobody”
(.p.33),and in 1713, the incentive became clearer: ,,The priest that is about to service the godly
liturgy [...] should have nothing against nobody |[...]” (p.46).

When putting on the poias (the girdle), the verse of the XVIIth psalm, 35 ,they put on
my innocent way” in 1706 was modified in 1713, with ,, without guilt my way”.

The Great Blessing that marks the beginning of the Holy Liturgy uses in 1706 the pos-
sessive-genetival article for all the three Persons of the Most Holy Trinity, while in 1713 it was
eliminated before , Tatdlui” (of the Father), the new form being ,Blessed is the Kingdom of the
Father, the Son and the Holy Ghost” ("Blagoslovitd e impdrdtia Tatdlui si a Fiului si a Sfantului
Duh").

At the Great Litany:

® At the third request, the Greek term evsthatias was rendered in 1706 with ,the
good undertaking of the holy churches of God” and in 1713 with ,the good state”,
with the meaning of constancy, for this term was the option in the 2012 Hieratikon
also.

e At the fourth request, the Greek term evlavias was translated differently: ,[...Jfor
those that with faith and with respect (1706)/ good faith (1713) [...Jenter herein
[...]". Today it is rendered with evlavie.

e At the eleventh request, the Greek word tlipseos was translated in 1706 with ,,scdr-
ba” [disgust] and in 1713 with ,,necazul” [trouble], and it remained like this up to
this day.

Some expressions were left in the Slavic, as for instance ,,Premudrost prosti!, (Stand up
straight, Wisdom!), or the priest is being told what to do when the Ninea, that is, the verse
that began with Glory to the Father...; The Beatitudes are rendered with the name ,Blajenii”,
and some hymns have their Greek title, for example when the text of the typikon is about Holy
God, it is called Agios (,and singing the Agios, the priest reads the prayer”.)

Sometimes, the same words have several graphic renditions, which is natural, taking
into account the uncertainty of the Romanian theological/church language, because this was
the moment it began to be established. After the prayer of the Three times holy hymn, in 1713
the typikon shows that: ,,and if this prayer endeth [...]” (sd sfarsaste) and several lines further,
,and after Agios endes [...]"(sd fdrsaste), in 1706 they used ,,sdvdrsaste”, then ,sfdrsaste”.
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Even inside the same edition, the 1713 one, a typikonal indication that is common to the lit-
urgies of St. John and St. Basil can be rendered with synonimes: ,[...Jand they go behind (din
dosul (p.70) /pre dinapoia (p.123) the holy table”. The same situation occurs at the prayer of
the Threefold Hymn: ,Holy God that giveth rest to the saints (pre sfinti)” (the Liturgy of St.
John, p.72)/"that giveth rest unto the saints (intru sfinti)” (the Liturgy of St. Basil, p.125). At
the Cherubic Hymn of the Liturgy of St. John, in 1706 we have pohte (cravings), and in 1713
pofte, but even in 1713 the word pofte was replaced in the Liturgy of St. Basil with its old and
beautiful Romanian form: pohte (p.134).

The word order was improved here and there: in 1706 we have at Vespers the exclama-
tion that ends the Litany of the requests: ,, That good and loving of humans Thou art God [...]”,
in 1713 it was rephrased as “That God good and loving Thou art [...]”, and it is interesting that
in 2012 a variant closer to 1706 was used.

In the 1713 edition, some words have a double form, but the usage is not accidental;
for instance, when referring to the stelutd (little star) as a liturgical object that is positioned
over the saint diskos, 1713 says zveazdd. When they render the verse from the Gospel accord-
ing to Matthew, 11, 9 they say:” [...] and the star (steaua) coming, they stood above where the
Infant was” (p.60). For the st. diskos, 1713 took on in Romanian, like in the Slavic, the Greek
word discos. Somewhere else, 1713 uses together Greek and Slavic forms in order to name
the same object: ,And the priest using the aer (Vdzduhul or aerul) [...]” (p.61), but it also
utilizes the word acoperdmdnt (cover) in the prayer: ,,Cover us with the cover of Your wings
[...]"” (p.61). Somewhere else, we have The Air or the Procovdt (at the Holy Communion). Also
alternatively they use the form glory (slavd) or praise (mdrire)." When the service begins, one
says: ,Blessed (blagoslovit) is our God” but they also use the form to bless (a binecuvénta)
when they cite the Psalm 133, 2:” Raise your hands to the holy ones and bless the Lord”. The
meaning of these verbs is clearer in the Pulpit Prayer: , The One that bless (bl[a]g[oslo]vesti)
the ones that bless Thou Lord (bine te cuvinteazd)|...]".

The same object may have several names; we can consider this a consequence of the
uncertainty of the liturgical language during its formation process or as a desire to diversify it.
When the reference is to the imperial doors, in 1706 and 1713 we find: the holy doors (fintele
usi), the great dveras (dverile cele mari), the great dvera (dvera cea mare), the holy dvera
(sf@nta dverd), the holy door (sfanta usd0, the imperial door (usa cea impdrdteascd), the
holy dveras (sfintele dveri). When mentioning those that give answer in the church, Antim
calls them: the kliros, the singers, the reader, the choir, those outside. Whatever the moti-
vation for the use of these forms, the language becomes fresher and avoids the routine that
sometimes a typikon inspires.

The exclamation that closes the Great Litany in the Liturgy of St. John: ,That to Thee
is due (se cuvine) all the praise [...]" is rendered at the end of the first Prayer for the believers
in the same liturgy through: ,That to Thee is due (se cade) all the praise [...]” The Liturgy of St
Basil closes the Great Litany by: ,That to Thee is due (se cade) all the praise [...]".

1 A controversial use in Romanian liturgical texts. See the study of pr. Paraschiv Angelescu Slavad si
Marire, Bucharest, 1939.
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The incentive that announces the reading of the Gospel in 1706 sounds thus: ,With
righteous exalted wisdom (preaintelepciune) [...]" but it was rephrased in 1713 by: ,, With righ-
teous wisdom [...]".

At the Cherubic Hymn Prayer, in 1706 the verbal form: ,[...Jand to work (sd lucrez) in
holiness your saintly and most pure body]|...]” was replaced in 1713 with a clearer one in mean-
ing:” [...]Jand to sacrifice (sd jdrtvesc) your saintly and most pure body”.

We wish to highlight Antim’s fidelity toward the Athonite typikon that is in service until
nowadays at the Holy Mountain, while it was altered in our parts. For example, the incense
burning before reading the Gospel is placed correctly after the Apostolos, not during its read-
ing, when the tingling of the bells can cover the voice of the reader. Moreover, this incense
burning took place only in the altar. And also, the dialogue between the priest and the deacon
in which the deacon asks for the blessing for reading the Gospel took place secretely in the
altar. Some sentences have been taken on elliptically, like in Greek, without a predicate. At the
litany for the called ones we have: , All of you that are called, come out, so that no one of the
called ones (should not remain). All of you believers [...]".

After the consecration of the gifts (Epiclesis), in 1706 we have the prayer: ,And we pray,
mention O Lord all the archierarchy of the orthodox that with righteousness make straight the
word of truth”, and in 1713: ,[...] to those that in righteousness teach the word of truth [...]"
form that was preserved until nowadays.

We reproduce a fragment from the troparion of St. John Chrisostom, the way it was
rendered in 1706, at the end of the liturgy of this saint, because this is the place it first appears
in Romanian in the hieratikon: ,Your utterance as some gold shined a gift of light for the whole
world, because you did not earn for the world a treasure of money, but with wisdom in humility
you showed us those that are high and you taught us with your words|...]”. The edition of 1713
brings an obvious improvement to this beautiful troparion, a variant close to the current one:
,From your mouth like a flame of fire the gift shined, illuminating the world, not earning the
treasure of wordly love for money, the height of the humble thought you have shown to us, by
teaching us with your words|...]".

The few examples (and the list can continue) highlight an improvement of the text of
the Hieratikon, with a tendency for diversifying and clarifying the language. Moreover, it is
obvious that if 1713 takes on the typikon of 1680, already translated in Romanian, and it dis-
creetly develops it with supplementary explanations, the merit of the 1713 liturgy is to have
translated again all the prayers in Romanian, a difficult and risky undertaking, taking into ac-
count the situation of the Metropolitan Dosoftei, whose language has only poetic value and
did not become functional in the Romanian liturgical language.

What does Antim’s Hieratikon of 1713 bring new compared to previous editions'?

(LBdGOOL gogMdgmgds nbomgm dg3wgg bm3gmadn)

1 In the comparative analysis we have made, we referred mainly to the editions in Wallachia, that
is why we won’t include the editions of Dosoftei, lasi 1679 and 1683; it seems that apart from the
argument for the religious service in the national language, St. Antim did not take into account at
all this edition for the text or the liturgical language, as is also the case with the Rules for Deacons
printed at Balgrad in 1687.
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mbs dg(33momaym sbaema 8mEgmoom. ol 838303900, HMI mgmemansbs s gsb-
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omdy, Lagymama gsbbgs Lbgobo bgmddmgzabgmmdal gofmgdg god8moaygbm. ,a5d9w09
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09) 39b30mM©gds Jgmnabadgaomgdgdo dob gobogMzgmgdmaw. sbgmn dgnsbsedys-
mgdgdo XVI-XVIII Loy 39699830 oym bogbol dgdgms, 3mmogmagogmo abonb@mas
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3530; 9333560, gL MagobyBsmo 6gdalb Mgomods(300s bmgmom abGmMnsdn, 5339
Mmb, ,d9385M0G0 MgmMEO(3g(39ds — @3gMmal gsdsmommagds ob@mmMasdan“. 85363
a0635bsmgdmmdob® gMabaym s 49356 306M056EgdL dmEnl gobbbgszwgds,
3939mob dobgogom, 0dsdns, Gm3 39M3sbgmgdds ,mog0bnRmgdol 3Mabznd0 gob-
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111



onembmognzh-o1gmpmanghn 8ndmdbnpzgon, Ned, 2014

5 ob Mbws 3Mb3iMg@ Mmoo dabssmboo smagbmlb, Moms ngdigb Fqgddasmo@gdew. ©3-
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dobssmbo, s8LEMsGm-GmOIsmGn gomaMgdoesb bws gomsnggb dbmggmom-
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gdemmdal ©939056b0b bobsdn gmnbogds 3obo doMmomdbymo @gz0ba: ,mgomgs-
©5MRgb0L J0Dbom, 3003mMmbL3Mdabs 3g6!™
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0 3omdMbobo =, 39000 ©s 3mEmEB3N6g gmbgds, HmBmaoms(z 9ma3089(390Lb o® ©s
domom godMgdda’.

6. 56003dmD ngzgMngmo s doMmAs gemoswy
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300y306s 3530bm36, Ma30L 3gmeg Leddmdmmdn, Hdnbgmdn, s Mmogobo nybE™bS
5503065 bgemmgbgdal 53 dooamm Loddmmmgdda.

03539 aboo bmG(309mEgdmes dobo mabaznmo dgdmddgrogds — 3dmdmo-
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Boomdn Jdbob badgzbogMm Lymmagdl, dbs@ 3G s 3mdemaobE e bobomdmgdgdl,
ammdsen dgb@Lgmgmagdl, MHmImgda(s, BoJ@™MdMogom, sbgbgb BMbanmn ©s
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IRAKLI BRACHULI

Anthim lverianul and Western Enlightenment’

Summary

Saint Anthim lived in the epoch of Enlightenment. He was “a great enlightener and
humanist”, organizer of the polygraphic business at a global scale, the reformer of the Rumanian
literary and religious language; major figure of the Roman and Georgian culture in the beginning
of the 18 century.

Enlightenment (Germ. Aufklarung) is the climax of the European civilization; the main
axis of the whole Western history starting from Homer up to the establishment of the European
Union.

Since 1696 the author of the books printed in Bucharest printing house writes the name
of Anthim’s native land, “Iverianul” next to his name. This is a name-symbol! And we have to
interpret it.

The civilized world knows Georgia by two terms: Kolkhis and Iveria. Colchis was the
uttermost stronghold of the Hellenistic world in the East. Argonauts’ expedition to KolKhis is
well-known; the border of the antique Europe ran in Kolkhida, along the river of Pazisi — in the
country of King of Kolkhis Aiet and Jason’s Kolkhi wife, princess Medea. ‘Kolkhida’ -- Kolkhis is
the name of pagan Georgia. Iveria is the name of Christian Georgia. In the 4" century Christianity
was declared the national religion of Georgia, i.e. ‘pagan’ Georgia does not exist any longer.
Kolkhis -- “The Old Israel” becomes St. Iveria, “New Israel”, and the stronghold of the Christian
world in the East.

Such is the symbolic content of the term lverianul. This self-identity had formed in
Anthim in his childhood in Georgia. His Romanian identity is analogous to it. “Selfless-Vlaseti”,
“Transilovania” was the stronghold of Romania, Byzantinism, and Hellenic-Latin Universum in
the Balkans.

This is how the syntagma is interpreted: ‘Antim Iverianul’. This Roman-Georgian
‘Kulturtragen’ can be regarded as the presentation of the Balkan-Caucasian of “Europe” (the
Christian world).

Anthim’s concept of enlightenment differs from the West European and Eurasian-Russian
models. The postulates of the Western model are: the autonomy of reason, Descartes’ “Cogito
ergo sum”, Kant’s “Religion within the Boundaries of Mere Reason”, German philosopher Jacob’s
formula: “l am pagan in my reason, Christian — in my heart”. Saint Anthim’s concept denies
this dualism and autonomism. It implies the transformation of the reason itself, based on the
Revelation. In Saint Anthim’s opinion, such is the principle of the dialogue and integration of
the civilizations.

*  The article is prepared with support of Rustaveli foundation.
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One modernistic Theologumena of Anthim, “modernistic” by its style and content is
worth mentioning here. In his sermon on the Assumption of the Virgin Mary he mentions: God,
the Creator of the entire visible and invisible world, could have made the world greater and
more amazing than the one we exist in, but he could not have created any creature exceeding
the Mother of God in her virtue. “Despite all His might, just as we cannot imagine anything
more powerful than God, it is equally impossible to imagine a creature more sublime than Her,
who took upon Herself bearing God in human flesh.” This is the concept of co-creation of the
world by a Human and God. Here we see Saint Anthim as a great theologian and philosopher
of the 18" century.

116



>m34bo J89&o830mmo

6aN6e5 53601N3Mb N33hNICNL BME35363MdNL 3MCNVBNbLIKN SL33IBIdN:
336hNMbNBAN 013 b3hMhNbaN?!

3603mbab Ly Lom LadsANndmalb bmanqgGma bs 30babasmzalb
3 o 309 3 3

XX-XXI boy 39699830 &9Mm®0D3o msebsdgommgg badysmmb ghm-gHma yggmes-
by od@ oMo 3Mmdmads aobws. gobzomamgdmmo bodbgomm s Lanbym®mIszom
&946mmmangdob g3mdada, Bmegbss 3mmo@nnHae s g3mbmadn gnmsew dmogmo bo-
bgm3dbogmgdo sx39MmmMgdgb bgaszmgbal bygHmgdl, 3mabognmMo mdgdolb BoMdmgds
bdom dg3mbgggzedo dgydmagdgmo begds s, 530b godm, 3953dmbg ssdosbgdo &gfm-
0oLEYM 5B 9dL JodoMmaggb [17: 1061]. EgHmEnDd3ob 535bMHBgbo bsmgs ol 3o,
63 dobo LodoDdby ymggmmzgal Labmasmgdal yzgmsedy (3390 S YYESbSToY)-
m baBoemoo:

001396006 badmdomadm 3o gdo, Imbyy(3900, Jomgdo s dogdggda. 530l bomg-
0 ddgomomgdos 2001 bemols 11 L9 9389MaL bogy-0m 3da, 2004 Bemob 1-3 bgJ@93dgML
Rommgo mbgomab 4. gbeabdo oG Mmosmgdnmo GMeggoogdo s bbgs dMagsmo. b
360l (3600 S OYPIMIZ0 BgMmMmM0D3n dogmn magabn sgMabooms s Ydmbysmy-
o000

530l gom@s, 3Mbgdmdl Labgmdbogmgdob mMbydy BoMmdmgdamo gomnmo §9-
AmE0bIn, HmEgbss dmogfn bobgmdbogm, 3mmo@n 3o 3m@ngzs300b 30Dbom, swo-
bodommgdlb dgamgdom byb Labgmdbogmb G gMmmmadabs s g9bm(z0dn s 0BygdL
m3db 3oL Bobssmdaa. 530l dogomomgdos Ladbgomm demmz bo@mb dog& 1999 Bemals
3568-0360bd0 0mambemszonl Bobssmdwga Bomdmgdmmo mdn, Gm3gmoa 3mbmazmb
©dm9) 3009690 Mgb3dma 3ol aodmbowgdoo sbBMmms; s MNLgmal ggogMs-
300b 8096 2008 Bmobs 5g30LE ™30 badoMmnggmmb Bobssmdoga ashemgdemo mdn, Mm-
dgmo(z obgzg ILEMMmES Jomma B gFnGmEmngdol mFM3s300ms S dBbdbgmabes
3 badbEgo Mbgmnb edmyyz0gdgm Lobgmdbogmgdsw asdmzbawgdom [15: 845].

&9gOmM0D3dg LaydMNbOL ghm-gem of@ o 3Mmdmgds MAgds dmaemyg-
boms LEmG Jggobagds: 3mmo@ oMo dgbgonmgdqgdosb gsdmdwnbamyg, gMmn ©s
03039 J890090s dgadmgds dggebogl 96 Ggmm@abdum oo, 56 gdommdbsw [16:
961]. 530b 3Md35mn ogomomo 3Mbgdmds asbbszmmmgdom, (3030 M3ab 3gFomwdo,
AmEaLy(3 ©gEsdnbol MHM3gmndyg 3nmbgdo d0dwobsmg mda badgmms 393d0Gnbs s
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*

LEoG0s 3g0g3bs Bnbmoggmal mbral bgmdgbymdao.
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13. Lect. Univ. Drd. Mihai lonita, Crima organizata transnationala — o amenintare pentru piata
mondiala, in volumul ,,0magiu Profesorului Nicolae V. Durad la 60 de ani”, Editor si coordona-
tor, Prof. Univ. Dr. Teordosie Petrescu, Editura Arhiepiscopiei Tomisului, 2006.

14, dJoomab (3bmzcgds, §mdo I, &qdb@o oagboma yzgms doMomown bgmbsbgal
dabgzgom b. gombhadgomal 30, asdmd(393mmmds ,babgmasdn”, mdamobo, 1955.

15, Joormma LsdsGomal dgamada, Gmada Il, bogHm Lo 3obmbogdmm dgamgda (X-XIX
LL.), &9dLE&gdo 3sdmb(3, 3960d369d0 o Lodngdmado MM 3Mme. 0. Emeadgd,
30dm3(398mmds ,39(3609690s”, Mmdaabo, 1965.

ALEKSI KSHUTASHVILI

Political Aspectes in St. Anthim Iverianul Heritage - Patriotism or Terrorism?!
(Certain issues of Anthim’s Canon Law)*

Summary

Political activity of clergymen and therefore religious motivation of political decisions is not a
rare fact to present day.

Declared in Canon Law loyalty and fidelity towards the state does not prohibit patriotism of
clergymen and even their active participation in war, national-liberation movement, etc.

The article analyses several precedents from the history of Orthodox Church, when clergymen
took part in organization of national-liberation movement and facts of their participation in military
activities. The core issue of the investigation is St. Anthim Iverianul heritage, namely analytical
discussion of his political world out-view, his struggle against Ottoman Empire. All issues are
analyzed in the key of Anthim’s Canon Law and are compared with various canonical orthodox
texts.

It has been proved that in political activity of Saint Anthim lverianul there was nothing
anti-canonical and incompatible for clergymen. The similar activities are in absolute accord with
orthodox canon law and practice. Patriotism must not be confused with intolerance and terrorism.

*  The article is prepared with support of Rustaveli foundation.
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BOMLOBOOL 013633ICHMI3I 33 (MdTIZIB0

CONTEMPORARY PROBLEMS OF PHILOSOPHY

965LEHILNS bdJoMNdd)

oMoeN3h3CN JIdMNIN — bICILICN B635N0OIL3NL dBEICMdD

ambog@mmo gamaddo dgodmagds 356035MGmb, Hmam 3 Lo 3mmata ab@gmgbg-
doo (3bm36gdal bgmm369ds 083560, MmM3 bbgsms 068 gmgbgdo o6 dgamabmb.

go03nmn dbggmmdob gb dmEgmo 56 aym @ibm 9b&o03nmHmdobasmgal. hz96
3530bbgbgdm sMabEGMEBgmgl, Mowasbaz, KGO 9Mmon, Jobmab yzgmodg godmarms-
55 dbdLNsMgdymn, o9 306 3M0b gamab@o s dgmegis — 8sbdg yzgmodg g@ow
339096 ambngMymo gamobdnlb mobsdgmmag g30ambgda. sMob@m@gmyg 0by-
9L dgz0mbgom — ,306 @™ dgGom Mbws goyzeMogl, dgbn mago o Lbgs 306397
296 ©abdgbl, bodbgmgl 0B3g3bm gL gombgs (sGabEmEGgmyg. 2003. 1168 &; 201). ngo
a0bogMdmdl dbggemmdol 3gamdmmdady s 83 3mbEg4b@dn bLbab gamabdol Mom-
3L, gamab@o boboommgds, Bmame(z bgmasdmoamo, yggmab ©s8b3s6g, Jogcad 530l
Lobo(3gmme, dmadmzgdl bozbmdms oy Mbmdms bm@dal, Mo, sGabEmEgmgl
o gdom, sdsmmgdamo s g56635bnmn 3d3960gMgdss (sGnbGmEgmg. 2003. 1169 o;
203). s&0obEmEGgmglb gamob@o gmbgdam 3mddgwgdl, Go(3 03530 gmobogds, Mm3 ngo
o@bmEgb s0mgdlb 08sbg 398L, Moz 9390360L. gamab@o Lsgnme® mazbg bErmbagl,
dogM03 bbgoggemor Lbgob @obdomgdsl 396 dgdmgdws. ,,35(30 Lo gMMeM Mmoz3msb ¢b-
5 393mMdMmdglb yggmadg 3g@owm”, — ob3zbol sMob@mEgmy.

53 3mEgmob M9(398(309, »ambogEnmo gamabdab® 3mb395300L babom, g3m-
3 296356 gdmmdadn 0bygdlb gogmmdgdsl. 93 mgdady dbggmmdsalb gbzogdom
L3omab, L3nbmMBLLS s 3gmzg30mLbal G 94bEgdda.

L3oma 8gomMNdgdL 5d3056xM0 bbgdnl gMMN6 MmgmMosl, bawss 3mdm ggm-
b6mdn Lo s 3mdm dmGomal gobmymegmaos.

boenm 3gmgg0bob dobgogom, Moznmbasmyma domsblbo gamab@n® g3bgdobs
©5 LyBMEIEMYdM0g 3gmomEmgmdsl dmMab d¢bgdfmngsew 396 Redmysmadogds. dbm-
mmE d039Mdmgdgm 306mbdmgdgmb, Labgmdbogm domongmgdal gsdmygbgdom,
dggdmos bEMb3gmmymb bafMg gdgmo 3Mogomo s@adnsbobomgal s boggmal bagnd-
3O (39 390 0b60g00b bLofmggdgmo® ofz0mb.

353653 BqMdnbo 3m3memomymmdal dmodmazqdlb dbmemmam XIX bowmsmbols dm-
mmb (dogma, L3gbbgcon, Loxgozn) s obagg oty bbom. ngo gumabbdmol gorozu&
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3mbo300L, GM3mol Bobgogomss, bydogd@obomgolb dsbabosmgdgmoas doMswon 0b@)g-
©9Lgdob 306303 3MomEndg@mmmds babdmgsmgdtog ob bbgs bydogd@&gdob
0689 gbgdmab d0dsmmgdom. dabo dm3bEggdo 030396 3mboz0ol, MmMA bggs@oyma
LaDBOLYM oG Z0MMZS, MMBgmn(3 GMIO(30NMdE 36 bEd3L BgMH3nbl ,9am0D-
30, mbs 3mobLbsb.

03 g565300mds gMoma bagy3mbal dgdwgg, XX Loy 3960b daba@aml, ambogmy-
mo/@s30mbaema@n gamaddob 3mbo(300b5396 3g8mMdEMNbgde? s Mmame od(zd ngo
®065390060m39 898990103960 39emals 3MomMo@g&m bgogsew?

obamnbobamzgal dgzemBogo mebsdgommag 939Mnzgmo Bommbmgmbol s0b
©9600L gonzn®o 3mbignos (Fumbsmal 83 bmdgmdn J39ybrgds Mgboolb ggoemm-
bemgonmo gbgol ,gam 9am0D3ab go6gdg® memadsba. smbndzbol mambos ob gog@a,
M3 gbos abagma® LogMzgdo BoMmme (36mdamo Gommbmgmbal sbsmo@ognmo
653MmBab Joomym 960Dy godm(3930b 3mdemn o300l doMggmn d3gmmds). gobbe-
3NoMg0mmos Mgbmalb Bommbmgan®n MmM3sbgdabs s gbggdol gogmgbs s3gca 3mem
LoDmasEmMydadyg. bmomemmgoynmo gsd3mzombzggdom aboba dodmoolb dg3ga Jgmmg
sa0nmb 03039896.

GBommbmgon® gbgos 30gdmmdo ,gamaddob Loggmg® Mgbwds sboma Lymao
d00dgMd Md(30mbamMo gamobdal mgdsl gongada. Babo GoMagamgdolb dobbom, Hm-
3569330 ,30639mbYsMM®, 0@ mobds b gdn gadsms” @s ImmbMmmdsdn ,,30360“ gb ong-
35 3oz gdoMgdob Landmal, 3mddggdgdal msn@dm@ngam 0dbs godmygbgdmmoa.

doamdol 3mb(393@ o a@a RomBm sdazofmo godmoyymmgds: o) s@sdnsbol
6930b30gM0 J3930L dmBog0 gamb@ans, 3) ambgdslb o3l @bstn, Im@ozms dmmol
353maMBomb ob, HmIgmog sd@Mogh LEmMaw goagdam 3ommgbeym 0b@gmabl, by
dmobgmormb 03 gamob@y® dmBogoooms dofMmgn, GmM3gmoy 90530560L Mozom-
boemo d96gdabs s dobo (36m3zMgd0L babmgsmgdmagn bobosmalb dgbs@yzabos.
a) 39L5d530bow, yorodmgds bm@mBs@ommo 3Mma@mads, Mmdgmaz 0303L J(3935m ge-
®006-93m0bE N bogdggmb, dog®sed, ndszEMmmMms, §oogyMam bogsmogdamme
300Rbg3L bbgams nb@gMgbgdal gomgamabbobydsb.

ambog®mo gambd3ob ;mgm@os dmEMamal sbaen babgl sgm@dgdL, Gm3gemds s

@b Rosbozzmmb sdbmma@ Mo boggomabs s dmmm@gdal dmdggmgdmmo @ys-
mob@&mMo mMamma. 0g0 099439db GMa@azonm a3 930b ,dmMsmaa Rdncmzgmmdob®
©5 ,3mBM0D3abo”. se@EmMabBo s0dnmgdlL s@sdnsbl, MmIgmbsi Loggmyg asym3g-
09, ©35mgd @ 0gMHdbmb mo30, Moma(g Job gomom sbdamgbda gbbbgds dmdsgama

3sbn3ma30gd0bomngol. gmbogdn gamab@o donmgdmew mgemob 03 3ol YMHmogm-
0mdgdb, HmIgmosz 3m3yggds Lbzsdy edm3nadamgds; ngo oMb 538mdL dob-
030b gobgmem @obdomgdady, sbs MIPMzgmom ao39mgdnm ,LoknJemdg” s sdom
353mM03ba3L Lodsgng®mb adrgol 3Gog@o0zol. dg396n §dgmgdom dob dgmdemas
35639Mbmb dobodgmo@mmMa-sm@mabGo 35369 R3g30ba0b. gb aogqds sbmmm wasl
06000300150 bDINS6 s go30mmgdoc 139mgbos MmMBsgo Godolb FmEomdy, HmImo-
(3 089bg 5056 50053056930, M30Ms@G gbow, s3&MMoGeMma Mggndal 30Mmdgddo.
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9a3m0b30, abgzg BmamE(z 3gMbmbsmuMmmds s ambgds, 3oMmzbymos, 569 yzgme
0@3056L magobo Logmmamo gamabda o43b. g.6. ,3mmgd&onE-3s&MomBmmo® mm-
bobdngdgdo gamab@l o6 0bowsgl; nbowsgh 8bmmmme ,DoMmds30 ambydolb® s5sdnsbl,
3oz bo 3Momomo 3Mmdmadgdol aomebygg@olb dbmmme Lbgobash gmab. bogogm
0boz0MemobBgdbs (Mgbwnl G gMdnbmmmannom, 30M39ma©0 50830569d0) s 13o-
Lybobdagdmm 3mmgddng30b@gdl (Mgbwal &gMdabmemmannm, gmMewn s©sdnsbgdn)
dmenb aobbbzoggds 085305, Bm3 bogngMo doMow 39bngFgdsb dmndmgzqdl dgdmJdg-
9800 36m(39L3dn. gobomgamabbobgdgmos, Hm3 0gon, MY30M3gmal ymgmabs, bs zmme-
0 m030bs @s Lo 3MIMn Mz30mIgRsbgdal gsbzomamgdabomzol J3bab. bbgs Logdgs,
M3 306 d93m3ymezbas baaqgdgmb Bobmmmdgb sdabogsb. o 8d3oMa Labgbgs 306-
H3Mda3do@mmo BbgmdFnga 3mbazns.

9600L ambogfo gamab@n 30BsbL bsgmme® ms330 dmemdb. ngo bszmmamo
ambgdom (36m3mHML, bLodmamgdslb o6 5dmg3l bbgs 5s805693L, bsgymetn megznwsb
3943656 3bbggEM3ema o6 Lbzgdo og(30mb AbbggMm3mAgbomymada. 54(396@0 aowsdo-
Bomos bogmmom ambgdabs o Lo sbMBg, Mm3gma(z sbmG(309emgdL ao36mdogmg-
e 0MRg356L ymzggmEemon® (36mM3M7d530 s M350 n@30Mmagl 3abybobdagdemm-
3oL omgdam aosby39@&nmgdgddg. LEmGgm gbss dmGamal dgmeg Gndn, Gm3gmo(s
a56bbgaggds JMab@osbmma dmMamabogsb. dobdyg s3gmamgdos 3mbygza. bm G-
&gb 3bgagba, Bobmgabsg boggmyg (3MEBsLMSL ngm Jg@mbydnmo s Ibmmme (3me-
bob gomgmgddn ngm dgbadmagdgmo dabo Mgamadszas. 3mbgmalb 3mbagoss — M-
m0g0s 9bs ngmb mabbdmdsdn s@sdnsbol ambgdsbmsb s Lamalb sbMal BngM nygmb
350583mb3gdmmoa. ab, Moz 3gndmgdgmos gosdmb3wglb gmbgdom, 56 dgadmagds ngmb
F993s60@0 o 3ysmn MB3gbal bagsbo, s 93gbow, dsb 3963 J(393980L bgmddmge-
Bgmmds 3ggdmads”. gb 3mbo(300 Bomnsboss gabosmgdmma ambogMymo gamaddol
®065390060m39 53960 3mm 39Mbosda.

360b o9 365 3530360 3GLMdM0g3 gamabga?

5(30mbamMo Mmz30m0bBgMgbol Im3bggdal dmogomo sMadgb@o &gmgm-
mmaonos. dson bgogs asdmobs@gds gm@mdnmagdom: ,9439ms 0dsb 839mgdL, Mobo
353999053 by, bbgs dg8mbggzeda ngo 93g35Md0 56 dmadzgmms”; ,Lobsdwgamy-
do, 565306 5M306m300L BoMagh magzl, Moasbs(s... yggms 30bsbdndsMmmmo 4dgwgds
3mB030Mgdmmos 35033999 0fMgdymadom 86 Jobbom, HMImobzgbs(y vsdnsbo
0bBMoggg0lL, Ladmmmm xs3do ygzgmos s@sdnsbo gamob@ Mo 0d3939, Jobgosgs©
03abs, 0(30b 356 530l dgbobgd oy s@s”...[ Ayn Rand (2005). 99]

9600, 30639 ymgmobs, ogbsgb gamaddob GMowazomem aogqgdsb gamaddob
F933o60@0 g53980bogsb. s3nbomgal LagoGms 83 3mb3938 0L gobbbs gmogy® 3mb-
894b&3d0. gmogabs s gMOgYMob aoggds MgbEmMsb GodyMmaw 3mb@3Magds@mmos.
3l gmogs gbdol, Hmam g bodmasmgdadn godystgdymo moMgdemgdgdal 4o 33g-
@m0 Godob 3megdbo, Amdgmomss bgmaddmgebgmmdl ssdnsbn bsgygmamo 43939000
03980bs o dm@ngms dmEnl sMRg3560L go39mgdabsbl. Lbgs bLogyzom, gbos 03 439-
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39800 s 3MRg356ms gMmmds, HMIgmo(z 3obbabdmgMaggl 8obo bogmbemal Jodsm-
09mgdabs o J0Dobl. 30bbal sMRg30LsL vsdnsbo dmBnzn smmEgMmbs@ngal Babsdy
©asb. 0dobogal, Hm3 somRomb, Job LgoMgds maMgdnmgdgdal bGsbos@mEa. ,motMg-
demgds” ammobbdmdlb 3obybl dg300b35bg: ,30bmg0L? Mol go8m?* o Mbrs ngmb
00305600 J(393980L 0Dsbo ©s JoDgba?* G 0dbgds dobmgal Lomggdemmdols dma-
89607 gL 3ombzggd0 bos ngmb Bobmzgal s3mbagamoa byMmEoma. BogMsd, ndsgMm-
DS, 080 00035m0bbabgdl, oy M8 gbswss bbggdal by@gamgdobs s bagnmmagdg-
b0l s 3doymagamgds dobmgzalb bamggdmmdbal, d90bogcgdol dmaEsbo [Torres, Louis &
Kamhi, Michelle Marder, 2000, 33] gam0%3bs ©d sm@®10b3L dmMol Bobssmdogamds
bgdmo 3m(393m 3oobzgddy ao(398m 3Mbgmad@ e 3obmbgddo dgadmgds asab-
LBSL. gmbag@mmo gamaddo 838 30(390L, GMI 530560 Mgam3doMas, ngo LygHMM
053305 LaLEYEa. deBEDIab Babgozom 3o — 380560 sMab badyamagds Lbggdo-
Loomngol LabEnmmdolb dobombgzem. gamobdn 538 30(390L, MM 5s305b0b J3g0gds
3ol 3gmdm Lofmggdmmdal Mbos gdbabyMmgdmeal, sem@E®mabda 30 doMndom, 538 3o-
(390L, ®mM3 v©sdnsbols Jdgmgds bbgolb bomggdmmdal ybos gdbsbyMgdmeogl [Rachels
James, 2008, 3].

98m0b@o ymgxbs 60dbogh mgomab@gmgboo dm@ogomgdnman ymebsob. sdab-
030b 9005805635 Mbs 0(3m@gL, o Mol 6036536 Mg0mnbEgHgLn, Mol dmambmgl ab,
65 30BbgdL 0bobogl s Mo Labob MaMgdymgdslb omgdb.

983m0%D30, 930M39mmab ymgmobs, ammabbdmdlb mg0006@ g gLl LG ebosME by
©ox31dbgdymo moMgdnmagdgdol ngMomdosl, bowsz 3gMbmbsmyma domamo mofg-
399mgd9d0 3M0MENE 9GS NRBOH™M ©8dsm 56 3gMHLmbabamgal bsgyomMago mafgdy-
mgdob 503 Jmbols dodomon.

993560800 9am0b@3s 53056385 n(30b, H™3 Fbmeme gmbgdsl dgmdemns aob-
LodEgMMUL, Lobsdwgomgdo Mol Bomdmaagbl dobmgol 3gMbmbsomyMo Mg000bE -
9b0. 356 0(30L, HM3 54 BmogaMns B8 gddg @edysMgdmmo b grmds; bmem bk -
mmdobol Bog@gdab yaymmgdgmymas b bogMmme dbggmmdal goyddgds sbamgsl
9amb/3gMbmbymb/self. m300068 96 9L0 LomEbemol 3mbE gLl gomgemabbnby-
dom 30Bbob, maMmgdnmgdgdol @s (3mEbob sMRggss. 033mmbyma Jdgwmgds, 3mbEgd-
LEOL gommzomMabBabgdmo, o6 5l gamabBob mgz0mab@gmgbo. 3MmuydEoymon
0Mbgdmds sbggg dobo mg00m0b@gMHgbos, bonmm 3oMabo@mds — o6, ,qLEMsGmML
36m369850L 0y, BmamE (3 3ol d6gdsb dgguaMgds, s M (3bmzgmaEow (3bmzMg-
35, 3obo m30m06@ gMgbos“ [ Smith Tara, 2006, 19].

9600 ozemal O™, se@GEM0D3alb gongal doowgdol dgdmbzgzedn, s@sdnsba
©30&obggds: 1) magoaxgmgdnmmdal bs3mgdmdom, Moasbsy dmsgatma dob (3bmg-
90530 096935 565 bs 3mmamn msgn, 56edgw Lbgs. 2) bodmasmmagdol d0dsGm (358 03-
(3999mmdom, Mo@asba(s 0gn bbgabo @ebdamgdol 039 by omMPgbam gomaw donkbggs.
3) bobsdgomgbg LabaMgma Batdmmagboom, Moasbsz Jobmzal ozmMdMomds gadm-
398000 ,0M53900mdmbnbg LodysGmadn®, bows(s Inwdngn Fbmeme 339@LGMMeyg-
305. 4) 0b0gxggM9bGMmmdom gon 3ol dodsmm, Mowasbs(s MbabyMaw (306039600 53m-
O NAMS sbaboomgdl, 306500056 MgomyMo (3bmgMgdol Jodomm jombggdl ggMobm-
b 3ob393L 3obybl s 530@MBa(3 (36M3OMEL sdmEsmmFac [Rand, Ayn. 1964. 9].
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3sb 398ga, Mo googobsmzgals, Lo 3nmmog gongncew, sem@®mnobddn goon©
J3939© — Lbgob obdamMgds ngzs, 3gmomdmbyMmbgmdobs s Lnggmalb 3mb3g3@gdab
3bMdM0g0 393985 EIRMEInMEs. 33 bggzom Ly oM gdymgdgdol ogsby-
35 360b 9am0D0; 5830560 o6 dgodmgds 3Jmbrglb 3ommzbmmo nb@gmMgbo Lbgobmab
303060 gdado — gl 33mEdNE0s; Loygefmmo, 3gamdmmds, s@m@o(390d oY) 358 030L-
(3995 56 dgadmgds 560ggdglb Losdmzbgdal Lo gnmam magh — gb ymzggmogg Bbgmdob
obgd0 dbmemme 35d0b Jommegds, Hmmagbsz bbgabmsb d0dsmmgdadn gobobomgds.
39360 500530560 dmBFMMnbIabgmo ©g33sbndsz00b FbbggE3emns; ,dg360 3o o6
0gdb 93 bggol, dogMsd 0b@gmgd@momne Jombl aobo(zmnbl, o6 a30b, Amgme dm-
09(39L. Mobabmgol (3bowns, MMI 530560 o6 50l BLbggM3malL godmgdo sMbgds
3 dabo ImEsmmFn dgmdaMgmds 56 godmabs@gds bbggdolb sbdsgdsda. s @ m«)-
0b30bogol dmGaomaEos s@sdnsbn, Mm3gmag oMb 533mMBL, mamoGmadl L gnmam
00Mgdmgdgdl. ngn 300Rbg3l, GM3 @36mdolb 56 3@Fabmgol mogalb gobbomgs bo-
300603 900399M0b bygmmb 306939036900 @ RO™M obogabgdgmos, 3oy boy-
39690 5530560bomz0L Md335660M35. Md(30mbemmEa 3G0b(3030 3o Lyyem Lbgs M3gL
39mobb3dmadl. gongnmoew of d0ohbgzs Lo 3momsmo mamgdymagdgdolb ngMamjoolb dobgo-
300 3mg370090s; 3omamn oMgdmgdgda sMabmgl Mbws gobomm ndabmgal, 3063
035l oM 0dLobymgdL“ [Ayn Rand, 2005: 17].

»33306b60630%, M9bool gmbogmmmo gamaobdal dobgwgom, asbdsm@gdymos,
Amam@3 Ld3YM oMgdYmgdgddyg Mool mdds Lbgs, MBm bsgmgda bomabbob
5005d00bals godm.

960l mgmob, ®m3 LogzsMymo s 3gamdmmds Mmdsw 39Mbmbyman, gamab-
G0 0oMgdmagdgdos, bogzsMymao oMol 030l godmbe@zs, o MHmam® si3abgd bo-
3006 333, 505305bL bodgom 3gMbmbym, gamab@y® bobammml sboggdl dgmeg
005305600 dMommE 5MLYdMs(3 30. 83l Mgboo MYbmEadl 9Mmn 5sdnsbolb 3gMbm-

by, gamob@ e dgbogmgdsb.

»39-b 306939 oMb gdmmo, snb@gmgbgdgma® boggsmmmao Mgbwal dggabgdom
603603l 035, HMB 30330560 LomsbomE oM 535LgdL Lo FPmsm aMgdmmgdgdl ©s
9L oM (3 900l LsgomMog LoggsMyymo.

Fo(30mbamMo 9amaobdolb ;mgmGool gomamagddo gdscmemgbo ImMsemyMo do-
Bobo oMb, Josmbom Lo gnmed dgbogmgdsl. gymoa, Mm ob domabbdggs Mbwos nymb
03 oM 9d4mgdols 3Em3mEMsomemn, Gmdgmbs(y 9sd0sbobmaznl dgwbogfgds dmadal.

Lo gmmamn 3mbaznal bomgmboymegsem Mgbol 3m3ysglh GMmswnzommoa gmogal
bobgmaddmgebgmmagdobomgal 3m3nmommmon Jogsmomn ©obobmAmdom gsbbafv-
mo 3o30bs. 0b3al 3oombgs — Bmeol dgodmagds J3930 dgadmads Bsomgommlb dms-
@o©? ambogfmamo gamoddal Babgozom, ¢bmda 3o30b gosmRgbs 8bmmme 0d
dgdmb3z93530 096905 BmEsem@n, o Lo 3nmamo LomEbemob bag®mbgda hogogdol
d56L0 nbodsmmFns. ImbomEbymo oo bogMmbal dgdmbgggedo — Bysemdo dgbgme
33MMdmMM0d. 50530560, MMIgmo(s 8dg30Mo@ dmod3939, Lo gnmae® magl bogmagdsw
03007938, mg0b gobomgs ImMsmmo 04690s 08 dgdmbgggzada, o) s@sdnsbo dognsb
Sbmmdgmo ©s baygaMgmos 08gbse, MHmd 3omgdyg ol LozmEbmab gobo o6 94690
(Den Uyl, 1986, 33].
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5(30mbanE gamob@L sMobmogb 9306ygds, Bm3 bogmbermyg oGl wamgde-
m9dsms Byamm s, 3mEqb30Mo, 43gms 308d056L dg¢pdmas dmadmgmb gb mofg-
dmndgdo.

ssdnsbo-tabula rasa-b g(3930L Bgbgdo, Bmam@(3 (36mdagMgdom, sbggg Ims-
@@, bdgobagdm bodms00bs s Rzgmmo boGmszonb dgdmbzgzadn gobbbgeggdy-
m0d. gb ™Moy bLGObEMEL o6 60dbagl, LB bosMEn s Fmagstan 3Mnb3039d0 ngogg
Rgds, membo yzgmes Lodmszns DabLE gobbadM3EMdsl Imombmsl [Ayn Rand, 1964,
19]. ®9b600 b3smmMAL BgfM30bL — 3g@oxn0DoznMaw Logebagdm dpagmdstgmds. 83 bo-
&9(300b 0@d0sbn of 0Mmhgsl, dob J3bal ™ dgbemnymo, dmymmobgma dgd-
®b3935. 080 9PN K JH©0d © Lozmzbmobomgol bag®mmbol d93(3gmn. bagabagdm bo-
&95(300b EOML 5@©530560L Jnsgemn Fnbsbns o83 (3bmb babssmdmgamds, as9d(39L
LogMmbgl s smoEanbmlb bm@mdsmun dpgmdstgmds. Mgboo dbmemme sdazsta bo-
&919(30900L ML 9I3z93L dmbamabgmdalb Lbggdolb ebdsmgdabeb. dsgsmomsw, ag-
30b hodoM30lb @AML 50580560 Ybms §(390ML, 3odsMABML 136 gme omhAgbowma swo-
3006930l bogmbeg, 303603 gb biyma(z 96 60dbagl 0dsl, Hm3 356 badombg gobgmol
393953 3Mmemmb 3o, asbamxgmb bogymoma dog-mmbyg s babbmgda. 5s30bL
o6 543L ImEomyMo YBmgds, bs JMcMm Mogdg s0mmb domdg FbMYb3gmmds

55305600 BmMamaFa Fadsbos bsggmoma dgwbogMgdol Jombags, gb o6 bad-
bogb Lbgs 5053056930b BndsMm nboggMgb@mmmdsl, JogmMad abdamagds, Lbggddy
bEmbzs Bzgzodo o6 Mbos gosomal, 5333560 J3ggds godmbs 3mabo Mbos ngmb
5 563 bgbo. 3L Mgbwo NEmEgdL anmubzmdolb @b s azoxMmbomgdl, Gm3 dob
3653960 543L bogMmm ImEomu® 3omEgdnmgdsbmsb. 3 Godol J(3930 ¢bws nymb
doManbomu®n s 0b(z0096@ M0, 0bggg, MmamMi 3o@&oLEGMMEBoo s YdgoyMo
dgdmb3z93900. 00MgdMmgdgdal dm3mzgds bos ngmb 3s305b0l dmagemn dabsbo,
dobo byboemab mgds s (3bm3zMgdal Im@ogo [Ayn Rand, 1964, 22].

960l sbG0m, mmbo Mod gbdagds s@ednsbl, MmI ab@gegbos 3mbygmad@l
s0M0mb mog0. gbgbos: Mgommds, 3mb@ gL, 3obyboldggdmmds, doemalbdgge [Pei-
koff, Leonard., 1982:50 ].
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ANASTASIA ZAKARIADZE

Rational Egoism - an attempt to Reread the Theory

Summary

Like ethical egoism, rational egoism needs arguments for support. One might cite our
most confident judgments about rational action and claim that rational egoism best fits these.
The exact meaning and dictionary definition of the word ‘selfishness’ is: concern with one’s
own interests. This concept does not include a moral evaluation; it does not tell us whether
concern with one’s own interests is good or evil; nor does it tell us what constitutes man’s
actual interests. It is the task of ethics to answer such questions.

Rational egoism claims that the promotion of one’s own interests is always in accor-
dance with reason. The greatest and most provocative proponent of rational egoism is Ayn
Rand, whose The Virtue of Selfishness outlines the logic and appeal of the theory. Rand ar-
gues that: first, properly defined, selfishness rejects the sacrificial ethics of the West’s Judaic-
Christian heritage on the grounds that it is right for man to live his own life; and, second-Rand
argues that, selfishness is a proper virtue to pursue. That being said, she rejects the “selfless
selfishness” of irrationally acting individuals: “the actor must always be the beneficiary of his
action and that man must act for his own rational self-interest.” To be ethically selfish thus
entails a commitment to reason rather than to emotionally driven whims and instincts.

In the strong version of rational egoism defended by Rand, not only is it rational to
pursue one’s own interests, it is irrational not to pursue them. Rand offers a “new concept
of egoism” based on reason as man’s means of survival and opposed to all forms of sacrifice.

Selfishness - a virtue? Ayn Rand’s answer is-Yes. She is on a mission to overcome centu-
ries of demonization of selfishness.

Critics of rational egoism may claim that reason may dictate that one’s interests should
not govern one’s actions. The possibility of conflicting reasons in a society need not be evoked
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in this matter; one need only claim that reason may invoke an impartiality clause, in other
words, a clause that demands that in a certain situation one’s interests should not be fur-
thered. For example, consider a free-rider situation. In marking students’ papers, a teacher
may argue that to offer inflated grades is to make her life easier, and, therefore, is in her
self-interest: marking otherwise would incur negative feedback from students and having to
spend time counseling on writing skills, and so on. It is even arguably foreseeable that inflating
grades may never have negative consequences for anyone.

In a deeper level, some egoists may reject the possibility of fixed or absolute values
that individuals acting selfishly and caught up in their own pursuits cannot see. Nietzsche, for
instance, would counter that values are created by the individual and thereby do not stand
independently of his or her self to be explained by another “authority”; similarly, St. Augustine
would say “love, and do as you will”; neither of which may be helpful to the prisoners above
but which may be of greater guidance for individuals in normal life.

Rand exhorts the application of reason to ethical situations, but a critic may reply that
what is rational is not always the same as what is reasonable. The Randian may counter that
what is rational is reasonable: for one can argue that rationality is governed as much by under-
standing the context as adhering to the laws of logic and of non-contradiction.

Some philosophers stressed the connection beween moral action and self-interest
because they were concerned with motivation. It does not follow that self-interest is for them
a normative standard. And many philosophers may have espoused rational egoism while
thinking that God ensured that acting morally maximized one’s self-interest.
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ENGINEERING, RISKS AND BIOETHICS APPOACH

Engineering impacts and risks

Engineering is one of the activities with big impacts on life in the world. Billions of
peoples have their lives affected by Engineering products and process, from medicines to
transportation systems or plastic packaging, even the most simple. According to Uhomoibhi
(9, p. 251), among the areas that demand higher education, the most affecting are the Engi-
neering careers: “Higher education overall provides significant effect on economic growth. The
engineering and natural sciences play the most prominent role”. But, above all, Engineering
projects have similar impacts on human life and environment than biomedical areas. Burge
(1, p. 46) comments that ethical reflection can be the exact element to promote safety and
quality in Engineering in industrial areas: “In many ways, industrial engineers can impact the
well-being of customers, patients and workers more so than lawyers and even doctors”, Martin
and Schinzinger (5, p. 02) define Engineering projects as social experiments, and Engineers as
creators and responsible by new benefits, harm prevention and new risks.

It is the nature of engineering to endorse risks. A more deep analysis considers environ-
mental, social and cultural context of the use of a technology. It’s a necessary ethical approach
that takes into account the context of the application of technology and the consequences
of its use. Uhomoibhi (9 p. 250) points that “Much of what is covered by engineering today
touches on the environment, sustainability, economic development, entrepreneurship and eth-
ics, all of which are tampered with culture and legislation that are different for the many re-
gions of the world”. The National Academy of Engineering of U.S.A. has published in 2003 the
report “The Engineer of 2020”, with the required abilities for the Engineers in 21st century, as
mentioned by Fortenberry (2, p37):

[...] Technical proficiency is necessary, but not sufficient. To operate effectively, next-
generation engineers will require a panoply of interpersonal and management skills. ... They
have to lead, make tough decisions, and frame questions in a way that fosters creative solu-

|II

tions to such global “grand challenges” as climate change. A strong moral compass, ethics,
cultural awareness, and ability to apply engineering concepts across the disciplinary spectrum
are important, too.

Engineers share responsibility about acceptable risks in relation to created benefits,
that make their decisions permeated of moral values. According to Professor and researcher
in Engineering Ethics Babur M. Pulat, from Oklahoma University, there is a tendency to make
poor decisions at the expense of safety and quality, as mentioned by Burge (1, p. 47).

There is no way out of ethical aspects in decision of engineering projects. All the time it

is necessary to decide about what failures are more tolerable than others, what failures must
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be avoided and why. It’s a question of choice. A new auto, a new medicine or a building, all
projects involve people and expose them to situations where safety and security are a critical
issue. More and more ultra-reliable systems that can respond in real time to failure and risk are
required, based on parameters specified by its designers - and therefore based on their values
as much as the values of government, society, industry and all the stakeholders involved in rule
making and requirements. The impacts of the engineering professionals on general population
has to been considered, and Miller (6, p. 01) observes that

In each successive generation, a smaller and smaller number of people are enabled
to affect the lives of larger and larger numbers of other people through the application of
technology. The effects may be intentional or unintentional, and they may be beneficial or they
may not. The relentless development of new technology raises the stakes on social, economic,
and political consequences in each generation.

The mechanized agriculture, for example, increased food production but is also
connected to rural exodus and precarious urbanization process, changes in alimentary culture
and obesity cases. The fossil fuel use dissemination has impacts in the increase of mortality
by respiratory and cardiovascular diseases, prematurity, low weight newborns and change in
children’s cognitive development. There is always a risk in the use of technology, but also a
benefit to be considered in rule-making. What is acceptable? Is there a variation on what,
when, where, by whom, for whom?

Requirements results from social and technical perception of risk, based on acceptability
and impact of the faults, the state of the art technology and economic viability. The social
acceptable risk reflects the values of one society. In technical terms, Engineering submitted
too many kinds of calculus of the criticality that is about:

e designed object itself (as its failure brings economic losses);
the goal (if failure can lead to interruption or cancellation of a process);
transaction (when failure can be repaired by reversal);
safety (if failure can result in damage to lives and / or equity);
security - protection against unlawful acts (if failure can render the system vulnerable
to illicit activities);

e Environment (if the failure includes environmental risk; it has been included just
recently in criticality calculus).

The entire process of defining what is acceptable and what is not in terms of risks has
a social, cultural and moral complexity that goes beyond the technical aspects. Precaution
is necessary, as there are situations where the probability of harm is not very high, or is
technically hard to determine and include ethical aspects of the possible risks for the involved
stakeholders. The question is not just about how many (persons, things) can suffer the damage,
but about the meaning of this for these beings. Thus, incorporates risk prevention approach
that in technical approach may be unanticipated, unforeseen and/or not measurable and
even irreversible, because they go beyond quantifiable and probabilistic elements. It’s not
every risk that can be predicted and measured, but it is always there and affects real people
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from present and future generations. People who live in a specific social context, which is
also affected. Therefore, these questions must be also considered in risk analysis: how people
will be affected? And the context (environmental, economic, social, cultural, and moral) to
which they belong? The discussion about risks involves definition, acceptability; probability;
distribution of responsibilities and the variety of approaches. All this involves judgement in
some degree, and is values permeated. There is an element of uncertainty in engineering that
must be considered, and it’s the ethical dimension of engineering itself.

The uncertainty in decision-making in Engineering: ethical questions

The ethical reflection, with all these issues discussed above and many others, is also one
of the dimensions of the exercise of Engineering. Engineers produce new technologies and are
asked to provide enhancement to the human condition through the use of technology before
they have all the facts about the functioning of this new project. It implies a risk assessment
and expected benefits, and a choice, and Pinkus et al (8, p. 64) observe: “Based on tradition,
experience, scientific knowledge, and judgment, engineers are asked to improve the human
condition before all scientific facts are in”. The uncertainty comes following the passage from
an abstract model (itself containing uncertainties) to the implementation of a project. There
are always some gaps about the accuracy of the data on the material, the manufacturing
process, the final goal of the product. Projects designed to benefit individuals and populations
may become harmful over time, when risks that were not estimated, or were even unknown,
produce social, economic, moral, environmental or health damage, bringing ethical dilemmas.
The management of the uncertainty is part of the conduction of scientific and technological
activity and the acceptance of the risk is an inherent part of its activity. The uncertainty is
always a factor to be considered in technical field; the lack of knowledge means that a choice
has to be done — about the material, the process, the maintenance, everything. Therefore,
even in technical aspects, there is a judgement involved.

This is the nature of science and technology: there are human constructions, above all,
even when it’s not clear. The modern scientific model presents science in a decontextualized
way, a key for the control of nature, with no historicity involved. This model, typical from
modern age, developed a sterile rationalization and institutionalization of domination, a
process described by Habermas (3) as a rationality that involves dominance over the nature
and then the society itself, a scientific model as an exercise of control. This phenomenon is
described by Habermas (3) as a fetishization of science and technology, that become to be
seen as neutral and objective — with no place for uncertainty. The science itself turns into
an ideology, an instrument of domination for nature and humanity through the increasing
application of technical rationality to everyday life without questions. The appearance of
neutrality and control masks the real nature of science as a human — and therefore historic
— construction, with ethical and political implications. The recognition of uncertainty brings
to memory the science as product of a dasein (in heideggerian sense), not a neutral being,
a-historic.
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Technical knowledge - in terms of skills (know-how) or theoretical (know-that) - is es-
sential and inherent in Engineering, is constitutive of his nature. It is this knowledge that pro-
vides information for the engineering project reduces uncertainty and allows a more accurate
judgment. Technical expertise is therefore an important component in the risk assessment,
minimization and damage prevention. The state of the art technology should be a goal, which
includes excellent and continuing training. Excellence comes from Greek Blpetn (arete, most
commonly translated as virtue, which one of the senses is excellence). Ethics and excellence
cannot be separated. The technical excellence increases the conditions to make a good judg-
ment about risk-taking on a project. The lack of proficiency, technical virtue, compromises
the position of an engineer on make moral judgments and increases the uncertainty degree
in a project. Errors in calculation, design and maintenance can cause damage and be fatal,
even without intent. However, calculation is not all: The risks include hydroelectric dam break;
modification and even disruption of a culture whose center is the land that was flooded; fail-
ure of life support equipment because of the power transmission interruptions; the loss of an
ecosystem and much more. Not of these risks can be calculated, not all of them have the same
meaning for all involved stakeholders. The religious sense of an indigenous cemetery flooded
by the waters because of the hydroelectric power generation plant, for example, how could
it be determined by a simple calculation? What it means for the people that lives there? The
lack of animals for hunt and fishing because of changes in ecosystem can lead to catastrophic
situations among some isolated indigenous tribes. Leopoldi (4) observes that for the hunter-
gatherers indigenous people, the hunting is a male attribution and has a greater symbolic val-
ue than gathering, a female task. When something provokes a lack of food, they can proceed
to population control measures that include girl’s infanticide. It’s not a very higher probability,
however it’s a possible risk for a hydroelectric power plant project in a forest area.

The technique is not enough. It necessary and important in the decision process, but
must be accompanied by an excellent and not limited moral reflection. Potter (7, p. 69) warns
that “knowledge can become dangerous in the hands of specialists who lack a sufficiently
broad background to envisage all of implications of their work ... educated leaders should be
trained in both sciences and humanities”.

The acceptable level of criticality in a project depends of technical information and ethical
foundations of those in charge of a project. For example, the construction of a hydroelectric
power plant, whose lifespan goes from 50 to 100 years, needs many and complexes calculations
about geological, hydrological, materials and process. There is a risk of some aspect that be
left behind, and a continuous effort must be done to cover the most possibilities. There is a
necessity of technical excellence to estimate the possibilities, probability and extension of
damage.

The degree of tolerance of an engineering project to failure and damage depends on
the degree of tolerance of the responsible engineers, employers, government institutions,
society in general and the state of the art of the knowledge on the subject of study. There is no
way to predict all the effects of a project on nature, society or human beings: make a project
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be effective is to act based on uncertainty. Knowledge is always limited; it is necessary to
obtain as much information as possible about the object in question and then design the most
possible scenarios of the effects of a project. The real picture, however, will never be known
until the project is implemented. A political and moral complexity goes beyond technique to
be considered.

Engineering activity involves decision-making, judgment based on values, the duty
towards those who will be affected, the others involved and to all members of the human
and not human habitat, the consequences of each action and the calculation of what should
be done. The absence or insufficiency of ethical reflection can lead to catastrophic results for
present and future.

As primary ground of decision, making parameters in Engineering projects there is
a key issue: what is the value of life, human and non-human? How can someone be sure
that technology can advance without destroying the environment and the life on Earth? How
to guarantee the benefits are bigger than the risks? How to measure it to support decision
making in engineering projects? How to determine the degree of risk tolerance and failures?
How to get the maximum benefit in a project, considering all people that directly or indirectly
are affected by it?

These are the key issues that Bioethics has handled over time, but until now restricted
to the field of biological sciences. The field of Engineering, of big social and environmental
impact, must also be the object of the same reflection, the same questions, otherwise we will
have a professional field whose actions affect thousands of people, whose professionals do
not realize that, do not perceive themselves as historical beings, do not reflect on the morality
of their actions. Bioethics has much to contribute to society through debate on Engineering
process ok risk analyses, management and assessment, the projects that built the world its
consequences to life.

Conclusion: Bioethical contributions to Engineering

The more often bioethical approach to risks is linked to research ethics, especially
biomedical research. Although Potter’s foundation of bioethics is very interdisciplinary, the
origins of Bioethics are clearly close to biomedical areas. In addition, by the way, the question
is that engineering development process is a research process, and engineering products have
a strong impact in health issues.

The similarities between Medicine and Engineering are also noted by Potter, (7, p.
72), who proposed Bioethics as a discipline that goes beyond biomedical ethics. Bioethics,
here, is not just a model to be transplanted to the Engineering, but as an embedded ethical
approach of engineering as a way to promote reflection on questions of life, its risks and its
preservation in all its forms. The problems can be since implantable nanotechnology chips for
people monitoring to a new car design. In all these cases, there is life involved, there are risks
and benefits and decisions that affect people, cultures, environment. In a broader bioethics
view, the central issue is the preservation of life as a priority factor to guide the analysis. Potter
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(7, p. 06) describes the field he proposed:

In suggesting a new discipline called Bioethics and specifying that we look outside the
traditional sciences, | am not suggesting that we abandon the traditional treatment for a new
idea, but rather that we cross the disciplinary boundaries on a somewhat broader scope and
look for ideas that are susceptible to objective verification in terms of future survival of man
and improvement in the quality of life for futures generations.

Bioethics in Engineering should not just import the references in biomedicine, but can
be a way to address problems that affect the life in planet, people and cultures in broader
and complex terms that integrate factors such environment, public health, politics and
citizenship, among others. If these discussions were restrict to health field, it can generate a
reductionism and it produces partial and fragmented answers to global problems. Bioethics in
Engineering can contribute from research and development to the management of relations
with stakholders in the course of a project, within a perspective that goes beyond calculation
and includes moral, social and cultural aspects in the process.
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Witness on the Struggle for the Family in France (2012 — 2014)

”

“They did not know it was impossible so they did it
Mark Twain

“Impossible isn’t French”
Napoleon

In my article | would like to describe what we lived in France, with the legalization of
Gay marriage, and how we tried to organize an effective resistance to this project, to defend
the Family.

First, | will speak of the Taubira Bill, the name of the Minister of Justice who introduced
marriage and adoption for gay couples in France. Then | will mention the advent of the protest
movement, through the organization of “Manif Pour Tous” (Demo for all), and the strategy we
developed.

| - The law of gay marriage

To understand the context, we must remember that in 1999 the French Socialist
Government has legalized the Civil Solidarity Pact (PACS). It is a contract between two persons
of opposite sex or the same sex. Civil union was created for homosexuals, however, today, 90%
of people who use PACS are couples of men and women. At the time, the Government stated
that, never, marriage and adoption for homosexuals would be legalized.

However, from 2004, LGBT groups demand marriage and adoption.

1) An election promise.

During the 2012 presidential campaign, the Socialist candidate Frangois Hollande
promises marriage and adoption to homosexual couples, with the commitment No. 31 of his
program. On 6 May 2012, Francois Hollande is elected President of the French Republic against
Nicolas Sarkozy.

2) Issues.

For LGBT groups, marriage and adoption are a means to transform society. The main
objective of the reform is to allow homosexuals to have children, with the adoption, but also
for lesbian couples, medically assisted procreation (PMA in French, IVF in English). For male
couples, it goes through surrogates mothers (GPA in French). Gay marriage is the first step
towards the change of society.

(Two people who have worked to legalize Gay marriage in France: Christiane Taubira is
the Minister of Justice. She gave her name to the Bill.

There is also Pierre Bergé, a businessman who funded the election campaign of Frangois
Hollande. He is gay. He said, in December 2012, he was in favor of surrogate mothers for male
couples: “To rent her womb to make a child or rent his arms to work in the factory, what
difference?”)
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3) Refusal of dialogue

The Government has never wanted to hear Gay marriage opponents. During hearings
on the Bill in Parliament, religious leaders of the Catholic Church, Protestant Federation,
Orthodox Church, Muslim and Jewish communities were despised: they only had 4 minutes
each to defend their point of view.

The Government has indicated the requirement for mayors to marry same-sex couples
without conscientious objection.

In February 2013, in only two weeks, opponents of Gay marriage have collected a
petition of 700,000 signatures on paper, but it was rejected without good reason.

Finally, the Government has refused to hold a referendum on gay marriage.

Il - Manif Pour Tous

A group of citizens decided to protest against the Bill. As the law is called “marriage for
all” (to soften the distrust of the population), they decide to give as the name of “Manif Pour
Tous” (Demo for All).

1) Mass demonstrations

For the first demonstration, in Paris and Lyon, 17 November 2012, more than 200,000
people took to the streets against Gay marriage.

A national demonstration was held in Paris January 13, 2013, with 800,000 people. On
March 24, they are 1.4 million people came again to Paris. Many come from rural areas, and
reserved many trains and buses to come to Paris. These are the most important protests in the
history of France since the end of World War II.

On 26 May 2013, even if the Bill was passed last month, 1 million people returned to
Paris to protest. The last demonstration took place on 2 February 2014.

“Manif Pour Tous” was founded by Frigide Barjot, media humorist. She was helped
by an associative responsible Tugdual Derville, as well as Ludovine De La Rochére, which is
currently the president of the organization.

The demonstrations were peaceful, but the police reacted brutally: tear gas was sent
to families, and many protesters were arrested. On 26 June 2013, the Council of Europe has
condemned France for police violence.

2) Defeat and victory

“Manif Pour Tous” failed to prevent Gay marriage from being voted on April 23, 2013,
at the National Assembly.

Nevertheless, we managed to reject another Bill on the Family in February 2014. It
planned to introduce the IVF for lesbians, surrogate mothers, and Gender Theory in school.

Il - Strategy

1) Gay marriage arguments

During the political debate in France, proponents of Gay marriage used three main
arguments. First, they talked about equality: if homosexuals can marry, citizens will be truly
equal. Then they tried to demonize and discredit their opponents: they were systematically
accused of being extremists and homophobic. Finally, they tried to persuade people that Gay
marriage was inevitable.
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2) Our answers

On the claim of equality, we said that all citizens are already equal, but that marriage is
a situation with a particular condition: to marry a person of the opposite sex.

As Gay marriage involved family, “Manif Pour Tous” wanted to focus on the issue of the
children.

We insisted that every child has the right to have a father and a mother. With the
adoption and IVF for lesbians, we have warned against a “right to have a child “, from adults,
who would have a child as an object. Finally, we have denounced surrogacy as a modern form
of slavery: the womb of a woman cannot be rented to buy a baby! This is a monstrosity.

3) Our strategy

We wanted our demonstrations to be peaceful, joyful and festive. We used bright colors,
and French symbols (such as Marianne, which represent the French Revolution and Freedom).

We used arguments on the right of children to have a father and a mother.

We welcomed Gay people who agreed with us. Indeed, we are not against homosexuals,
but we are against a Bill. We denounce attacks and insults against homosexuals.

Finally, we built an alliance between the different religions: Catholics, Muslims,
Protestants, Jews and Orthodox Christians.

The three main French Christian leaders worked together: the Catholic Archbishop of
Paris, André Vingt-Trois, the president of Orthodox Bishops of France, Metropolitan Emmanuel
Adamakis and Pastor Claude Baty, president of the Protestant Federation of France. The Chief
Rabbi of France Gilles Bernheim, also protested against Gay marriage.

However, we used secular arguments on the children and the Family: to be better heard
and understood by the media and by many French atheists.

The “Watchers”

In our peaceful strategy, we created the “Watchers” (Veilleurs, in French). These are
groups that meet in the evening in front of official buildings, or in public areas. They read texts
to protest against Gay marriage, recite poems or listen to music. Today they exist in many cities
of France. Their impact in the media is very strong.

Current struggles

Today, we continue the fight on three separate fronts. First, we are fighting against
Gender Theory in schools. This ideology is encouraged by the government to push children to
be favorable to homosexuality, and to choose their own sexuality (video). Then, we denounce
agencies in France offering to rent the wombs of surrogate mothers for Gay couples.

Finally, we encourage the Union for a Popular Movement (UMP), the Conservative
Party, to abolish Gay marriage, by 2017, for the next presidential elections.

We thought it would be impossible to resist against Gay marriage in France, because
the pressure was very strong. But we tried, we were able to mobilize, and we will not give up
our fight.
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KETEVAN TSKHVARIASHVILI

Reinterpretation of the Theory of Experience in American Pragmatizm

Summary

It is generally agreed that the most important single influence on the course of Western

philosophical thinking since the early eighteenth century was the appeal to experience as the
touchstone for judging all claims to knowledge and the possession of power. Unfortunately,
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the understanding of experience at the hands of the classical British empiricists was quite
limited and was, in fact, as Dewey claimed, largely “unempirical”. On the older view, experience
was confined to the deliverances of the senses in atomistic fashion; it was set in opposition
to reason and, since what is sensed was taken to be certain and incorrigible, the result was
that “experience” came to be a purely private domain standing between us and the so-called
external world. The watchword was, what we experience is “experience” and the world is
well lost. The American philosophical vision put an end to that way of thinking. Experience,
among other things, was shown to be intimately connected with “knowing how” to respond
to situations and indeed with the entire range of habits formed in the interaction between the
self and the world.

The pragmatists expressed serious doubts about the “empirical” understanding. With
the possible exception of James, whose thought is at certain points ambiguous, they rejected
the identification of experience with sense taken as a clearly defined realm standing over
against reason. The clearest indication of this rejection is found in the arguments advanced by
Peirce and Dewey in support of the claim that experience has within it an “inferential stretch”
which is inconsistent with the view that it is sealed off from reason and rational activity. They
were, moreover, opposed to the belief that experience is a screen of subjectivity standing
between us and the so-called external world since they regarded it as a public and reliable
disclosure of that very world. Consequently, they could not subscribe to the thesis that what
we experience is experience and not the world.
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SALOME KENCHOSHVILI

Gabriele D’Annunzio’s “Gli idolatri”: a Paradigm of Perversion of Christianity

The article is devoted to an analysis of D’Annunzio’s (1863-1938) novella Gli idolatri
which represents a paradigm of perversion of Christianity. The wide range of heroic and
religious intertextuality and axiology associated with characters of the novella makes it clear
that the cult of revenge, the form of justice chosen by worshipers of San Pantaleone contradicts
the principles of heroism and Christianity which reserves the right on revenge only to God.
In the intertext of the contemporary world, when clashes and collisions on religious ground
become particularly widespread, Gli idolatri takes on new moral and ideological connotations,
exposing anti-heroism and anti-humanism of the War of Saints.

Creating in the novella a quasi mythological reality D’Annunzio emphasizes a nonsense
and illogic state of things in which people do not act according to the normal moral standards
and are guided not by the Christian values but by atavistic and dark instincts.
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